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deolling in the air, It was easy to ddentify these souls with the demons
of the myth of the "Symposium." This 4s what Philo does, too, 85 we can
soo from ths following pmesages’

"¥hat other philosophers ¢all demons, Moses was sccustcusd to
call sngele., They are gouls that flit about tho air sueessees Of these
souls some descend into bodies, cvihers demsnded that they be not fonformed
to any of the parts on earth., Thene being sanctifiecd end embrecing the
sorvice of the Fother, the Crostor is wont to use as His gervants and ministers
for the government of mortals, The others, sfter descending into the
body ap into a river, at times sre seized and dravn &8 by the sustion
of the most violent whirlpeos, at times sgain through their ability ¢o
resist the ocurrent they at firet erim up, then soar sloft to the place
from whence they came, Theso are the gouls of the genuine philosophers
that from the begimming to the end practice to die from the bodily life
that thoy mey gain & gharse of tho life that is incorruptible end froe of
the body, the 1ife that is with the unbegoiton and insorruptivle,"63

7The explamation of the rise and fall of the soul ie in

striking acoord with the Fheedrue, In the Pheedrus, those souls which
are not able to rise above the air, “somo filled with forgetfuliness and
wickednoss and made heawy shed the fenthera of their wings and fall unto
earth." Thess ere planted in the bodies of men or baésta. The woul which
in its 1ife in the air saw, moat of the divine things" passes intnl the
seod of & man who shal) become & seoker after True ¥ledom, a sesker after
the True Besuty, & Friend of the lMuses, a Trus Lover,6% Such a man
»gattoth wings and desireth with them to 1y up but 4e not able,”

The muuber of Flatonie reminiscences in the passage in
Fhilo indicates that he is here a dependent on Plato. It is worth while
to exhibit these in detail,

63, De Qig. €«18, .
64. Myths of Flato - Stewart 245 CD,



PHILO

“The last, then, are theusouls
vho huve given themaslves to-
genuins philosophy, who from
first to last study tc die {c¢
the life in ths dody,."

(De Gig. 14).

"Those, being eanctified and
enbraeing the gorvice of the
Futhor, the Creator is wont
<o uso ap His gervante end
ministors for the governmant
of mortals.”

(Do Gig. 13).
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PLATO

“True philosophers practice
dying senvevees Thoy ars 4in every
way hostile to the body and they

‘dosire to have the soul apard

by itsolf alona." .
(Phaedo 67 B)e

"fo Hs, then, having given ell
those commands wee abiding in Hie
ewn proper and wonted otate.

Avd as Ha thus abode, His children
gave heed to thoir Father's
voumand end obeyed it.”

(Timaous 43A),

Fhilo uxpiaSns that ovil dﬁaona ars meraly couls who have

teken up their abode in %odiss, Tho good demons nro Srantive and governs

1hg;891rita-nallad younger gods in the "Timasus,"

. Acoording $o Fhilo, the pawers which are a phogse of Cod's

activity and divine thbught shars His $ranscondance of human thought.

Ho states thag ¢ho powers in their ossence can not be comprahandsdass

It 4o eleo etated that God uses his powors wmixoed, dbut whuh they have to

do with the world of beconing thoy are venkoned. Otherwise, our human

weakness could not bear their splendour, In that same pansage tha powers

arn not only Ood's virtuss but Mie orootive activities, more eppocially

the idesg, Thess incorporenl natures ars celled timelecs. Suah

axnitation loads dirnetly towerd personification of the powers in the

85. Gpu Lag_. 1347».



imaginstion as subordinate gods.6

Zeller points out that Fhilo makes large wse of Stoie
vocabulary throughout this pert of his tenching,57 but the difference
betveen his conception and that of the Stoics is that he regards these
Logod ss thoughts of Cod and 80 se incorporeal laws of being, while the
S8toics think of them ss material sir currents, PBere as elsezhere we
must redenber thet the use of meterial language does not necessarily
imply materislism, Philo's constant emphasis om the incorporeality of
the Logoi, his identificaticn of them with the ideas, ourht to be
aceopted ss proof that he did not st sny time seriously adopt the Stole
materialism,

These angels, demons, powers or Logol are grouped under
tvo suprene lLogol, Coodnoss snd Soversignity.08 These in turn are
subordinate to the Divine logos. The Logos is deserided as sn angel in
“Dg Cherudbim,” “Behold the armed angel, the reeson of Cod staending in
the way ageinst you."t9:He 1s the "oharioteer of the Powers,”70

66, They are preyed to {n De Plaut, 46.

67 Zeller, Pnil. der Criechean, Vol, 111 Part 11 P, 390,
t8, 5o Charub, 2T Spe .,l‘ﬂ! 11307,

69. De Cherubd. 35,

70, De Tuga 101,
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He is thedr father and guide,”! the place which God fills with them.72
Ho is the oldest of the nngels, the archengel.” He &l specke of &
hierarchy of beings, Cod, the Logos, the creative and kingly povers, the
beneficial sad punishing powers and the intalligiﬁaa worlde The lsek

of conaistency between the differant clareifications and groupings ehows
thet Philo dié not tske the matter sericuslys

7. Do Sown, 201885,
72+ De Somn, 1962« Flace heae threefold meening, firstly that of a
srace filled by n materirl form, pecondly thet of n Divine Word,
which God Himsolf hee completely filled throughout with inenrporeul
. potoncien,
93. GConf. Lings 146.
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CHAPTER 1V
Han's Soul and Ite Pewors

Fhilo's ethical convictions ars the dominant influence in
his paychology eas well as in his theory of Reality. He 4o certain that
virtue and hapéiueaa are eomehow in accord, that man will find the fulfille..
ment of his 1ife not in tho indulgonce of his eenses but in the sctivity
of remson, His primary classification of the powers of the soul is the
one vhich bost accords with this conviction, the distinction that 1s,
botwoon the pure reacon and the faculties subordinate to resson and dependent
on the body., Vith this mein point gusrded, Philo adopis from the
theories current in his day and details as he finde useful, The Stoic
vocabulary so largely curront in his day, is adopted at times even when
it soeme to contradict the main article of his ethical ereed. The founda-
tion of his thought s, however, to.ho found in Flatonism, His teeching
on the division of the soul can be proapnted more sasily after a briof
statoment of views, held by his predecossors who largely influonced his
thinking.
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The main distinction on which Philo insists that between
the rational end irrational soul is the primary distinction in Flato,
The common division of the socul is reached by subdividing the irrstional
into the spirited end appetite souls. Resson 48 in s different catagory
from the other two, FPlato spesaks of the parts of the soul as though
they were separate divisions of the soul corresponding to these different
functions and even looates these parts in different bodily organs.
Thought hag its dwelling in tho head, courage in the breast and desire
in the lower part of the body,74 He does state, however, that “eceees
conocerning the soul, then, what part of it is mortel, what part of it
is inmortal, and where and with what coapanions, and for what reason
these have been housed apart, only if Cod concurred could we dare to
affirm thst our account is trusj dbut that our account is prodable we
must dare to affirm now."’> He also qusstions whether we do not act
with the whole soul in performing each funetion.’® 0f these parts or
functions of the soul, reason is psculiar to man, animals have cmm,'"
plants have dosirs.’8 There the higher part exists, the lower must be

presupposed, tut the convorse is not true.’?

74. Timameus ¢9 B, 90 A,
75. Timaous 72 D,

76, Republic 436 A,
77. Ibid. 441 B.

78, Timaeus 778,

79. Republie 5.3 A,
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Aristotle eriticizes Plato's dual division of the goul on

three grounds, His first ground of efiticisa 1s that, 4f the goul is
" ompable of beiny divided, we have to look for scme other incorporesl
and {ndivisible{VvEXoY and we might as well let the soul itwelf serve.80
In the second place division of tho soul 'is useless bovause if we are
§o'divido 1t acoording to its functions ve must make en infinite number
‘of divisions.8l In the third plnce there ers other functions that differ
frop one axether more widely than do those which Plato has mnde the
brsis of his division. Aristotie thersfore suggests ancther division....

 In his general attitude to the soul and its divisions he
does not differ from Flato in eny importent detefl. The Platonio
division of the soul into retional and irrational ie scoopted as suffi~
ciently acourate for all purposes. He adopts s further divioion of the
soul into nutritive assigned to planmte, sensitive mssigned to onimals,
and ressoning or thinking assigned wan.82 This divisson 18, as has
bosn shown above, suggested in Pleto. As in "The Republic” 582 the
highey presupposes the lower, but the reverse 15 not true. Of these
three divisions of the soul, reason, the form peculiar . to man is exalted
so that it 1o set off os m oluss by 3tself, This part of the souly reason,
‘the form psculiar to man is exalted so thot it is net off as & claas by

80. De An. Ij 53411 65,
81, De An. III 01433 & 22.
83. De in, I1 28413 b 12.
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itself, This part of the soul ¢an not be entongled in the life of the
body. 1t 1s simple, changeless, ilmmortel, and etermal, The other parts
of the soul form a group sot over ageinet it, Aristotle'’s positiom,
then, is practically thet of Piéta.

The teachings of Philo can now be seen in its historical .
dornsctionn, In the study of 1ts tenching it is important %o notice
that bhe uses the word "soul”™ in three differont senses. It sometimes
means that which distinguishes the prineiple of 11f6 in animals from
plante and iporgenic matter. The whole range of existence is divided
aceérding to the presence of echesion, growth, scul snd roasoning 50,&1.53
Cohosion, the characteristlo of inorganiec things in defined as a surrent
ever returning té itnelf, "It bogine to oxtend itself from the center
of the body in question to its extremes and when it has reached the .
outernost surface 1t reverses its course $411 it errives at the place
\trom vhich it first set out."9 Growth s the diatinguishing festure
of ‘plents., Soul is sssigned ¢o snimals, The higheet ¢lase is characterw
$30d by the ressoning soul. In the fourfold divisioms, soul stande for
the ﬁpaciaz funetions shich distinguish anlmale frog plants. It 18 in
the sensé of the animals soul thet Philo esys that tho soul has iis
essence in the blood, He adopts the Stole temching only in this sense
and not for the reasoning soul,B5

83« Quod Daus 38,
84, 1lbid,
85. Spe Loge 13205,
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But the word “soul” ie used by Philo in other senses. “¥e use
'soul’ in two senses, both for the whole soul and also for its doainant
part, which properly spesking is the soul's soul, juat'aa the oyu'éau
mean either the whole orb or the most importent part by which ve mes,
And therefore the lLavgiver held that the substsnce of the soul 1§‘tvofold.
blood being that of the soul us e whole and the Divine Dreadth orlsﬁirit
thet of 1ts most dominant part."88 s SAv) Puxr) 15 the house of the
intellect.57 It is the principle of life, of thought, and of all humen
action.B8 It 1s the pilot of the body as the intellect is its pilot,B?

The soul in the sense of 6'/\"’]' ‘pu))“‘; is divided inte parts
called also functions or po-ers.’ Abcofding t0 one nothod'or division
thers are seven parts, reason, cpaech; and the five sensos) 80 in "Ds
Abrshani® 29, Eight are mentionsd in "Culs Rerus Divinarus Hores” 3233,
the undivided ressoning part and the reasoning divided into the five
senses, spesch and the reproductive faculty. The most common division
is into the two parts the reasoning and the unreasoning.%0 The PFlstonis
divisioﬁ into fsuaon, spirit and appetite 1s nlso sdoptod ot times and
following Plato, the reeson is located in the head, opirit in the breant,
and eppetite about the navel and the disphragm.?! Phile fe uncertain

86 Qlﬂﬂ. Rer, Dive 55,

87 De Somn 33173

8. Do Pegal, 60,

89, Do Abe 3724

90, Quis Jter Div, 1333 lag. all 216 Plato's Repudblic 605 B,
91, De Mig. Ab, 68-6B3 lege. All 1:703 Tim, 695, Phaed, 243*{%
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whether to locate mind in the brain or in the heart.92  The Mstatelian
division into the nutritive, sensitive, a;ﬁ ressondng souls elso occcurs,9?
 There is e romarkable passage, “Quis Rerum Divinarum Horos”
225, in which Fhilo rafer# to ln}mi as having besn ghown previously to.be
divided into three parts and ench of these into two. The reference seeme
to be “Quis Rerwn Divinorus Hores” 106+111 where men are said to recoive
from God a deposit for which they must render en account, Thie depoai€
consists of soul, a;iaécb and sense, later in the same treatise% he says
thet thess three ard wach divided into two pax‘ts- == goul into retional
and irrational, speech into trus end false, sense into presentations whers
object 8 resl and epprehondsd and prescntatfons where it is not,
This sumery is suffiofent to ehow how unimportant for Fhilo
811 divielons are except ths main one which Vgivea the two perds retional
and drrstionsl. The exogencios of the allogorical method load him to
adopt now-one, nmow snother point of view, It is sufficient ground to bese
an accusation of looseness of thought that in a matter such as this ‘Philo
knows the.various sposulations end can adopt them ms his literary method
genandss
| The one distinction which persiste throughout is the one vhich
45 important for ethice, the distinction between the retionsl and
irrational parts of the soul, In exultiﬁg rescson oy ratioual over the

92« Spe loge 182133 Quod Dot. 90,
93, De Op. Hund. 67,
o4, Quis Rer. Pive 132,
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sensual or irrational he follows FPlato rathor strictly. Following Plato,
he dooeribes it as the only of the parts of our composit nature created
by 00d,%5 fmoortal,? divine®7 and heavenly.

Fhilo is, as we have shown, in accord with Plato in making
the chief division of the soul that into resson and the irrational parts
and oxnlting the resesom into a different categorys. 1In this he is slso in
harmony with the Stoicee. In the two points in which the Stoics differ
from Plato, he is in accord with the latter. These two points sre dog-
matisn and materialisa.

Fhilo indicates ¢learly his lack of dogmatism., The mind or
soul or reason in us is & mystery. “The mind in each of us can coaprehend
all other things bdut is unable to know itself, For let it say what is
and vhence it came, whether it is spirj, blood or fire, or sowe other
substance, or only so much, whethsr it is corporeal or l:wcwpc:roal."’8
The soul is also said to be unknown in its essence,?? ¥Ue are ignorant,
too, of shon 4% enters the body und where 44 lives in the body,100

This attitude of comsoious recognition of the limits of human
thought is gonuinely Flatonic, especially as it goes with & conviction
that the reality of our life is not found in tho materiel, in the life of

95. Llower parts of the soul created by the inmstrumentality of inferior
povers. leg. All, 1141} Conf. Ling. 1795 Timmsus 41~42,

9. Timseus 6%cj Ds Hig, Ad, 185,

97. Timesus 8933 Repudblie 389 DZ; Leg. All. 21953 De Cipe €0,

98, Log. Al. 1191,

99, De Sown. 1330-33,

100, De kut, Mom, 10.
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‘sense, but uhat we call the 1ife of the spirit, This point of view
might also be describod as ériatotalian;‘forlhria%utls io ta:memia.iiy”j |
2 socord with plato here. He holde firmly to the aotidn of s goparable,
pure aetivitégbf ?hﬁughtg but he ineiste thet 4t has no bodily organ

and he leaves unanswored the question of its relation to the world of
‘senss,101

As regusd materinliem, Philo wos convinced thot the soul is
akin to God, @ part of Him. In & nomber of passages, however, the languege
sesms to imply that Philo bes, for the moment st least abendoned Flatoniem
and edopted the materialistic conception of the Stoice. One group of
these pasenges consists of those in vhich he uses the expression “spirit®
or the "spirit of God” of the soul. MNow, smong the Stolcs such a term
implies matorislism and the inference soous to be thet Phile, too, uses
it in & materinlistic sense.

There s no doubt thet Philo does use ths word in the sense
of Gtolc materielisn. 7The materialistis conception is probably present
in the account of the psychology of sensation whaore FPhilo makos large use
of Stoie lenguage. The mind, he auyt,log extonds a seainy spirit tb the
uyéa, a heaiiug spifit’ta the ears and so with the other sonsos. The
spirit thus extended from the mind is mnalogous to tho spirit of God
whioh coﬁatﬁtdﬁeq the essence of the mind 1tse1£.103  God bresthes only

101, Hasting's Sncyoclopedia of Religion nnd Hthics IX p.862
102, De Fuga. 182, .
103, leg. All, 1140.
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into the prinéiple part of the souls. Into the other parts He does not
breath, Tha lower parte are breathed imto by the voUs just as the voUs
iteolf 1o bresthed into by Cod, It is probable that the spirits which
constitute the orgens of the sonse ere to be regarded here ns material,
In any discussion of materialiem in connection with the
dootrines of the soul, it must be kept in mind that the relationship
botweon God and the individual soul end between the soul and body is
one which can only be represented by metsphors drawn f{rom tﬁe matorial
world, Thers is alvays the poesibility that the language may be merely
metaphoricel, In the cape ér Phileo, his insistence on thé {ranscondence
of God ovor matier end on the kinship of the soul to Him mokes it
ne‘t’!eseary that we accept the materialistis interpretation of such paussages
only 'it wo arg compelled to do so. KNow, ?h:uo makes 1t very claarlCé
that "epirit” does not. msaa#ﬂly havs any materialistic suggestions,
The word "spirit of God" he tells 19105 are used 1n( two aeﬁsea. In one
sensé the expression mesnes the air that flows from the earth, It 10
iu this senss that it ie used in Genesis 12 vhare‘ the soirit of God i
0uid to be borne over the fage of the waters, In the sacond sense:itids
pure knowledge in which every wise men neturslly shares.” Thie shows
beyénﬂ doubt that the word mdmites of an interpretetion that is apposed

104, De Gige. Z3.
105, 1Ibid,
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to the Stoic materimlism, In view of the general opposition to materialism
in his writings and in view of ths mstaphorical qharqciar of ﬁhﬂla‘n
pasonges, it is ouch more probvable that the Stoic expressions are merely
usoed in the interest of ellegorical intorpretationa,

Another item of interest should not Ye omitod here. Discussing
the verse "I will faﬁn of the spirit that is upon thee and put §¢ upon
‘the seventy eldars,” (Numb. 11:117) Philo states that we muét not suppose
that there is any outting of or dispersion in this case, "but such a
soparstion es would teke place from u fire, which even if kindles counte
less torches remains not & whit leasensd and just e it was bofore.”

On the whole Fhilo’s socount is Plutonic, For both authors
the mind 1a'dapaﬁﬁant_ou the penses for its knowledge of the external
world 106  enile rqpéata the etatenmont of Thesetetus that the mind ceeas
through the eysj the eye alone cen not 820,107 Thers fhilo edopts the
Stoic theory at all, it is in the interest of the exaltation of mind as
the only active power,108

By meditation the mind eon draw conclusions and from the
seen con infor the unseen.0% Cusorving, for example, tho vicible

universs, and espscially the ordered movements of the stars, it reasons

- N

106, Quis Reps Div, 53, 110% lag. All. 2173 De op. ¥und 1663 Timasus
47A; Sophists 434 Dt Theat. 18400, -

107. De Conge 143; Thoset. 184 B, D, C,

108, leg. All. 1830, '

109, Phasd, 249 By Tim. ¢7Bs De Ab.162§ LegsAll 3:97; Conf. Ling. 98.
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to the notions of a God who gives them motion end who cares for thaé.
Philo 4 never ﬂon?p tailsng of the excellances of sighte It is the nost
excellent end dominent of all the outward senses, 110 by for the most
precious pover we posssss,lll akin to the soul, 1ike the oun, 132 and
the origin of p‘bunsuphygns The notion of the perfection snd wonder
of the faculty of sight and its connectidn with philosophy through the
offoct that the eight of th& ?m!arad movements of the bmwaus‘ has on
the soul comes from Plato.ll4 fext, after sight, though far inferior,
Fhilo puts hearing. x§ 48 & less trustworthy witness then sight, 115
but 1%, too, 4e emong the higher senses, 18 more detathed from the body
and go more philosophic then swell touh or taste.l16 1t is with respect
to their function ss supplying the datn of knowledge that _s’nno speaks
of tho senses as aides of ths soul and es forming ite bodyguard,117
Thore are many points in which Phile repeate Plato, The
2ind is the sye of tho soul.l1® By 1t ve becoms awars of the idess,
the permanent and unchenging things whose imperfeot soples appear 4n

110. De Ab, 57, 608 Conf. Lings 57, 140, 148,

111, De Eb. 1543 Spe Lﬂgc 1:28,

112, Quod Douses 79

113, Do Ab. 16086, |

114. Fhasdrus 250 D3 Tims 47A3 Rep, 507C,

115, Do Ab. 60,1503 Conf. Ling. 57,140,1483 Thoeet, 2018,

116, .De Ab, 147-150, 241,

117« leg All., 215-8; For sense of bodyguard ses Da Somm, 127,

118, Plate = Symp. 2104, 21373 Phasdo 838, 99D,
Philo » 8o Mige Ab. 39,49,77; De Cp. Hund 53,713 Confs Ling, 923
De Ab, 57, 703 De Soma, 13117,
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the thanging flux of visible corporeal existence,11? Mow mhile the
aind 43 engaged in this reflexion on ité m,preﬁan#p, in the effort,
that 1s, to compare and rolate the miltituds of particulars, the active
ity of the sonses is distracting. The Qind can best ﬁucmpzaah its
own epecinl work in sbstraction from the outvard sensos, 20 lorsover
the conclusions of the mind have a higher truth than can be diaorderaﬁ
reports of the sonces, 181 e geﬁml principles, the categories by
which we know, sre not given by the senses, 2% 1In this effort of
thought the mind reaches tho comprohension of true realities. But the
knovledge thus atiainsd is week, full of error, sublsct to change and
rovisicn.123 The ultimate nuture of being we do not know,12% Omly
humen snalogies can be used and we have to recognize their inadequasy,}2S
The freadom for the speculative instinet, Flato gots
partly by the use of the myth and pargly by the nllegorical interpree
tetions of the poets. FPhile ssourss it through the allsgroical
interprotetions of the O1d Testaments The antrino of inspiration en

T Y Y —
120, Plato - Fheedo €5 BCe
. Fhilo « Do Hige Abe 190+2043 Spe legs 13298,
121, Plato « Thesst. 157 B, 185 D,

- Fhilo » Quis Rer. Dive 71§ De Cher. 65, 703 Cont, Ls.ng. 53.
123, Flato ~ Theaet, 185A«1864A,

Philo = Do Chere 97,

123, Plate - Timgious 29 €D,
: Philoe « Do Ope Hund, 53 De FPlant, 80; De Som. 1!6-10.
124, See thapter on “Concoption of Reality."
125. IWd,
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which this 35 bdased can be paralleled in Plato. The poet, the philosopher,
the lawgiver and §h§ praphét act according to Plato under the $nfluance
of divins inspiration 26 hie renders themriucapabia of theupelves
knnving whét the& a:y.lﬂ? The uark'péedueééfunder tho influsnce of
inspiration 4s st times half playfully feken s & gource from shich ve
may got truth iunccessible to ordinary humen thought.128 The posts spea
in riddles and have to be interpreted in the 1light of truths we know, 139
S0 in Phile, not only the writers of tho Old Testsment, but tho philoso-
pher, the praphatlnnd tho lasgiver are all regarded as inspired.130
Philo has himsalf‘had the azp@raene# & countless number of times.i3l
York done under such inspiration containe truth beyond the reush of the
unaided human mind; But this truth &8 set forth in dark sayings which
only those cen interpret who are themselvss inapired.}32 The fuspired
gpoaker or writer is tho mere mouthplete of Cod and does not himself

know what ho 18 saying.}33 The test of an interpretation of eny given
passsge of Seriptures 1o its sccordsnce with knowm truth and mapy

126, For Poets~Phoed, 245A, 26583 for Phil.-Pheed, 249 C Dy
For lswgiversiieno 98D; for prophetuasnn 99C D,

127 Meno 99 C,

128, Ueno 81 B.

129, Republic 332 B.

130, Fhilosopher-Ds Decal. 35 Da Hige Abe 343 Do Plent. 39§ Do Soun.
212323 Prophet~Sp. leg. 11655 Lawgiver<Ds Dacal. 175,

131, De Mig, Ab, 343 Sp. Log. 3tl,

132, Do Hig. Ab. 84 :

133, 1bide 35.
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interpratations are possible for 2 givon passsge.l3% Phile is suffi-
clently true to the traditions of his poople to make full use of the
opportunity thie theory affords of meking Hoses the source of Craek
thought, 235 and he glorifies the Lew in lengusge thet indicates the
reverence, thet as a loyal Jew, he folt for the Divine Word,136

According to Philo men ie naturally and of necessity
opprassad by pasaioa, inperfect and emslaved, 137 Only Cod is completely
sinless. The best that man can hope o do is to incline somewhat towards
tho hetter elenents within him, but even this he can not do all his ifel
In apits of lofiy professions we see men ovorcome by the false attraction
of worldly 33063.138 Even a porfect oan since he 49 morial ¢sn not:
escaps 2in.13% The rational movements of the senses must be sscrived
to God, the Irrational to ihe sensai thomselves, lod ssiray by sensidle
objects. In other passages Fhilo asays that all activities of our mind

and sensos ure to bo sscrided to Gad.l4° tlorsover God is the cruse of

134, Conf, Ling. 180; leg, All, 1:59.

135, Quis Rer. Div, 214,

136, De Mip. Ab, 60-633 Do Sormm, 31123-823 De Docal 96+101.

137« Quie Per, Uiy, 272-~375;5 D Fugs. 104,

138Q De ﬁig. t'il_h 175 i .

139, Gpe logs 12282, But compere Sp., leg. 3:134 where wo are told that
the Bigh Priest may esczps both voluntary and involuntory edn end

~ that privats peroons uay escepo woluntary ain,
140. Do Somm, 3:13%0§ De Fuge, 1354 Conf. Linge 12427,
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sl moral progreses, It is fatal to think that the eredit for any advance
can be tuken to one's solf,l%

Such pasoages are in flat sentradiction to the group in
| vhich man's freedom and responsibility ors msserted 4% put ihiy
inconsistency Philo shares with Platc and other determinists. Plato, too,}43
so:ké to reconcila the conception that injustice is alvays lmvoluntery
with the mceﬁsnry logel distinction botwesn voluntery end involuntery
injustice, It is ﬁrbéliy inconsistent with both his detorminism and his
dootrine of the fresdom and responeibility of all mem for Fhile 4o maintain
the Stoic Paradox that tho wise man is fros shile the man who follows
hie senses is bound to tho wheel ot naceaaityul“ But thia incansiatmcy

18 one that moral teachors who bslieve in deternminism cen not escapo,

-

141, Da Soum, 3134,

142, Quos Deus, 45«50} De Cige 475 De Op. Yund. S,

143, PFlato's lews 860,

144. For freedom of ¥iss meo De Fuga., 16§ De Mig. Ab, 45,
For Theel of Necossity soe Do Somn, 3144,
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CORCLUBICN

Fhilo, ss hee alrendy been pointed out, is an eclectic in
his philosophical thinking. He borrows from nearly all schools. His
inpistences on the eignificance of particular numbers, 4, 7, 6, 10 is
definitely an inheritance from the Pythsgoreans. His profound sense of
human wearness and ignorsnca makes him not disineclined to borror from the
Bceptics. To Arietotle he ocwee the dootrine of the virtuos as a means
betwoon extewes, To Flato, however, he owes most of his thoughts. He
was greatly fascinated by the mysterious theoriosm of the "Timmous” and
the most famous of Flato's doctrines, the Theory of ldeas, ie an ecsontial
part of Philo's philesophy. There is also & vost asount of Stofelenm in
Philo's philosophy sush as the idea of tho logos, and the sevenfold
fivisicn of bodily functions (the five senses, epeech mnd the reproductive
faculiles) but the Platonists overweighs the Stoic,

But wo need not conclude from all thio that his philosophy
is @ more chaos ¢taking at random from different schoole. Fhilo does
contribute something original, In his philosophy we find the idoa of
an intinits and paraana; God which is asbsont in Flsto. He aleo eliminates
the “world soul” from his philogophy. He speaks of a physical world and
mtter, inatesd of a world soul, eand physieal world and matter found in
Platos Fhilo slso objects to the materinlism of Stoleism, Fhilo's Logos
is not material, Another point of originality in the logos idea of Philo
is that 4t does not exhaust the divine nétnra. It does not aot of ite
ovn will but it 48 God Tho acte through the logos or powers,



ABBREVIATIONSG USED FOR THE

51,

REFERENCED

The references to Philo’s works snd the quotations are from

the Lowb Clessical Librery edition, the translation prepared by
F. Hy Colson and G. H, ¥hitaker, I have employed the following abbre-

viations in the 'n!’amneas:

log All. scossossncssvssssvencascanve
Do Ope Hunde ecosnncervsocrsvsocnnccse
»Quod Dets seonvesnsncrscrcsesnssnnnes
De Gigg ootcnaotaittcﬁtttnﬁunnoQoiiwo
Quod DouBie sasecssvessssssrsnsnssssee
Do Agrice ssancosvnosscnvensescnscone
DB Plonte sesvsovacsesssessconvossons
DO Ebre QUOQQQIQOiO'OOOQOQt%"ﬁ!ttbl..
D8 Confs senencvccesssssesrvacesrsace
Do Eig. ADe sesesenvensseronsscasssne
Quls Ror. Div, ouucunouunnbaua
De Fugs. c;voaQO;ooctne-oufﬁnq¢u.00QQ
Dp Hut. Qotlnooo;sstt!qltaoit!ttt‘i!i
De Somn, n-;ntcnnqatoQQrocooa-;.0!0'
Ds Ab, ncioo#c&--uootitto;ngnoo-0000:
Do Spe L‘g; Pesessasassaserreasneneed
Do DOCOle vevsnsesencessssscansoovans
Do FlucCe essacenvsvessossnscssnovacs

D8 Chorubs sevssesesscosrsvssnsecsses

Logum Allegorind.
De Opificio Mundi.

'Quod Deterius Potiori.

Da Gigantibus,

Quod Deus 94t Immutebilis.
De Agrieultura,

Da Plantatione.

De Kbristste.

Do Confusione Liguarum,
Da Migratione Abrahami,
Quis Rerum Divinarum feres.
Uo Fugs et Inventione,.

De Mutatione Nominum,

Do Sormile.

De Vit *brohemi.

fe Spescimlibus Legibus.
De Decalogo.

De Flaceun,

Dy ch‘mbm‘
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