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PREFACE

Chiness civilization has strongly influenced Asia since its
egtablishment roughly about four thousand years ago. The influences
have penetrated the Asiatic countries through the ages and all the
traces could be found in history. ‘Thera ie 8 saylng that East is
East and West is West, In the so~called East or oriental civilizatien,
the Chinese part of centribution occuples its backbone,

Wegtern civilization usually could be defined with the
combination of three parts namely 'democracy!, 'sciences! and
"Christianity!, The first two parts can be further traced to the
pre-Platonic period in Greece; while the third part was, of course,
the Hebrew'!s great contribution,

Political gcisntists in Chinma today atill argue the question do
we or do we not have the so-called Western democracy in the teachings
of our ancient great sages? Peoples in the YWest hemisphere still
puzzle about why it makes so big a difference betwsen the Bast and
West? The value of this papor, if there is any, mey serve the
purpoge to answer & part of the above-mentioned two questions,

| The material for this paper 1s chiefly based upon ths Seven
Books of Menoius which was translated by Mr. James Legge in Shanghai,
1930. Other Chinese mteriais which were used in this paper have been
translated by the writor; and those materials as the rames of



tha authors, titles of the books have been fully quoted in the
text., Moreover, the English translation and their original Chinese
terms have besen aiphahetically arranged in the sppendix IT. In the
footnotes, the Writings of Mencius are referred to as Pooks.

The writer would like to express his countless gratitude to
Dr, Spencer Albright, Jr,., Professor of Political Sclence, for his
kind, patient and constructive guidance to the writer while staying
two years in the University and preparing this paper.

The writer is alsp deeply indebted to Dr, and Mrs. J., Rundley
Wiley for their constanit enoouragement, and Dr. and Mra. C, Hart
Westbrook for their help in collscting the material, Their
assistance made the completion of this paper possible. The writer
would alse like to acknowlsdge his gratitude to Mrs, Jane D,
Anderson for her patient and tireless efforts in typing this paper.
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CEAYTIR I
INTRODUCTION

In tho development of nrmn civilication bofore the 15th ard
16th oconturien, Chim's achiovoment is socond to nomo in the world.
This achievenont is vory different {rom that of eny country. Unlike
the Hebreus or Indians, she has none of the religious fervours
differont with the Grooks and Gormang, she takes little interest in
rysiics <o motaphysicil thinking in vhich the objective ccicnco is
developod. In wkat roepoct, then, may China eclein & place and
contributfon of human civilication? Tho contral thesis of her
1itaratire is the athic:l condust of mankini, BHer great thinkors
have concontratod their crorgies on probloms 4in this ons field which
deals with politicil philosophy and the philosophy of 1ife,

The origination of the civilization of mankind could be
briafly defined into threo fields, Thoy are the relationship
betueen Heaven and mankind, man ani man, materinl and mankind. In
general speaking, tho Bebrews and Indians contributed the first part,
ths Chinese did the socond and tho Greeks achisved tho third. This
was the world civilication origimted. A briof table shous as
followas



THE ORIGIIATION OF THEB
CIVILIZATION OF THE MARKIND

The relationship | The relationship | The relationship
botween botwoen botwesn
floavan and Mankind ¥an and Man Material and Mankind]

Febreus, Indians Chinese Grook
-w- ~

On the topioc of the relationchip botween man and man, thore
were four prinoipal schopls towards this field in anciont Chim,
They were all formed sooner or latsr during the "Chuu Chin and Chsn
Kuo period”.! After the Chin and Fan dymasties, houover, these
schools vere either groupod as the "Writinge of the Fundred", or
clnssifiod as eix schools and nine branches, according to the nature
of their otudies, But actcally the distrioct types of thinkingy vere
four, namely Confuoian, Metsa, Taoist and legalist cchools. Others
were sinply variations of these four types. In the question of time,
it is commonly accopted that Confuciann school is the oldest., The
Taoiat is tho second, thon the lMetre and the Legnlist school.

1C}:nm Chiu ard Chan Ruo periecd (722221 B, C,). All the
great thinkers of Chim of this period lived during the throe hundred
years betwcen 530 and 230 B. C. This three lhundred years vere the
golden age of Chinese philosophy.
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Wo are not going to discuss why and how the eaid perind wag the
golden age nf‘Chinase philosephy. However, in order to understend the
background of tho political philosophy of Mencina, the politieal, scoial
and econonic, and the intellsatual aspects of the snid period are the
necessary knowladge. B

The peried of 722 to 481 B, C. is gonerally knoun ag tho Chun
Chiu period, a term derived from the Chun Chiu or "Spring and Autumn
Annals”, an historical chreniele of the state of Iu,” The feudsl
lords usurped nore snd more pouers from the libuse of Chou within
this period. The weakening Chou Dynasty gave a chance of complste
independence to thege feoudal loxds. Moty feudal atates vere swallowed
up by the few more powerful onss« The Chan Euo porisd of 481221
Bs €, is termed ag the Varring States period. All the social and
economic movenments that hed begqun during the preceding age acted
throughout this poriod with increasing violence. Manmy former feudal
avistooracios lopt their power,; while the peagants, who had baen tha
virtual serfs of thelr landlords, gained independence, Fighting for
supremocy, horrible and contimious wars were waged botween the
govan large states, Due to thip speclal situntion, the so eallaed
Chun Chiu and Chan Fuo period produsad the golden ago of Chinsse

2Shaw Kung Clung, Higtory of Chinese Political Thousht (Teipet,
Taivan, Republic of Chinat Chinese Pross Publishing Company, 1954),

ps 11, footnote 5.
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philosophy uwhich has perhnps boon unparalleled eloovhore in ths vorld,
psavae in clapnlonl Groece,

Froa the politioal point of viow, during the Chun Chiu period
(722-421 B, C.), feudalir vas in {te last days. f7rilal military
conquegts md morged the multitudinous kingdoms into tuenty states,
During the Chan fuo period (481-221 B.C.), thooe tuenty states vere
amlgn-atod into seven which touards the end were dravn into a form
of united empire, With tho pagsing of fowdalisa, the aristocracies
failed uith tho suoe fate, Among the kingdoms, Chin had no aristoo-
ratic systos, and therefore booame strong.’ This exanple was followed
by othor remining kinpdone, During the Chan Ko period, all feoudal
distinotions entirely disappoared.* Dus to the immoving of the
commnioation, the amlmention of the various tribes tecame poseible,’
The tribos uhich resisted vers driven out of the bounds of the
oivilized wvorld., loreover, acocepanying tho expansion of the states
and tho inoreasing of the population durin: this Chun Chiu and Chan
Xuo pariod, traditiom]l customs and usages ware chllenged. Ixisting
lavg and practicos were adjustod to meet ths demnd of the
oconglcorate socisty. Tho disappoarance of the aristocracy brought

3Liang Chi-Chao, Iintory of Chinore Politicnl Thousht (View
York: Mrcourt, Prace & Company, 1930), p. 29

tmigd., p. 30,
Sngd,, p. 29.
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concentration of powers in the mlers of the states. Totalitarianisnm
and abuse of powers bscame possible. The Ingt thing mentioned here
is the arpament corpotition anong the states. During the Chan Fue
pariod, constant varfare, inoreasing in the mmber of soldiors,
using of arms and davelopmont of military tacties increaged the suffere
ing of the pscplms

Ag a soeial and economic point of view for the onid pericd,
large fwns of the giates, the conters of politice, trade and
development of oivilization sprang into existence, Migration of the
paople {ronm the country to town brought social and econonic changos
of thé 0ld agrioulture gystem. Trade inoreased thrpugh the develope
mant of the communication system. Wealth interferad uwith the
politioca, On the other hand, ths social and economie change did not
bring peace and progperity to the commons. The development of
eapitalisn increaged the mmber of slaves whe vere treated movre
harah than in‘previaua‘ porioed,

The intellectual aspeet durdng this period was moat important,
First of all, the intelloctual rank which belonged to the nobility
only was no longer true during this period. The downfall of the
nobility broke their monopoly of knowledge; the nobdility lost their
priviloges and bocame the new members of the comons. Previously,
oducation was an exolusive funotion of the officfals. The downfall

GM:" p. 30,
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of the nobility brought the “Educntion withoubt diserimiration®, Thus
the krowledgs was graatly accelerated. Seoondly, there uas a great
demand of qunlified scholars te be nooded by the rulers of the
principalities. Bulers of the states paid rospeot to able scholavs
vithout judging thoir elaeses. The line betuweon the autoeratio rank
and the €ommon poople was vwoakened, Thirdly, bcaks Hera conmon,
Aceoxding %o the records in tho history, many books had been in
eirculation and private libraries were established, These facta vere
ospecialily true in the capltals of the principalities vhere the
scholare agsenbled in large mmbers to study and o teach, Doth the
exchange of knowledge end the development of learning inspirved
mterisl equlpment and mental impatus for aducation.

Reviewing tho politiecal, social, economic snd intellectual
aa;:ect‘vs,‘ wa ¢an conciude this Clam Chiu and Chan Fuo period, the
golden sge of Chineoe history bas hed its historfoal backgrounds. In
tho swift and deep changes in soclety, acholars vere bewildered amd
estoniched, Therefore, anxiously secking for solutions for help and
reliof was natural, Heoreover, Chou Dynasty (112&-&22 B, C,) which
bad produced a wellegrounded civilization laid a strong foundation
for the golden age of Chinese history. The new soeilal and political
chenges ralenged intellestual enerpy. The interaction of these two
produced the most splendid period in Chinese history,

Iet us discues briefly the politfcal philosophy of the four
prineipal schools, namely the Confueisn, Metze, Tapist and legalist



Schools, 4n understanding of thosze four schools will help to
understand tha politieal philosophy of Moncius who belonged to the
School of Confucianisn,

Pirst of all, the Confucian School 48 constructed on ethical
jdeas into politics. It emphanises both education and distribution
of wealth. The follow=fooling of monkind arising fron immediate
ocontacts can be extended to the romotest relationships as a foundo
tion of the socisty and tho country., FEnlightened politics munt be
built upon tho fourdation of an enlirhtened peopls. 7o enlirhten
the peoplo, constant care rust bo taken of their physieal and
gpiritunl woll-being.

Secondly, the lotze School 15 ecclesiasticism and can be
called noo-theocracy. It donies absolute freodom, but favors
absoluts squality. Similar to the Confucian School, it emphasizes
human syz-athy, but denies humwn digerinimation, The characteristic
of this school 1s that it insisgts every man should abandon self and
submit to a supreme ruler,

Thirdly, tho Taoiot School is anarchism. The political
philosophy of this school 1s therefore founded on the ideal of
aboolute freedonm, and rejeots all forms of interference. The
government is not necessary, but mturs is 2ll powerful and is
perfection. This mature, in Toolot eyes, loses its oripginal
quality whore in contact vith humn efforts.

Fourthly, the lLegalist School is legalimm or mtorialisn,
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It 48 kooping in view tho aclual conditions of 1ife, 2nd thorefore is
materialistic, It Cirmly belisves 4n the pouer of the gtatn, denying
the panctity of ithe individual, The strict interferance to the
individunl life by tho govermment is favored by the Sochool. %he
paople have their frecden and equality only wvithin the law, In the
nodarn lanmmns of pplitics, ue may deline thess four schools ar the
Confuecian School in the center, Motze School 45 in tho conter right,
tha Tapict School 1s in the extreme loft and Iapalist School at the
axtrone right.7

Heneius holds the posgition in the Confucion School next only
to that of Confucius. Hls actunl mane 4o lManpwtzo which hos been
lntinized as Monolus. Kung (simple form of Kung-tzo, Confucius) and
¥ang (ainmple fornm of Manp-tze, iloncius) are tuo nemos which alunys
pgo hand in band., Ag the Confucian School strongly influonces Chimm
avor sines ity establichmont durlng the Chm Chiu period, the
evprosasing of Kung Mang eignifies to the Chinoce scholars the whole
of ths orthodox teaching of his countyry, The highest raspect ip paid
evaryuhore in China to tuo namon,

Althouzh Meneivs vas net a persoml dineiplo of Confuclun, he
ios alvays romrded as tho chief expounder of hls doetrines, Ho has
been called the St, Paul of Confucianiom, The two philosophers
belong to the same sohool, but tho writings of Monoius do breathe a
demporatic gpirit, and in this rocpect, are somouhat different from
the ldeans of his predeceasor, Confuciua,

Tid., 34.
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Unliko Plato or Aristotle, Homolus had not lofé to this world
s gyntomatic politlienl treatise nuch as Aristotlels "Politlec? and
Plato's "Republic”, A caroeful study of his works, howover, will
enable ue to say his political opinions are as:important as those of
Plzato and Aristotle.



GCHAPTER IX
LIFE OF MBICTIUS

Hang-tze, known as Mencius to westerners, is composed of Mang,
the surnome, and tze, the common desigmation of rales, fis personal
nane vag Ko, Wit when groun up he had styled Tee-Clu, Chau Chi, in
the prefece to his comentarios, porpetustes tha tradition that
Heneius was a descondant of Mang-sun family, one of the nerle
fomilies in tho principality of In during the Clau Dymasty. This not
only claims for him a noble origin, but also makes hin a descendant
of kings; sincs the Mangwsun family sprang from a Duke of the
Prinoipality of Iu, ubo himself wvas descended frem King Wen,
fathey of the founder of the Chou Dymasty.

As Chay Chi recorded when the three poverful familles of In
duindled into insignificanco, their descendants were geattored among
the neighboring states and the Mang-sun family fourd ite abode in
Tgan vhere Mencius was horn. The question of whether this Tesau was
the Principality of Tsau or the district Tpau in tho Principality of
In is & disputed ono, with tho learned scholars enlisted on both
pides, Howover, the Prinoipality of Tszu wns adjacent to tho
Prineipality of In, and history recorded that Teau was afterwards
absorbad by Lu. To connect Kung and lang by a common birthplace is
an iden fondly cherished by many scholars who like to bolisve that
Menoius was born in the same dicstriot as his mster and prototype



11
Confuclus, Teau Tzewsen 1s one of the authoritotive scholars vhe is
upholding thic viou in hié book 4n Chinese entitled ™A Collection
of Supplemental Obsorvations on Four Booka.” Suffice it to say that
the birthplace of Menoius is gonorally belivved to bo in the
Principality of Tsau, not the district of Team in tho Principality of
In,

The birth date of lienoius is also a mattor of dispute,
Different chronclogies of his lifo are given by different scholars,
each having his argumonts to advance, nnd each having some inportant
suthorities to quots, When all of them are carcfully exomined and
compared, one is hard to know which to follew, "Tho Gencalogical
Register of Yang's fanily™ seoms to ba cormonly bolieved the
authority upon which most of the current chronologies have been
constructed,

According to this book, lMencius'! life covers a period of eiphty-
four years, The year of his dsath is put as the tuenty-sixth ysar of
the sovereign Han (288 B. G,), uhilo the year of his birth is put as
the thirty-geventh year of the sovereign Ting (569 B. C.). The
Intar date is evidently a mistake, and is abandoned by all scholare,
The Genealogical Registor is, hovever, ganérally taken ag authori-~
tative in regard to tho fact that Menclus lived to the age of olighty-
four years, Thus reckoning back eighty-four years from the tuentyesix
yoara of the govereign llen, the chronologies fix thae fourth year of
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the sovereign Leih (372 B.C.) as the date for Mencius' birth. Two
scholars, Huang Bun-Chi and Tsao Tze-sen who worked for the
chronologies of Mencius are worth mentioning here, The former left
his work entitled "Records of Observations in the Land of the Sage®,
and the latter left his work as we mentioned before "A Collection of
Supplemental Observations on the Four Books,” Mr, Tsao's work is
closely followed by the distinguicshed translator of the Chinese
Classics, Mr., James Legge, in the Prolegomena to his translation of
the Works of Mencius.

| As concerning Huang's chronology, there is a doubt to us
that licnoius came to Liang, thes capitol of Principality of Wei, in
the 33rd year of the sovereign Shien (336 B,C.)s and then had the
conversation with King Heuy, the Duke of Wei, which is recordied in
the first chapter of the Vorks, Thirty~three years of the Sovereign
Shien, Kencius was only thirtye-six years of age, yet in ths conversa-
tion sbove mentioned, he is addressed by the Duke as "Seou", Venerable
5ir, which is a fora of expression only used when addressing a man of
advanced age, In others, as the chronology of Tsao Tsa-sen, one point
4o not usually acoepted as correct. It is ruogarded that Msncius
firat cane to Wel in the f{irst year of the sovsreign Shen Tsing
(320 B.C.)s This disagrees with the "Comparative Chromological
Tables of the Six Pringipalities” shich was writtea by the great
historian Chihema Chien in his “Historiocal Records,”, Mencius came
to the Principality of ¥ei in the 33rd year of the sovereign Shien,
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according to Shihema Chien, not the firat of the sovereign Shen Tsing.
Based on the statements in his table upon the records of the different
principalities, which we have every reason to trust not only because
they were taken as authoritative by such a widely read and distinguished
scholar and historian as Shih-ma Chien, but also bescause they were the
only source of information in regard to the events of the paeriod with
the life of Menclus, |

 This paper is based chiefly upon the "Historieal Recorda" of

Shih-ma Chien. Begides Su's edition of the Works of Menoius and
Cheng Sheou Ku's "A Supplemental Commentary and Literary Discussion
on the Four Books" are also taken as a part of the raterials.

The life of Mencius could be divided into three portions.
From his birth (372 B.C.) to his appearance in the Principality of
Wei in the 33rd year of the Sovereign Shien (336 B.C.), that was
the contemplative period of Menciuns who did nothing ut teaching in
his nmative place. From his appearance in the Principality of Wei to
his retirement in the 3rd year of tho Sovereign thn (312 B,C,), that
was his period of public services. Mencius travelled from one
principality to another trying to carry out his noble ideas in this
period. From his rotirement covered the rest of his 1ife t411 his
death in the 25th year of the sovereign Man (288 B.C.), he was busy
with the éditing of the anclent classics and the composition of his
pwn vwork with his diseiples during this peried of tuenty-four years.

We know too little about Mencius? early life, Tradition: says
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that ¥encius lost his father when he was only three years old. This
tradition was strongly supported by Chau Chi in the preface to his
Comnentaries on the Works of Mencius. It oontradiots, however, with
the famous historian, Lin Hsiang who wrota "A Collestion of the
Menoirs of Eminent Woman", It recorded that when Mencius was a sahool
b0y, his nmother educated him by thrioce changing her rdsidenoce asnd
how she weaved to support Eoncius and her husband when the former
was in school, MNoreover, a strong evidencs that Menoius' father d4id
not die till the son reached maturity is found in hia own works that
Mencius was charged with having interred his mothsr in a more elegant
manner than he had interred his father.? Obviously, Kencius would
not have been held responsible for his fathsr's burial if he had died
while the son was a mexre child, Possidle ansver is that the father
was a man of no extraordinary parts and the mother was a celebrated
one. Furthirmore, it is also possidble that the fathor seeking his
1ivelihood far from home, and the con was left to the care of the mother
who was a lady of virtus and abdility and whose way of educating her son
has becone a model of motherhood in China, All we need is further proof,

Another intsresting quastion is vhether Nencius was a pupil of
Confucius! grandson Tse Suc” It is ofton believed that was trus,

Pradition tells us that Msncius gets the real spirit of the teaching of

2p. 1, Pt. II, Chap. 16,
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Tee Sus, ond sz this ocould not luve boe fransmitted o hin by any of
Toe Sue's pupils, pone of whom was a dictinguished gobolar, wo must
beliave that Menclus learned divectly from Tze Suwe., lany fanous
historiana and suthors such as Chan Chi in his book called "The
Coxmentaries on theliark of Menoius®, Fan Koo in his "Book of the
Former Han Dynasty®, Rung M1 in his book entitlod "Kung TeungTze®
and Yin Shiav in his book "A Rationsl Bxplanation of Traditions and
lagends", all supported the traditiorel view. Desides, & comparative
otudy bstueen the "Bmtrim of Hean® and the Works of Mencius revealy
ales wany points of simtlarity, |
‘ Opposing opinicna, however, case from Chu Hei, a great scholar
in Sung Dymasty, who guestionsd this os one would wonder why there 4s
oo record of a single comversation botuesn Tze Sue and Mencius, i
they were master and pupil. A study of the Works of Menclus would
rotheyr make ono believe that thore were no personal relatlonghips
Yotween Tze Sue and Menciuvs, Tzo Sue bad boen mentioned several times
in the Works of Mencius, tut never in any case indlcating that be has
beon his master,

It is bolisved that Confueius?! death was in tha forty-first
year of the Sovereign Tein (479 B. 0.). At that time Tue Sue vae
at leagt four years old, for his father, tho son of Cenfucius, died
three years before Confuelus d4id, Shibwma Chion recorded that Tge
Sue 1ived to the age of eixty~tuo, Then the yoar of his death was far
bafore thoe birth of Mencius., BSow authorities hold that Tze Sue at
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tha death of his grandfuther was mpture ensugh to manags the morning
coramony, being then at least 5@&*@:}%@: years old. It doen not help
at 211 %o pubt Too Sus and Mencius togother. Cthoy scholars contend
that he rmat have lived 111 at lesst the age of eighty-two, in order
to make his servies st the court of Dule Muh of Iu consistent with
history, Even so Tze Sua's death wae pecond year of the Sovereign
Hgan (400 B,C.), which is still tuenty-eight years before the birth
of Moncius, Therafore, historian Shihema Chien vecorded as Monoius
studied under e &&ciph of Tze Sue seoms more corrvect,

Ag ws bave spean, the first period of the life of Menoius was a
comparatively long one. Much the great part of this period was spent
in Tsen as 2 teacher, atirasting to himself multitudes of students
from mear and far, Keasu of Tsau ocame from a distant land to got his |
opinion on man mture,fs and Uh~loo uould take one day's travel %o
goa the master in order to answer & kuotty question on practical
ethier.# As vo pointed out in the introduction, Mensius lived in a
period of confusing contonding states. It &ld give a chanea %o those
vendering scholars of his time who travelled from one court to
another endeavoring to win the favour of the princes with their
«ngeoosive or dei’énai.va schanes, The scholars who were welcomed hy‘
the rulars of every principality were those, as Menclus dosoribed,
who aould:

BBk. VI, P, XIQ Chap, 2Q
4pe, VI, Pt, 1I, Chap, 1.
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enlarge the limits of the cultivated ground for
their respective sovereign, to £ill their
treasuries and to form alliances with other
prineipalities so that thair battles must be
successful,

Those rulers of principalities and their ministers lived in luxuries, |
¥encius thus recorded:

halls several times eight cubits high, with
boams projecting several cubits., Food spread out
over ten cubiis squars, and attendant girls to
the amount of hundreds, pleasure and wine, apd the
deck of hunting, with thousands of charilots,

A1l the expenses were collected from the pecple. Therefore, Mencius
said:

The rulers of tho principalities rob their
people of their time, so that they camnot plough
and wesd their £ields, in order to support their
parants, Their parents suffer from cold and
hnger, Brothers, wives and chlldren are
separated and scattered abroad,”

Furthemore, the people suffered the wars betueen the prinoipalities,
When contentions about territory are the grounmd
on which they fight, they slaughter men till the
fields are filled with them. Vhen some struggle for
a city is the ground on which they figgt, they slaughter
" men t111 the city is £illed with them,
As for the moral life of the people, the ploture was equally

dark and glocmy bocause of tho downfall of the feudal system and the

5Bkb VI’ Pt. n’ c}'Bp. 9.
6Bk, VII, Pt. II, Chap. 34.

T8k, I, Pt. I, Chap. 5.
8k, IV, Pt. I, Chap. 14.
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ethical form of governsent., Xoreover, the constant war during the
Chun Chiu Chan Xuo period made the people negleot ths cultivation of
virtus, Nencius said that people kmow how to nourish a plant, but
wvere ignorant of the right way to cultivate thcnulvu.’ Klsevhere,
the philosopher said thst honour snd zais were sveryvhere sought, tus
it vas forgotten that in men themselves was found that shich was
truly honoursble and valuable,'®

Nencius was the ons vho felt that the whole world was drowning,
His way to save it was to convinoe both the rulers of the principalities
and the peocple to duild the benevolent and rightecus governments, Ke
took the respomsibility entirely his own by saying:

But Heaven does not yet wish that the empire should

enjoy tranquility snd good order, If it vished this,

who i35 thers besides me to bring it about?l!

Yhat 444 Nencius mesn by '"But Neaven does not yet wish that the
empire should enjoy tranguility and good ordsr'? It was not omly
because homour snd gain took over the place of rightecuanses aad
bensvolenoce i{a both govermaental office and the peopls, Put alio
Confucianiss was very weak and wnder severe attssck by other schools such

as Notse and Yang Chu, Neacius sumed up the oconditions of his tine in

the folloving passaget

Im. VI, Pt. I, Chap. 13.

10‘. n. Pto x. m’o ‘7.

11&. 11, P%, 11, Chap, 13.
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Sage emperors cease %0 arise, and the Prince of the
stetes gives the reins to to their lusts, Enemployed
scholars indulged in unreassonable discussions. The
words of Yang Chu and Moi T4 fill the empire. If you
listen to peoplets discourses throughout it, you will
find that they have adopted the views either of Yang
or of Moi, Now, Yang's principle is feach one for
himself!, which does not acknowledge the claims of the
sovereign, Hoi's principle is'to love all equally!
which does not acknowledge the peculiar affection due
to a father, But to scknowledge neither king nor
father is to be in the state of a2 beast. Kung King E
said, *In their kitchen, thers is fat meat, In their
stable, there are fat horses. But their people have
the lock of hunger, and on the wilds there are those
who have died of famine, This is leading on beasts
to devour men, If the principle of Yang and Moi are
not stopped, end the principles of Confucius not set
forth, then those perverse speskings will delude the
people, and stop up the path of benevolence and
righteousness., When benevolence and righteousness
are stopped up. beast will be led on to devour men,
and men will devour one another.12

"aAg an superior men being in office is like the plowing of o
huabandman,"13 ¥encius said to Seaou. And also because the whole
empire was drawing, the principles of Confucius were not set forth,
Those of Mol Ti and Yang Chu perversely speaking deluded the people and
atopped up the path of benevolence and righteousnesa.” Therefore,
Hanéiua went to the public service, His first opportunity for trying
to carry out his noble ideas was at his fiftieth year in the

2g, 111, Pt. II, Chap. 9.

13&; XII’ Pt. II’ Chap. 3:
14&. III' Pt, II’ Chap. 9!
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Frincipality of Wel undar the King Hmy, During that time the king
was suffering the defeat from the Principality of Chi, suffering to
lose his eldest son and his famous goneral Pan Chuen. Besides, he
also logt another battle to the rising nelghbor principality of
powerful Chin on the vegt border. In the meantime, he found himgelf
unable to resist the encroachment of the Principality of Chu on the
south, 15 Strong desires for renovation then took possession of his
nind, and he invited to his court men of wvirtue, Menclus was the one
among thonm,
Knowing the background of King Hmy of leang, it is no surprisa
to see why Mencius was asked by him as followst
Vanarable sir, since you have not counted it for to come
hax:a, & distance of a thousand 11, may I presume that1guu are
likeuise provided with counsels to profit my kingdom?

Mencius replieds |
Why rmst Your Majesty use the word Yprofit!? What I em
likeuise provided uith, are counsels to benevplence and
righteousness, and these are my only topics,1? |
The prineiples of & benevolent govermment were then set forth for the
prince, btut the prince considered them impractical and indifferently
put them aside. BHis warlike spirit sought more satisfaction in
military suocess than in the welfare of his peopls, As the King

By of leang, Mencius rocalled yoars after his death by ssying thats

ey, 1, Pt, I. Chap. 5.

p. 1, Pt I, Chap. 1.

71014,
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The opposite indeed cf bonevolenco was wing Iwuy of Isang.
The benevolent beginning uith ukat they care for, procoed to
what they do not ocro fore Thoco who are the opposite of
bonevolent, boginning with what they do not care for, procoed to
what thoy care for. Zhs King My of Leang, for the mtter of
tarritory, tor and destroyed hioc people, leading thenm to
battle, Sustaining a great dofeat, ha would engupe agnin, and
afraid lest they should not be able to secure the victory, 18
urged his son whom he loved, till he gacrificod hia with then,

Mencius remined in Wei for about tip ysars, but tho bonovolent and
righteous government wasg not trusted by Kinp vy of Leang. Tharefors
actually Moncius hold no office during his ctay in Woi, Ho leoft the
country bocauso of the death of the prince and hopeless of the
£UC08BH0T.

The philpsopher laft Wei for Chi, The motive which induced
Menocius to come to Chi has not yet been kroun, That his faithful
disciple Fungerun Chow was a pative of Chi nicht have comething to do
uith it, According to tho Works of loncius, King Sauen of Chi sent his
men to spy out how the renounod philosopher wns.'? The prince must
have heard his name before and his arrival was evidently repcrted to
him, Mencius remainod in Chi and accepted a position as an unsalaried
ninistor or gounsellor, He had a bripht prospect before him, During
his stay in Chi, Ring Seuon's attention was engrosred by an expodition
apainst the principality of Yen, of which lencins agroed by saying:

Tow the ruler of Yen wrs tyrannizing over his peoplo, and
your Majesty went to punich hin, The peopls eupported that you

8py, vII, Pt. II, Chap. 1

19 Bx. 1v, Pt. 11, Chap. 32.



vere going to deliver them out of the water and five, and

brought baskets of rice and vessels of oongee to meet your

majesty's host,20
An allled army was foxmed to rescus the prineipality of Yen from the
hands of Chi, And thus the ruler of Yen was vestored. Much of the
oredit of the good counsels of Mensius, Chi wmo saved from the attack
from the allied arnmy,

The death of Menclus' mother forced him to leave Chi, ' This is
one of the Confucian's teaching: that the deceased must ba buried to
tha ancestral home. HMemoius went to the home of his ancestorts in the
. pyineipality of Iu to tury his mothor. He then returned to his native
Tean vhere he remained three years of mourning period. Vhen the tims
is over, he started again for Chi vhere his great hope is., His
disciples were in high spirits, and looked forward tio great future, On
their way they went back to Chi. Xung-sun Chow acked HMencius by
saying?

Mastar, if you were to obtain the ordering of the govern-
mant in Chi, could you promise to aceomp%%z;h anev such results
as these realized by Kvan Chung and Gan?

Master, if you wers to be appointed a high noble and the
prime minister of Chi, so as to be able to carry your
principles into practice, though you should thereupon ralise the
yulor to the headship of sll the other princes, or evon to the

royal dignity, it would not to be wondered at, In such a
poaition uuulé youwrmind ba perturbed or not?25

20p, 1, Pt, TI, Chap. 11.
2pe, 11, Pt. II, Chap, 7.
2233:; II* Hﬂ I, Chapc 1‘

23@&*
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Henoius seemed to have shared the hopefulneaa of his disciples by

replying ass:

The people of Chi have a ssying--a man may have wisdom and
discernment, but this is not like embracing the favourable
opportunity. A man may have instruments of husbandry, but
that 1s not like waiting for the farming seasons.--The present
tize is one in which the royal dignity may be easily obtained.
In the flourishing periods of the Hsea~Yin and Chou dynasties,
the royal domain did not exceed a thousand 1li, and Chi embraces
that much territory. Cock orow and dogs bark to ome another,
2ll the way to the four borders of the state. 8o Chi possasses
the people. No change ia needed for the enlarging of its
territory: no change is needed for collecting of a population.
If its ruler will put in practice a benevolent government, no
power will be able to prevent his becoming sovereign.24

Seeing the King Sewen of Chi, Menoius told him that what results would
ensue if a benevolent government was put into practice.

This will cause all the officers in the kingdom to wish to
stand in your M¥njesty's court, and all the farmera to wish to
plough in your Majesty's fields, and all the merchants both
travelling and stationary, to wish to atore their goods in
your Majesty's market-place, and all the travelling strangers to
wish to moke their tours on your Majesty's roads, and all
throughout the kingdom who feel aggrieved by their rulers to
wish to come and complain to your Majesty.2

This besutiful picture and Mencius' eloquence certainly impressed the
King, He frankly sasid to Mencius:
I am stupid and not able to advance to this, I wish you, my
Master, to assist my intentions., Teach me clearlyj although I

an deficient in intelligence and vigg » I will essay and try to
carry your instructions into effect.

24p14,

25p¢. IT, Pt. I, Chap. 5.

26g,, 1, Pt. I, Chep. T
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The King had really no intention to practice benav:;leﬁt and righteocus
govermment, FHe did not eare too muach about the welfare of the people,
but did care about musio, parks, unbting, love of valour, wezlth and
beauty. Mencius even tried to persunde the King that all the vices
vhich intoxicated the minds of the rulers night be mnde subservient to
good governmont, if proper regard for the welfare and interests of the
people wera mintainad.m The concessions of Meneius, however, did not
bring back the princs who thought a benevolent government was
impracticable and bogan to lode interest in the lectures of Menocius,
Yo found the conversation between thom after the King listondng to a
lacture fron the philosopher on inter-gtate ethics, The King
concluded by saying, "Tours ig a great saying. But Y have on infirm~
1tyw=I love valnuf.”zs Military pover wae so enticing to hin that it
sounded somewhat ludiorous that "With a great state to serve a small
one, "9 Moreover, the King Seuen of Chi was accustomed to flattery,
and the way Mencius spoke to him was certainly not very flattering.Bo
The two paerns had entirely two different characters and &ifferant

28k, 1, Pt. II, Chap. 1.

28pr, I, Pt, II, Chap. 3.

2
i,

gk, 1, Pt. II, Chap. 6,
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principles., Although Menoius hoped the King would change, yet the day
did never come, The hope was in vain, Mencius left Chi and the King
died soon after the philosopher's departure.

Another question which can not be settled is that after Mencius
left Chi, did he directly return to Tsau or go to the Principality
of Tang? The sources lack in both the historical records or in his own
Works. In Book III, Pt. I, we find a long chapter in which Mencius
expounded to the Duke Wen of Tang a very detailed description of the
views of the philosopher on the benevolent government, It seems that
the Duke did have the intention to give Mencius a fair trial, but never
did come into effect. During his period of five years staying in Tang,
The most interesting thing he did was the debate between a disciple of
the "physioorats® Hsu Hsing and him, Hsu Hsing and his followers
taught a etrange dootrine that prince and peasant alike should cultivate
the ground and eat the fruit of their own labour.31 Mencius' subtle
logic left the enemy absolutely helpless upon the field. He effectively
vindicated the principle of division of lsbour, and proved the necessity
of a governing olaas.52 The rise of the governing class marked a
distinot step forward in the progress of oivilization, and Mencius
showed clearly the impossibility of going backwards, Moreover, during

5B, III, Pt. I, Chap. 4.
32,14,
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his staying in Tang, the philosopher was inguired about the intere
nationzl politics by Duke of Teng, ¥Tang 4s a small state, and lies
botueen Chi and Teoo. Shall I serve Chi or shall T serve Teoo?" >
Menelus roplieds

If you will have me counsel you, thera is one thing I ean
puggest. Dig doep in your moab; build higher your walls;

guard them with your peopla, In case of attack, be prepared to

die in your defense, and have the people so that they will not

loave yous this is a proper course,34
But if 1t should be nsked how the pesple will not lsave their ruler,
Mencius? answer would apain be "By the benovolent government.! At any
yate, %Senciué' teaching could not be accepted by this small and wenk
gtate like Tang,

In the second year of ths soversign Shen (319 B.C,) we found
Yenoius in Chi again, How and vhy he leoft Teng and how and vhy he
came to Chi the second time are still a puzsle. Bub we know through
the Works of Mencius that unlike the first time when Mencius stayed
with King Seuen, his relationship with King Ming of Chi were much
coplar. One thing mede the relationship even worse was Chi's
expedition to her neighboring Prineipelity of Yen in the firat year
of soversign Man (314 B.C.). King Ming selzod ths opportunity for
attacking Yon vhon the latter had internal trouble. Mencius had been

33pk, 1, P4, 1I, Chap. 13.
34pk, 1, Pt. II, Chap. 13.
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consulted befors the sction was talen for the King knew that the
philosopher will oppose the plan, But the opinion of Mencius was too
important to be disregarded. A messenger was sent to him, and the
question was so put that Msnoius sould not give other than the required
answer,>” The axpedition, however, turned ocut to be unpopular, and
Moncius was charged with having initiated it, The philosopher
explained it by saying:

Shin Tung asked mo whether Yen might be smitten, and I
angwered him, "It may." They according went and smote it, I
would have answersd him, ‘He who is the minister of Heaven may

- smite it.! ... But with Yen to smite another Yen, how shall
I have advised it?

As a result the prince of Chi felt much ashamed and drew farther awsy
from him, Therefore, Mencius offered his resignation and left Chi the
seaond time at the advanced age of soventy-tuo,

The last chance for the philosobhar wvas in Iu. He went to this
principality and the Duke mde hls call upon the aged philosopher,
Everything looked very nice. But the Duke was directed from his good
purpose by the slander of a favorite named Tsang Tsang, and last hope
of Meneius was broken, He was disappointed very mch, but accepted
hie fate as the will of Heaven., Ho saids |

A man's advancement is effected, it may be by others, But
to advance & man or to sbtop his advance is really bayond the
pover of other men. My not finding in the Prince of Iua

ruler who would confide in me, and pubt my counsels into
practice, is from Heaven, How could that scion of the Tsang

35, 11, Pt. II, Chap. 8.
* g,
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fanlly cause me not to find the ruler that would suit me? 37
With those sorrowful words, Mencins seems to have closed his public

porvica. The date was probably in the year of 312 B.C.
Ho doubt Mencius was & wise, lofty and a nohle pnlitieal

philosopher, but lacked sub‘blaty ag a practienl politician, He was &
man of moral principles which did not allow him to go into the
political intrigues of his time. As we mentioned in the introduction,
wa knou what kind of sceiety the Chun Chiu and Chan Kuo was. We could
sinply say that the timo Meneina lived was MVomhle for practicing
his noble principles of government. A warlike snirit took possession
of avery smbitious prince, Tactical schemes and politiecal intripgues
gained the ease of the rulers of tha states sooner and more influential
than the prineiples of bensvolent and righteous government, The day
belonged to ﬁachia?em type vondering scholars such as Chang I, It is
no wonder why the King Seven of Chi concluded the teachings of Mencius
by saying, "Yours is o great saying."’° Furthermore, his faithful
disciple Kungesun Chow also had the same complaints

Lofty and adnirable are your principles, but to apply them
in sotual practice may well be likened to asgending the
Heavens=~something which can not be reached. 9

Mencius kneu houw hard it was to put his prineiples into effect, He
not only prepared to accept the fallure as the will of Heaven, but also

paved his way in cage of failure, He sald:

378k, 1, Pt, I, Chap. 16,

3832:. I, Pt. II, Chap. 5e
398k, VII, Pt, I, Chap, 41.
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A scholar, though poor, does not let go his rightepusnessas
though prosperous, he does not leave his oun path, Poor and not
letting righteousness go;--it is thus thet the scholar holds
possession of himself, Prospercus and not leaving the proper
pathj~it iz thus that the expeectations of the people are not
disappointed, When the men of antiquity realized their wishses,
bonefits were conferred by them on the poople, If they did not
roalize their wishes, they oultivated their porsonal character,
and illustrious in the world. If poor, they attended to thelr
oun virtue in solitude; if adv%oad to dignity, they made the
whole empire virituons as well,

BIf poor, they attended to their oun virtue in aoli‘tude."m

Menciua did follow hi= own principle, He retired from the turmoll of

the world spending the rest of his 1ife in the soclety of his

disciples, He engagod in lecturing to a solect fev and in putiing on

record his sentinents and teachings which have been handed down to us

as the seven books of his famous Works. The philosopher dled at the

26th year of sovereign lNan (288 B,C). This marked the end of the life

of the great philoscpher of China,

40py, vII, Pt. I, Chap. 9.

Mima,



CEAPTER IIX
THE WCRKS OF MENCIUS

Tradition tells us that the writings of lencius are to be
contained in the seven books known aa "The Seven Books of Menaius®,
However, through the other sourcea in the history, thers were four
additional books of Yencius besides the present seven. Ye make a tabls
in which to show the m:’bm Works of Mencius besides the ordinary seven
mentioned by othsy books,

Author's Fame Title of the Book Date Remarks
Hsun Tze Egsay of PFsl 298-238 B.C, These are quotations
Tualve Tzes 7 from Meneius which
are not found in the
Tung Chung-sm Tung Chuneshuts . geven extant hooks,
- Une Hundred
Twenty~Ihres
Essays ?
Wang-Chung Lung-heng 27-97 A,D. Goodness of man's
' : nature vas
nentioned,
Chau-Chi . Commentaries on ? There are four
the Works of : additionsl books of
Hanolus Henclua, They are

entitled (1) On the
Goodness of Man's
Hature. (2) Term
Diseriminnted. (3) An
. Byposition of the
Clageic of Filinl
Pity. (4) The Practice
of Government,



Yin Shao

Pan Koo

Chi Wu Sui

Liu Chang She

Choi Huao Chin

4 Rational
RExplanation of
Tradition and

Iagend

Tha Book of
Former Han Dynasty
{In the volume
entitled Records
of Arts and
Litaraturs)

Catalogue of Booke ?
In the History of

2nd century
BQCQ

32-92 A.D,

the Sul Dynasty

Diary of Lin ahout Sung
Chang She Dynasty

An Examination about eax‘ly
of the years of
Gle iss Chin
Connected With Dynasty

the Four PFooks

31

He alse concluded
that the extra four
books of Meucius had
besn palmed off upon
the world by persons
vho 3mitated the
uritings of Menclus,.

Mansius wrote elaven
hﬂekgc

The Works of Henclus
are aleven books.

Hine books of Menciug
wvare rentioned.

A oopy of Yencius!
book on the 'Goodnens
of Men'zs Hature' was
found.

By the time of Sui
Dynasty (589-617 A.D,)
two of ths four of
Mancius additional
booka still remained,

#7 menns tho materials are not suf'ficlent on hand and need

further proof.
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A atudy and analysis of these books uhich have mentioned the
additional four books of Mencius makes a person very much in doubt,
There are severnl questions. First of all, are there really four
additional books of Mencius besides tho traditiomnl seven? Secondly,.
if the answer is pnsitive, how did those four books got lost through
the ages? Thirdly, if the ansuer is nogative, one can hardly believe
that those books, which mention the four additional books of Mensius,
vere urltten mostly by renowned scholars. Did they tell the truth?
A lot of work needs to be done on this question, if ve want a
positive angver.

Regarding the truth of the four additional books of MHencius,
tuo historical facts have to be understood. lMencius was not very
popular during his time, He had far less fama in comparison with those
dogens of wandering scholars. Ho held no important office during his
vhole life. Princoes of the principalities and the scholara of his
time paid no particulnr interest toward his saying when hs vas living
and his books after hie death, A proof of this point could be got
from a study of essay on Ruman Mature by Hsun Tze who lived in the
third century B,C. which was very close to tho period of lencius, In
the essay, the author shoved not only he bad an imdequate knowledge of
the position of Mencius, but also that he probably enly knew his
toaching from hearsny. Therefore, we have reason to doubt the
reliability of the writings of Hsun Tze concerning lMoncius., Secondly,
Shih Huang T4, the first Emperor of Chin Dynasty, united the states in
221 B,C. In ordor to burythe liberal thought of the principalities, he
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burned thousands of books. Thaorefore, many books were hidden by the
people and were gearched by the governmeninl official. After the down-
fall of the ghort-lived fourteen years CHin Dynasty, the anoient books
vere found sgain gradually in the Han Dynasty. Many hooks of forgery
came into oxBteonce bagausa the ancisnt books had baen found again,
Among them, the additional four books of Muncius perhaps were tha case.
This was the rsason that Chaw Chi gave his:conclusion that the four
additional books vere imitated ones. The most authoritative historian
Shih~ma Chien of Han Dymasty held the same viow,

Ag the authorship of the seven hooks of Memcius, the first
parson who questiensd it was Mhn Yu in the eighﬁh gentury of Christian
era. Han gave no reasens of his doubt, but concluded that the hooks of
Mencius wers not written by Mencius himself, Thay weore merely his
sayings put together after bis death by his disciples such as Wan
Chang, Xungesun Chow. This hypothesis was followed by Lin Shan-sze of
Tang Dynasty and Ching E-Cluen of Sung Dymasty. 1in in his book
entitled "Contimmtion of Mencius® by saying in tho praface that the
gaven books did not pgive a full reprosentation of the teaching of
Mencius ag they were written by his diselples and therefore a
continuation was necessary. After a careful study of this question,
Chaot Shao-ts0 pointed out that all the princes mentioned in the Vorks
of Mencius were rafermd to by thelr posthumous names, It was
inprobabls that Mencius survived all those princes, Hs concluded that
the books of Mencius could not have been written by the philpsppher
himself. This argument, however, was answered by Yen jo-Chu in his



book ealled "Topography of the Four Books", Yon said tho Works of
Moncius were edited by his disciples after the philosopherts death.

The most aﬁthorl‘bativo record 48 sti1l Shibern Chionts "Historieal
Records® in which we {ound Mencius did outlive all the princes
mantioned in his Yorks except King Hin of Chi vhose posthunmous name vas
not called in Hencius! réri’oings.

The nost qualified scholar who could give a conclusion here
about the authorchip of tho seven Books of Mencius lg Chu Hsi, the
‘greatest echolar of Chinese glassics in Ming Dynasty. Fe said the
‘gaven books of Mencius shoved the styls of uniformity which makes him
boligve that Meneius himself did the work,



CHAPTER IV
MENCIUS' CONCEPTION OF THE STATE

As we mentioned in the previous chapters that the center thesis
of Chinese civilization is based upon the relationship between man and
man which is her part to contridbute to world civilization. Through the
Chinese classios we find the teaching that man cannot live apart from
the five relations which sometimes are called the five oonstants. They
are the relation of sovereign and minister, father and son, elder
brother and younger brother, husband end wife, friend and friendj The
firat represents the right and obligation betweeon sovereign and
minister. The second, third and fourth represent the family tie. The
£ifth indicates social intercourse. All those express man's position
in the state,

Fe have also mentioned the ethic form of government which was

' James lLegge, trans,, The Four Books--Confucian Analects, The
Great Learning, The Doctrine of The Mean, and The Works of Hencius,.
(Shanghai, Chinat The Chinese Book Company, 1930), p. 384~385.

The Dootrine of the Mean, Chap, 20. Confucius sald: "The
duties of wmiversal obligation are five, and the virtues wherewith
they are practiced are three, The duties are those between soversign
and minister, between father and son, between husband and wife,
between elder brother and younger, and those belonging to the intere
course of friends., Those five are the duties of wniversal
obligation." .
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the main point of Confuciue' teasching and Menoius inhorited. Confucius

saids

The ancients who wiahed to 1llustrate illustrioun
virtus throughout ths kingdom, first ordered well
their om states. Wishing to order well their states,
they first regulated their families. ¥Wishing to
regulate the families, they [irst cultivated thair
peraons. Wishing to cultivate thelr persons, they
firet rectified their hearts...Their hearts being
vectified, their perusons were ocultivated. Their
persons being cultivated, their famlly was regulated,
the family besing regulated, their atates were rightly
governsd, Their states being rightly @ngd. the
whole kingdom was made trauquil and happy.

m the toxt of Confusius, we ese how much omphasis the family ia put
as s foundation stone of a well governed state and tranguil, happy
kingdom, Therefore, we will not be surprised to see Mencius say that

to acknowledge neither father nor sovereism is %o be in the stute of a

)msat.s As father syasbolioslly mesns ftmily and aovereign noans atate,

¥enclus connected both as natural state of husen bsing.

Through the Works of Mencius, we found that people’s economic

needs were uentioned many tlees snd were trested as an essential faot
88 t0 a well ordered stats The value and dignity of the man are
based on their Iivalihoed{ Hencius salds

The way of the people is thise«if they have a
sartain livelihood, they will have a fixed heart,
If they have not a curtain livelihood, they have
not a fixed heart. And if they have not a fixed
heart, there is nothing which they will not do in
the way of self-abandonment, of moral defection,

2W' ops git., The Oreat Learning, ppe 310313,
5pk. II1, Pt. 1I, Chap. 9.



of depravity, and of wild license, Vhen they have
thus been involved in orime, to follow them up and
punish thems-«this is to entrap the people, How
can a thing as entrapping the people be done under
the rule of a benevolent men

Both ethics and politics must rest nﬁmn an econvmical basis, The
people cannot talk virtue and self-cultivation with an empty stomech,
It is an accepted principle of modern moralists to improve the moral
conditions of the society by dmproving their eaénomics. And thie, in
Kencius? opinion, can best be broﬁght by the state. He saide
Therefore, an intelligent ruler will regulate

the livelihood of the peaple, so as to make sure

that, for those above them, they shall have sufficient

wherewith to serve their parents, and for those helow

them, sufficient wherewith {0 support their wives and

childrens that 4in good years, they shall always be

abundantly satisfied, and that in bad years they

shall escape the danger of perishing. After this he

may urge them, and they will proceed to what is good, 5

for in this case the people follow after it with ease,
The philosopher then proceeds to explain how z2ach family should plent
mulberry trees, keep its live stock, and do its farming sc that it may
be well supplied with food and dlothing;s

What is the conception of the state of Mencius? The philosopher

%0ld us in his Wo:_:ks' a8 "The precious things of a prince are threeje

43, 111, Pt. 1, Chap. 3.

5131{. 1; Pt. 1, Ghap. 70

6rpid,



. the territory, the people, and ths gavemment."T . They axa the
assential elements of & state. This is an incomplets conception in
the eyes of today's politioal soientists. But we have to adult that
moxre than two thousand years ago, it was a remsarkable statement,
Peopley of course, are the most essential element %o compose a states
But people alone without having e definite territory camnot be called a
state in Mencius! eyes, In other words, nozed tribes can mot be
considered ns a otate., At lesst the people who have rveached the
agriculture stege and have occupied a definite territory. The third 1e
government, It must be an orgenized unit with governors in contrae
distinction to the governed. The ides of sovereignty 414 not sppeal in
Henoius' teaching, but 1% does decreass the value of his Vorks, |
Actually, Jean Bodin (1530+1596) was the first one to study sovereignty
in detail,

¥enociue mentioned about the governing in his Works aas

¥ith but fex potters s kingdom cannot subaligtjwe

how suoh leos mait subsint withant mon of a higher

rank then othors.
Therefore, uen of highsr rank are needed for a« kingdom. Whers and how
those men of higher rank come from? Mencius was a greast atudent of the

Book of History. ZRased on that, the philosopher quoted for us by

7&0 ?11, %, I!. Ch&p. 2 ™

8&01 vi, Pt. II, Chap. 10.



saying:
Heaven having produced the inferior peoplé,. nade

for them rulers and teachers, with the purpose that

they should be assisting to Heaven, and therefore

distinguished them throughout the four quarters of

the land.’ o
The rulers and teachers, according to the Book of History, are made by
the Heaven, This is a distinct idea of the divine right of the ruler
vho i8 the vice-gerent of Heaven on earth. But it does not mean the
ruler is not responsible or has an absolute divine right.

The state, according to Mencius, is established by divine order,
and the ruler ococupied his place by divine sanction. But Mencius alse
teaches the doctrine that the etate to the ruler is a public trust, not
a private possession., fThe philosopher slso quotes the Book of History

10 This neans

by saying the decree indeed mey not elways west on us,
to say the decres rests with the merits of the ruler, snd will be
cancelled as soon a8 the ruler proves himselfl incompetent for its
execution, Rurther proof can be got from the Works of Menoius in which
he said to the minister PingeLus

il one of your spearmen éhould lose hig place §n

the ranks three times in one day, would you, sir, put
him to death or not?"

%I would not vait for three times to do so0,” was the reply,

93001: of History:quoted by Mencius in Bk. VI, Pt. I, Chap. 6.

10
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"Well then, you, sir, have likewise lost your place in the
rank many times. In bad calamitous yeavs, and years of famine,
the old and feeble of your peopls, who have been found lying in
the ditchea and water channels, and the ablewbodied who have
been scattered about to the four quarters have amsunted to
several thousanda,*11 | '
In other vords, the ministers as well as his speakers have a certain
responsibility. Either of them fail to aceomplish it ghall receive the
punishment. The ministers have no oxception here,
We have reason to believe that Menoiug is & dempcrat and his
Works do breathe the dempcratie spirit. A post of authority means a
place of responsibility to Menoius. This i5 applied not only to the
minipters, but also the sovereign himself, RHis conversation with King
Seuen of Chit
"Suppose that one of yowr Hajesty's ministers entrusted his
wife and children to the care of his friend, while he hingeld
went to Chu to travel, and that, on his return, he should find
that the friend had let his wife and children suffer from cold
and hunger; how cught he to deal with hinm?®
"Dismiss him,? the King sald,
Menoius again said, "If within the four borders of your
kingdom there is not good government, what is to be done?" The
King looked to the right and left, and spoke of other mtters,12
If thea sovereipgn pm5v55 himself wworthy of a trust, he shonld
be put out of hie places. ‘Since the sovereign is tho vice. zerent of the
Heaven on earth, how ocould be be put ont of his place without the

proof of the Heaven? And aaeondii, hov ean ths will of Heaven be

11315& II, Pt. ng Chaps 4«
2Bk, 1, Pt. II, Chap. 6.
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known? Mencius also answered these questions in his Works.

Wan Chang said: "Wag it the cage that Yaou gave the empire
to Shun?" HMencius eaid, "Fp, tho emperor cannot glve the empirs
4o anothar,?

fogjumbut Shun had the empive. Who gave it to him?®
fheaveon gave it to him," was the answer,

"Heaven gave it to him,w-did Heaven confer its appointment
on him with specifie injunction?¥

Menoius replied: "Np, Heaven does ano: speak, It simply
:i;gwad its will by his personal gonduct, and his conduct of
airs.?

11t showed $ts will by his persomal conduet and his conduct
of affairaf=-how was this?" Mencius' ansver was, "The ampire ocan
pragent a man to Heaven, but he can not make Heaven give that
man the empire. A prince can present a man to the emperor, but
he camnnot caude the emperor to make that man a2 princs, A great
officer can present a man to his prince, but he can not ocsuse
the prince to make that man a great officer. Yaou presented
Shun to Heaven, and the people mcespted him, Therefore, I say,
1Heavon does not spesk., It simply indieated its will by his
porsonsl conduct and his conduct of affairs,!®

Chang saidt "I presume to ask how it wns that Yaou presented
Shun to Heaven, and Heaven accepted him; and that he exhibited
him to the people, and the people accepted him," Menclus
roplied, "Hs cansed him to preside over the sacrifices, and all
the spirits were well pleaged with themj~wtlms Heaven accopted
him, He caused him to preside over the conduct of affairas, and
affairs were swell adainistered; so that the people reposed under
himj-wthus the people accepted him, Heaven gave the empire to
him, The psople gave it tp hin. Therefore, I said, "The
enparoy cammot give the empire to another.”

Shun agsisted Yaou in the government for twenty and eight
yearmsj-~this was more than man could have done, and vas frem
Heavan, After the death of Yaou, vhen the three years' mourning
wvas completed, Shun withdrew fyom the son of Yaou to the south of
South River. The princes of the empire, houever, repairing to
ocourt, went not to the son of Yaou, but went to Shun., Iitigants
went ont to the gon of Yaou, but they went to Shun. Singers
sang not the son of Yaou, i they sang Shun, Therefors I eaid:
tHoaven gave him the empire.' It was after these things that he
vent %o the Middle Kingdom, and ocoupied the emperor's seat, If



by hod, before thess thineo, token up his repidonce in the

pamsa of Tavn, and hod ﬁp;)i&e& prgorures to the son of Yam, it

would have bean an sei of uourpation, and not the gift of Heawven,
#This eentiment in expressed in the words of the Oreat |

Declarationg-tionvan sose acoording as my poople saoy foaven
hears accoxding us ny people mﬂ“ﬁ

This long chapter %namtwtmmwmmmwanhmmﬁgm
ﬁsisehamhyi&mvanmmmme&byﬁmmmtnfmm@mﬁ
Bie au%!wri.t; iz ontrusted to him for some ﬁn& ehher than his o 1%
{¢ not tranoferabls, These principles mm usod in the Thres nymstiw
(2205722 B.C.}y ths Colden Age of Chinece Hstory from wbich Moneoius
vas innpived. From the above quostion, we know that the empercr chose
his oun suscossor. Put the eucossser tims chosen wus o mere eandidate,
and bafore ke succnsded to the throns, he mtmm the approvel of
tho Hoaven which meano the npproval of the peopls. The prinees of
prinoipalition poanod Yo represent the poopla's wfézﬁa opins,an'af sagh
prinsipality. Menclus denled $hat ths empevor haa sbsolute clain to
any hovedity idght in the throne, The throne bocsms heveditary and
contimed to be 2o fust oo long Ao 1t wme the will of Heaven nnd tho
Saoira of tha pocple. Tn othor words, no one io born o King, Temetus
ancwered hiz diseiple ¥an Chong by soyings

¥nn Chang neked Menaius, m&ginp, “Paople goy, Then the
diapaml of the enpire o2rm to Tu, hiz virtus was inferior 4o

ok, v, Pt 1, Chap.5,
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that of Yeau and Shun and he transmitted it not to the worthiest
tut to hiz gon.,! ¥ap thet tme? Moncius replied, "No, it was
not so. When Heavon gave the erpirs to the worthisst, it wan
given to the worthiest. When Heaven gave it to the son of the
preceding emperor, it was glven top him ...Beven years elapsed,
end Tu died. Vhen the three years' mourning was ewpived, Yih
{the one Tu kad chosen to succeed him) withdrew from the son of
Yu to the north of Mount Ke, The princes, repalring to court,
vont not to Yih, tut thoy went to K'e (the son of Yu), Litigants
did not go to Yih, ut they went to Kle, saying, 'Ho is the son of
our sovereigny the singers did not aeing Yih, tut they seng K'e,
goying, 'He ia the son of ocur sovereimm. 114

It 15 olear that the Heaven ewprassed its will through the pringes and
the people to transmit the govareign to the worthisest., If this worthiost
eandidate happoned to ba the former soveraign's son, 4t im all right,
The principle, however, is io transmit the sovereigm to the worthiest,
Therefors Menodus denles the heredity right to succsed the throne.

Do tho peopls have the right formirg a revolution to overthrow
the soversign? As we mentioned before, the sovereign is the vice-
garent of the Heaven and also his post means the poat of reeponsibility,
In Monolust syes, if the soversign failed to meot the responaiblo
benevolent government, he is no longer the vice-garent vf the Heaven,

Ve can easily see the philosopherts point through his conversation
with Kinz Seusn of Chi.

The Xing Seusn of Chl asked, saying, "Was it so, that Tlang
hanished Kee, and that Woo emole Chou (Kee and Chou were
govereigns of Hsia and Yin Dynesties)? Mencius replied, "It is
so in the records,”

The King sald; "May o minister thon put his sovereimm to
death?®

14&1’.' V; Ptn Ig ch&Pg 6&
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Mencius said, "Ho who outrages the benevolence proper to his
nature is called = robber; he whp ontrapges rightecusness ia
called a ruffian. The robber and ruffian we called a more
follow, I have heard of tho cutting off of the follow Chow, tut
I have got heard of the putting of a sovereign to death, in this
6389@“}
It 1s very clear and doss not neod any commont.

The peoplo play a vital role of Mencius! state. In his
convorsation with King Seuen of Chi to conpult the attacking of
Principality of Yen, Menaius eaid:

If the people of ¥Yan will bo pleaged with your taking

possession of it, then do so. If the people of Yen will mot b%

pleased with your taking possession of ity then do not do so,"

Furthermore, as we mentioned, the people also play an important
role in the expression of Heaven's will, The most elear expression is
Henocius quoted from the Great Declaration by saying: ®Heaven pees
acconding as my people geoy Hoaven hears according to my people hear,"17
Suppoge a sovereign fails to meet the paople's requirement, to fulfill
the will of Hoaven, are there coms ways io carry the govermment in
ordar again? Moncius soems to think that thoe ministers should do
somothing on this. The philosopher in his conversation with King
Souen of Chi expresged his idea.

The King Seusn of Chi asked abeut the pffice of chief

mininters, Menclus said, Which chief ministers is your
majesty asking about?®

Bpx, 1, Pt. II, Chap. €,
18k, I, Pt, II, Chap. 10,

17&‘ v’ Pta I, cme 5‘
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UAre there differences among them?™ Inquived the King,

"Thare arg," was the Yeply. "These ars chiel ministers who are
noble and relatives of the prince, and thore ave those who ave
of & different surname.® The ¥ing said: %I bag Yo ask abeut
the chief ministers who are noble and relatives of the prince,”
Menolus gaid, "If the prince has great faults, they ocught to
renonstrate with him, and if he doss not listen to them aftex
they have done eo again and again, they ought to dethrone him)10

Meneius here soems $o think that the ministers who are mebers of the
royal fanily have the greatest inborests Iin the welfare of the TFouse.
In order to save the House, an unuorthy sovereign has %o be dethroned
by them. It is their obligation to do so, The philosopher guve an
axample in the gonversation with his diseciple Runpeoun Chows
- Kungesun Chow said, "E Yin sald; ' can not be noar and ses
hinm so disobedient to resson,! and therewith he banished Tae-
Kea {the sovereign) to Tung. The people were mmch plessed. Vhen
Tae~Kea bocams virtusus, he brpught him back, and the peopls were
again much pleasod. - :

"ithon worthies ave ministers, may thoy indeed banich theiy
govereign in this way, when thoy are not virtupus? “

Mencine replied, “If they have the sams purpose as E Yin,
they may, If they have not tho same purpese, it would be
usurpation, ¥

It requires, of course, a good deal of statesmanship and aleo strong
will to handle the situation, It is dongerous because the pover is
pasily to be used by the ambitious ministors. The people can be as
saslly pleased as they can be deceived. Memolus knows the danger of

atusing this pover, Ho added that a minister mny depose his sovereigm,

18 py, v, Pi, 17, Chap. 9
98, VII. Pt. I. Chape 31a
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provided he hag the sane pwrposes ag E Yin had. VWhat Mencius meant by
the purpese of B Yin ia the bonovolont govermont and tho welfare of
the pecple., In Mencius! mind, he alvays thinks of the wolfars of the
people and tho benovolent, righteous pgovermmont firat, Thoe sovereign
is only tha meens, whils tho people are the end., The philosopher
clearly expressed this point by saying:

The people are the most irmportant elemant in a mation; the
spirits of tho land and grmin (an expression often used to
indicate tha state) are the nexty the sovereign is the
s1ightest <0

To gain tho poasantry is the way to bocome eovareipn; to

gain the sovereign is the w:y to bocome a princs; to gaﬁ;? the
prince of a state is the way to bocome a great officer,

It is, thon vory easily confuged with the democratic teaching
of loncius to modern demncracy. After carofully studying tho
denocratic idea of Mancius, we do find that the philosopherts teaching
does breathe a strong demoeratic stand. No less than Jean Jacques
Roussean,?? Mercius bolieves that not only all mon can bo Yaous and
Shams, but also before they bocome equal in their moral and intellectual
attainments, are already equal boefore the law of the country. Men, in
the oyes of the Chinese philosopher, are all created equal, Thoy are
equally endoved; and, they are capablo of equal attaimments, Wo have
many evidences that lVencius has a strong idea tmt popular consent of

20py, VIT, Pt. II, Chap. 14.
21mid.

“?Fvonstein, Willian, Great Politlcal Thinker (ffew York:s Folt,
Rinehard and Winsion, 1961), p. 441.
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the poople plays a very important role in hin consapiion of state., It
is, however, difforent vwith the denporatic govornwnt of modorm time.
Lot us borrow Lincolnts fononc and sinplo definition of demooracyt of
tho peopls, for the peopls and by the people. Menolus put a lot of
aopimeis  on the Yof the people?, and "for thoe poople!, tut he never
414 touch the modern gonse of fhy ths people,’

Through the Horks of Monoius, we only found a traco of 'by the
people? that ia Yo expross the will of Haaven through the poeple. Tho
will of Foaven 1o also the vill of poople in the philosophorfs oyes,
Honoius 414 montion tho will of the poople ho epressed through tho
princes,” the 1itigants,”® pingors™ and the high ministore™® Put he
nevor did touch tho modomm sense of by tho pooplel,

¥e hove socon that the stato has for fte Wmsie a divine sanctlon,
ard the mler iz regarded as the vico-gerort of Faavons Tho divine will
of the stats ia aluays intorpretod or revealed by the opinions of the
poople. The plato as concaived by tenoins 18 a momarchy in form and
her quality is dercomtie Tut lneking tho nodern cense of Yy the

pooplot,

23, Vv, Pt 1, Chap, 5.
2mid.
*ma.
20p1, ¥y Pta 1I, Chap. 9,



CPAPTER ¥
MENCIUSY GOVERIMENT IN GENERAL

Governnent, accoxding to Mencius, is based upon the nocessayy
diviglon of labour, The philosopher spoke to Ch'in Beang by saying:

Ig it tho government of the empire which alone can be
carried on along with the practice of husbandry? Great men have
their proper business, and 1ittle mon have theiv proper business,
Moreovey, in the ease of any single individual, vhatever articles
he ean require ars ready to his hard, being produced by the
various handicraftsmens--if he mugt riret make them for his own
use, this way of doing would koep the whole empire running abpub
upon the rpad, Hence, there iz a saying, 'Some laboy with theiy
minds, and some labor with their strength., Those who labor with
thoir ninds govern others; those who labor with their gtrength
are governed by others. Thoss who are governsd by othars support
them those who govern nthers are,supported by them,? This is a
principle universally recognized,

The philoaephor gives more reasons about the necossity of division of
inbors. He salds

If there were not men of a suporior grade, there would be
nons to ruls tho country-men, and if thore were not muntﬁy—-men,
there would be none to support the men of supsrior grade.
Yencius draws his model of government in the Colden Age of Yaou

and Shun of the Thres Dyiasties. Were Yaou and Shun the philomophical
kings? Wore their govermments the bonavolent and righteous governments
as Mencius described 1o still a question. If the answar iz megative,
that must be the so called 'old bottle with new wine! which made his

teaching easier to bo accopted. The philosopher gives his reasons that

Yk, 111, Pt. I, Chap. 4e

Pk, II1, Pt. I, Chap. 3.
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he likes to learn from the former kinpa,

To raiee a thing hich, Ve rmst legin from the top of a
mount or a hill; to dig a rreat depth, we mat commence in the
low ground of a stream or a marsh. Can he be pronounced wise,
vwho, in the exercise of govesnmnt, doea not procecd according
to the ways of former kinga?

Ag for the form of governnent in the time of Yaou and Shun,
Mencius left us no detailed description. Ho merely imdicates in
different places that the government of Yaou and Shun was the most
benevoleont one. Its sole object is the welfare of the people, In the
Works of Moncius, we could find his highest politifal ideal which might
be what the philosophor meant by the benevolent government., In his
conversation with XKing Mg of leang, ho said:

If the seasons of husbandry be not interfered with, the
grain vill be more than can be eaten, If close net are not
alloved to enter the pools and ponds, the fiches and turtle
will be more than can bo consumed. If the axes and bills enter
the hills and forests only at the promsr timo, the uood will b
more than can be used. When the grain and fish and turtle ars
more than can ba eaten, and there is nore wood than can be used,
this enables the people to nourish their living and bury their
dead, without any foeling against any. This condition, in which
tvie poople nourish their 1i-ing and bury their dead without any
fenling against any, is tha first step of Royal Government.

lat mulborry trees be planted about the homssteads with their
five mows, and persons of fifty years may be clothed with silk.
In keeping fowls, pigs, dogs, and swine, lct not their time of
treeding be neglected, and persons of seventy years may eat flesh,
Let there not be taken away the time that is proper for the
cultivation of the farm with its hundred mow, and the family of
several pouths that is supported by it shall not suffer from
hunger. Let caraful attention be paid to education in schools,
inoulcating in 1% especially ths filial and fraternal duties,
and gray-haired men will not be eeen upon the roads, carrying
burdens on their backs or on thoir heads. It never has been

36k, IV, Pt. I, Chap. 1.
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that the ruler of a state, where such results were seen,«=
persons of seventy wearing silk and eating flesh, and the blacke
haired people suffering neither from hunger nor cold,--did not
attain to the imperial dignity.4

It is a doudbt to us, that the nearest dynasty to Mencius was Chou
Dynasty, But the philosopher seemed not to know much about its form and

organization of government., How he knew more ancient dynasties such as
Tang and Yu which sage ruler Yaou and Shun belonged. Once Pei-kung asked
about the political institutions of Chou Dynasty, the philoscpher replied:
The particulars of that arrangement cannot be learned, for the
princes, disliking them as injurious to themselves, have all

made away with the records of them., 8%11) I hava learned the

greatest outline of then,?

Mencius centioned in his Works about what he knew of the outline
of the government of Chou Dynasty. This is, howsever, the only
governmental eystem he gave to us and hae 4ites significance in Mencius"
political philosophy. The political Institution of Houm of Chou was
based on the feudal system., The feudal rank of the Empire classified
in five, They are the Kung or the Duke, the highesat of the dignitaries,
Next was Hau or the Marquis, Eech of these received from the imperial
suzerain, the son of Heaven, a fief of e hundred Li square. The Pai,
or the Earl who was next to ths Hau in rank, was given a fief of

seventy Li square. The Tze or the Viscount and the Nan or Baron

4Bko I’ Pt. I, Chﬂpo 30
5%, ¥, Pt. 1I, Chap. 2,
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recaived sach from the emparor a feudal estate of fifty Li square. At
the top of those feudal lords was the emperor who directly ruled a
territory of a thousand Ii squars which was ealled Imperial Domain,
Under him were bhis ministers, ths Ching or the chief minister. Hext to
him was the Tai~fu or the Great Officers, And the next was the Scholars
of the First Class, Scholara of the Middle Class and the Lowest Class.
Mencius answered Pei-kung E about the feudnl system of the Dyrasty

of Chou by sayingt

The Emperor constituted one dignity; the Kung onej the Hau
ones the Pai one; and the Toe and Han esch one of equal rankiew
altogether making five degrees of dignity. The Sovereign
again constituted one dignity; the Chief Minister opnej the
Great Officers onej the Scholars of the First Clasg oney those
of the Middle Class onej and those of the Lowest Class one swe
altogether making six degrees of dignity.®

As the territory of each rank and thelir relations, Menoius continued:

To the emperor thers was alloted a territory of a thousand:
11 square. A Kung and a Hau had each & hundred 1i square. A
pai had seventy Li, and a “ze and a Nan had each fifty 1i, 7The
assigmmonts altogether were of four amounts., Where the territory
did not amount to £ifty 14, the chief could not have accass
himself to the emperor. His land was attached to some Hau-ship,
and was called Foowiung.

The chief ministers of the emperor raceived an amouni of
territory equal to that of a Haup a great officer received as
much as a Pai,} and a scholar of the first class as much as a
Tze or a Han.

The philosopher also mentioned the differences of the income among those

61nid,
7Ioid.
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feudal ranks. He said:

In a great state, where the territory was & hndred Ii square,
the sovereign had ten times ss much income ng the chief ministers;
a chief ninigter four times as mch as a great officer; a great
officer tuice as mich as a scholar of the firat elass; a scholay
of the first class twice as rch as one of the middlej a scholar
of the middle ¢lass twice as much as ons of the lowesty the
scholars of the lowest class, and such of the common people as
vere employed about the government offices, bhad the same emolue
montj--ag much, namely, os uas equal to what they would have made
by tilling the field,

In a state of the next order, vhers the territory was seventy Ii equarve,
Mencius 1llustrated their income differences by saying:

The sovereign bad ten times as much reovemme as the chief
minister; a chief minister threc tires sm much as a great
officer; a great officer twlece as much as a seholar of the first
classy & scholar of the firat class twice as much as cne of the
middley a scholar of the middle c¢lass twice as mich as one of the
lowest; the scholars of the lowest olass, and such of the cormon
people as were employed about the government offices, had the
sare emolumenij--as much, namely, as was equal to what they
would have made by tilling the £ield.”

In a small gtata, vhare the territory was £ifty Li squavrs Mencius
pointed out their income differences,

The soversign had ten times as rmich revemue as the chief
nminister; a chief minister had twlce as much as a great officer;
a great officer twice as much as a scholar of the higheat class;
8 scholar of the highest class tulce as much as one of the
middle; a scholar of the middle class twice as much as one of
the lowest; scholars of the lowest class, and such of the
common people as were snplédyed about the government offices
had the game emolumentj--ag much, namely, ag was equal to vhat
they would bave mads by $illing the flelds, 0

81p1d.
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What are the incomes of the majority of the cormon people who tilled
the flelda? Mencius seid to us.

As to those who tilled the flelds, each husbandman received
g hundred mov. When thom mow were mamired, the best Mmsbandmen
of the highest claes supported nine inrdividuals, and these
ranking next to them supported eight. The best husbandmen of
the second elass supported seven individusls, and thoes yanking
next to these supported six; while hugbandmen of the lowest class
only supported five, The salaries of the commen puople whp vers
employed about the go *ﬁrmnt officss were rogulated according
to these differencas.

The system described by Mencius in this long chapter was evidently a
feudal morarchy resting on the sgricultural bepias. -

The division of the land has been a problem since mankind
organized their first society. Mencius has a way to salvé this
problem for his benevolent government. He sgaids

4 syuare ILi covers nine sguares of land, which nine sgquares
contain nine hundred mow. The central square is the public
field, and eight famllies, each having its private hundred mow,
cultivate in common the public field, And nnt t111 pudblie work
is finished, may they presume to attend to their private affairs.

This is the way by which the countrymen are ﬂistinguishod from

those of a superior grade.'

The nine-square divieion of the land is, in the eyes of Mencius, not
only the best system for the land use, but also the social benefite
resulting from it. l«!anaius pointad mt.

On occasions of death, or removal from one dwelling to
another, thsre will be no qu.itting the distriet. In the fields

of districts, those who belong to the same nine squares render
all friendly offices to one another in their going out and

Ma,

g, 111, Pt. I, Chap. 3
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coning in, aid one another in kesping watch and uord, and
sustain one another in sickness. Thus the people ars brought
to 1ive in affection and harmony,13
For the feudal system of the House of Chou, Mencius had a

detailed description in his Viorks as we mentioned before, But the
philosopher geemed not to put much faith in it. The nine-square of
division of land, Moneius gave mch praise to it. This could be
considered one of the foundations of his bensvolent govermment,

During the time of Mencius, the philosopher was asked many
times by the princes of principalities about how was the benevolent
government to bs brought about, Menoius holds that an extensive
terriﬁory 15 not essentisl to the practics of the benevolent
government. He gaid:

He who, using force, mskes s pretense to bonevolence, is

the lesader of the princes. A leader of the princes requires a

large kingdom. He who, usling virtue, practices bensvolencow

ia the sovereign of the empire., To become the sova%‘zign of the
empire, a prince need not vait for a large kingdom. _

A kingdom of saventy Li or lundred 11 is quite enough to practice
tho benevolent goverment,!> In the conversation with RKing Hwy of
leang, the philosopher suggests the steps to build an 4deal political
institution, Ho salds

If your Majesty will indeed diepense a benevolent government
to the pepple, being sparing in the use of punishments and fines,

13;2;_'
Ype, 11, Pt. 1, Chap, 3.
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and making the taxes and lsvies light, so causing that the fleld
shall be plowed deap, and the weeding of them be ecarefully
attended to, and that the gtrongebodied, during their days of
leisurs, shall cultivate their £ilial piety, fraternal
respoctiulness, sincerity, and truthfulness, serving thereby, at
home, their fathers and elder brothers, and, abroad their elders
and euperiors.m
After the government is benevolent, there is no enemy in Mencius!

eyes whan the philosopher was asked about the military preparation to
defend ths benevolent nation by his diseiple Wan Chang:

Sung is a amall state. Its ruler is nov setiing about to
practice the true royal government, and Chj and Tsoo hate and
attack him. What is the case to be done?

Mancius replied:
Sung is not practising true royal government as you say. If
it vere practicing royal government, all within the four seas
would be 1ifting up their heade, and looking for its prince,
vishing to have him for thelr sovereign. OCreat as Chi and Tsoo
are, what would there be to fear from them?18
The benevolent government does not require the material strength such
as a big territory and a strong army. A virtuous sovereipn and
ninisters will be enough.

Mencius praised the sage rulers Yaou and Shun every time while
talking about the benavolent governments of the Golden Age, the three
Dynasties. Are the sage rulers like Yapu and Shun very hard to

imitate? The philosopher answered King Seang of Leang about who ean

16pe, 1, Pt. I, Chaps 5.

17&; III’ Ptc II, Chap. 5;

Brpig,
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unite the empire by saying that the one who has no pleasurs in killing
men can so unite 11-..19 It containo the same meaning that Mencius
gaid elsowhers that everyene could be Yaous and Shuns,?C Another
characteristio of a sage ruler is he occuples both positions, the ruler
of the state and tho teacher of the people, What the sovereign does is
followed by his people. Hencius pointed outs

If the sovereign be henevolent, all will be bene\mleg%. r
the sovereign be rightecus, all the peoplo be rightecus,

¥ilitary force was looked down upon by the philosopher. It was
considered a failure in the long run, Therefore, wherever Mencius went;
wvhoaver he talked about, ths conter thesis there was nothing but peace
and order, bcnovolent and righteocus govermment. BHe said:

When one by force subdues men, they do not cubmit to him 4n
heart. They submit, because their strength io not adequate to
resist. Vhen one subdues men by virtue, in their he=yts' core
they are ploased, and sincerely submit, as was the Sf)“ with the
seventy disciples in their submisaion to Confucius,

The philosopher looked down upon military force as a protest to the
war-like spirit of his time. The rulers of tle states wanted to satisfy
their anbitions. They sacrificed thousands of preocious lives, desolated
hundreds of cities., The crops were destroyed and the people were

starving. Therefore, Henciug is thirating for order,

198k, I, Pt. I, Chap. 6.

Dry, vI, Pt, II, Ghap. 2.
“1px, IV, Pt., II, Chap, 5.
gy, 1I, Pt. I, Chap. 3.



Sage ruler is important in Meneiust! benavolent governmerd,

the job is a team work. Sage rulsy alemo can not do it., Even the
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philosophioal kings 1like Yaou and Shun found themselves insuffliclent to

edminiater the state with single hand,?> Therefore, Mencins caldt

A prince who is to accomplish grest deeds will certainly have
ninisters whom he does not eall to go to him., When ho wishes to
consult with them, he goes to them. The prince who does honor
the virtuous, and delight in their ways of doing, to this extent,

is not worth having to do with, Acecordingly, there was the

behavipr of Tang to FwYinte.he first lasrned of him, and then

employed him as his minister; and so without difficulty he

became emperor. There wag the behavior of the duke Husn to Xwan

Chung tewhe firat learnsd to him, and then employed him as his
miniater&und go without difficulty ho became chief of =11 the

princes. .
From the abéve quoted passage, wa know that ths ideal minister 4n
Mencius! mind is the minieter vhom he does not. eall to go to the
sovereign. With a sovereign who has no pleasura in killing men<d
plus his ministers who do not enll %o go to him,'% ths hanavolent

government can be established.

238k, 11T, Pt. I, Chap, 4.
24p, 11, Pt, II, Chap, 2.
25Bk- I,‘ Pt, I, Ghap. 6. -
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CHAPTER VI

THE FUNCTION OF MENCIUS' BENEVOLERT GOVERMMERT

The function of Hencius'® denevolent government is to secure for

the people's phyeical well being. In order to meet this requirement,

the people?s livelihood should be first considered. This 1is why the

foundation of Mencius'! ideal government has an economic basis, He said:

If the seasons of husbandry be not interfered with, the grain
will be more then can be eaten,’

Around the homestead with its five mow, the space beneath
the walls was planted with mulberry trees, with which tha wonmen
nourished silkworms, and thus the old were able to have silk to
wear, Faoch family had five brocd hens and two brood sows, whioch
were kept their breeding seasons, and thus the o0ld were able to
have flesh to eat: The husbandmen cultivated their farms of one
hundred mow, and thus their families of eight mouths were
secured agninst want .2

Elsewhere, the philosopher added:

. The people cannot live without water and fire, yet if you
knock at man's door in the dusk of the evening, and ask for
water and fire; there is no man who will not give them, such is
the abundance of these things. A sage governs the empire so as
to cause pulse and grain to be as abundant as water and fire.
¥hen pulse and grain are eas a b\mdagt as water and fire, how shall
the penple be other than virtuous.

To achieve the pulse and grain es abundent as water and fire, wasteland

must be reclaimed, thicket and marshes must be removed; wild beaste and

wild birds which are injurious to men must be driven away, rivers and

‘&Q 1, Pt. I’ Chap. B
28, VII, Pt. I, Chap. 22,
S8k, VII:, Pt. I, Chap. 25.
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streans must be well managed so that flood and inundation may not
occur.“ Then, the nineesquare system of land division should be
carried out, Each family thus has its means of living,

Hot only the healthy and able people who are under the csre of
the benevolent govermment, but slso those unfortunate ones as widows,
ohildless, solitaries and the young and fatherless ave all made the
first object of the government. MNencius gave King Wen's benevolent

government for examples

There wexre the old and wifeless, or widowers; the old and
husbandless, or widows; the old and childless; or solitaries;
the young and fatherlees, or orphansiw-these four clesses are
the most destitute of the people, and have none to whom they
oan tell their wants, and King Wan; in the institution of his
government with its benevolent action, made them the first
objeots of his regard,>

Furthermore, Mencius gave his answer to King Seuen of Chi about the

benevolent government,

The King Said:r "May 1 hear from you what the true royal
government ia%" "Formorly," was the reply, "King Wan's
government of K'e was ag followst~-The husbandmen cultivated
for the government one ninth of the landy the descendants of
officers were salnried; at the passes snd in the markets
atrangers were inspected, but goods were not taxeds there were
no prohibitions respeoting the pond and weirsj the wiveg and
children of criminals were not involved in their guilt.

dgc, 11T, Pt. I, Chap. 4.
Bk, III, Pt. II, Chap. 9.

Sak, 1, Pt. II, Chap. 5.
beid .
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Edueetion 4c the necesnaxy step towsyds the benevolent governe
ment and also 1o the main function of the stats, Nenocius pointed outs

Men possess o mora) nature if thoy ave well fed, warmly
oled, and comfortably lodged, without being taught et the cane
time, they beoome almost like the beast,

Elsewhere, the philosorher wentioned more about the importance of

educations

then the prinoe hos no principles by shich he exsmines his
administration, and his winieters have no lows by which they
keep thenselves in the discharge of thair duties, then in the
court obedience ia not paid to principles; and in the offioce
obedisnce s not paid %o rule, SBuperiors viclate the laws of
rlghtecuness, nnd inferdors violate the penal laws, It ie only
by a fortunate chance that a kingdom in such a case is preserved,

Yherefore, it ie said, 'It is not the exterior end interior
walla being incosmplete, and the supply of weapons offensive end
defensive not being large, vhich constitutos the calamity of a
kinglom. It is not the cultivable ares not being extended, not
etlores and wealth not being scoumulated, which ocossions the ruin
of a kingdom,' ¥hen supsriora do not observe the rules of
propricty, snd inferlers do not lesxn, then mdi’ciogs peopla
spring upy sud that kingdom will perdsh in no tioce.

The only way to win pecple!s hesrts 4o education. Good government
without educating ths people, the hearts of the people can not be won,

Thepefcrs, ¥encive addeds

Good governzent does not lay hold of the people 30 much as
good instructions. Good governmont v fesrod by the poople,

Tk, 111, P%. I, Cheps 4
2, 17, Pt. 1, Chap. 4,
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while good instruotions are loved by them. Good government gets
the people's wealth, while good instruotions get their hearts.9

This is why, as Mencius pointed out, that the sage ruler Shun of the
Three Dynasties turned his attention to education as soon as the physioal
welfare of: the country had been secured. Monoius recorded:

Shun eppointed See to be the minister of instruction, to
teach the relations of humanityse-~how, between father and son,
there should de affectionj between sovereign and minister,
righteousness; betwesen husband and wife, attention to their
separate functions; between friends, fidelity,10

Kenocius left us no detailed description about the educational system.
He simply pointed out the names of the educational institutions and
their brief function, He said:

Establish Tseang, Seu, Heo and Heaouywe all those educational
institutions,=-for the inatruotion of the people. The name
Tseang indicates nourishing as its object; Heaou indicates
teaching; and Seu indicates archery ... The object of them all is
to illustrate the human relations,'l
¥hat are the obligations and rights of a state in international

politics? The war between the states shall be the first topic we are
going to disocuss. According to the international law, the war could be

defined as two or more countries in order to carry out their owm

country's poliocy engaging in a military atruggle.12 The war is

9%. VII, Pt. I, Chap. 14.

Vg, 111, Pt. I, Chap. 4.

Mpook III, Pt. I, Chap. 3.

12pang Min-ming, Internetional Law(Taipei, Taiwan: Ching-Sui
Commercial Company, 1959), P. 463.
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accepted as a means to settle the international dispute so long as 18
follows the international law, Hencius is a person who opposes this '
conception. A state, according to his philosophy, engsged herself in an
offensive war is never justifiadble. He pointed out:
In the 'Spring snd sutum' there are no righteous wars,

Instances indeed thare are of ons war better thsn the other,

tCorrection' is »hem the supreme authority punishes ite subjeots

by force of arms.

Hostile staten do not correct one mther." One of the
objectivea of the offencive war for which the philosopher sgreas that o

state hae an obligation to deliver the oppressed people from their
tyrannical yoke of the neighbouring state. But the nesns smployed must
not iaagx to unnecessary blood shedding, The motive to deliver the
oyprasaé&“ ;’moﬁvie from their tyrannical jroke in a neighbor state should
be unselfish, Othorwise, it equals to, as Menoilus described, 'One Yen
smiting enother Yen.?m :

Ixi the bottom of the philosopherts hears, .the virtue of
benevolence still cocupies the whole room. Ne hates to see any blood
shed, He condenmed those who are engaging In profesiional war,

There are men who gay--'Y am skillful in marshalling troops,

1 an ekillfu) in conducting & battle.'sethoy are great
criminalmﬁ

15&' ¥il, ke, 11, Chap, 20
?‘.&0 11, Pt. II, Chap. 8.
gk, vII, Pt. II, Chap. 4.
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Ha continued with his bensvolent government. If the ruler of the state
loves benevolence, he will heve no enexy in the uarl&;’s

Benevolence is the center of the intemational peace. If a atate
18 bensvolent, a big end strong state csn serve o small snd weak ono.
Thus the international peace can de maintained., Ths philosopher told
¥ing Seusn of Chis

The Ying Seusn of Chl asked, saying, "Is thare sny way

to regulate one's saintenence of intercouvse with neighboring

kingdomn?” Henoius replisd, "There is, but it requives s

perfeotly virtuous prince to be able, with a great country, to

serve & amall one,w--gs; for instance, T'ang served Kou, and

King Wan served the Fwan barbaviens ... He who with a great atate

serves o small one, delights in Heaven.»17

Did Henolus see enother function of the etatse~the national
defense? He 414 not ignore 1t., 4s his wsual view point, he put hie
entire responaidility to the benevolent governzent. He sald thst i€ the
ruler of the state loves benavolence, he will have no snsyy in the warld.13
Elgowhere, the philosopher said: "“In ceee of attack, be propaved to die
that the peapla ao that they =ill not lsavs 3au,“19 1If the «uestion why
the people will not leave the ruler and fight fox him, bo asked, the
gnawer simply will be egain the ruler practising the benoevolent

governzaent,

rpa.
17

Bk, I, Pt. 11, Chap. 3.
18&& vii, Pt, Il, Chape e
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CHAPTER VIX
A COMPARISON BETWEEN FLATO AND MERCIUS

Mencius (372-288 B.C.) and Plato(428-348 B.C.) were the most
distinguished philosophers of antiquity. They were born only in a
difference of fifty-six yearsj and both of them lived apart in the two
brilliant periods of the history of philosophy in the BEast and West.
The two periods they lived inspired the two great philosophers to form
their own teachings which have strongly influenced our lives for more
than two thousand years., Except Confucius and Socrates, Menoius and
Plato are second to none in the field of philosophy.

In making a comparative study of the two sages, there are many
similarities as well as differences, This is, of course, too big for
this chapter to make a detailed comparison covering their whole teachings.
However, an emphasis on their political philosophy will be followed in
this chapter.

In the year of 348 B.C. while Mencius was twenty-four years old,
he studied under the discipleg of Tze-Sze, the grandson of Confucius, -
At the same time, Plato was spprosching his last year in Greece, Both
of them had been respectively wnder the discipline of the two most
influential philosophers, The 'diffarence is, however, that Plato
directly learned from Socrates while Mencius wes only a disciple of the
disciples of Confucius?! grandson. The similé.rity is that they not only
digested the whole teachings of Confuciue and Socrates, but also

expanded them.
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Unlike Socrates, Confunius had his own writing namely Confucian
Analects, while Socrates! thoughts could only be traced through the
Works qf Platos Compare the Works of Hencius and Confucius! Analects,
we have no doubt that Mencius was the true disciple of Confucian School,
It is the same thing to compave the thoughts of Socrates in the Works of
Plato end thoughts of Plato himself.

It is :lnteresting to notice that there is a wiformity of way to
express their ideas in their Works., Confucius, Plato and Mencius used
the same dialogue methed and form to compose their Works. Why had the
great Worka of antiquity used the sams method? Is this a coinoidence?

The great philosophers in the East and West used the same methods
of writing, however, in Platofs Republic Socrates is both the narrator
and chief figure; others involved in the argument axe Cephalus and his
son Polemarchus, Plato's two elder brothers, Glaucon and Adeimantus, and
a sophist, Thrasymachus. While in the Works of Mencius, the key figure
was Menolus himself with the princes of the principalities of his time
plus the philosopher's disciples.

This is a general rule that the great thinker usually reflects
the social and politicel, intellectusl background of his time. No doudbt
there is a olose relationship between the two., We have already discussed
the historioal background and its development in Chun Chiu and Chan Kuo
period of which Mencius was inspired for his great teachings. Unlike the
historical background of Plato, Menoius was imng in a society of
disorder, constant warfare between the ambitious grincipaiities and the
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endless suffering of the people. At the same time in Oreece, Plato
lived at a time when Greece had touched political greatness. Therefore,
the differences of the two philosophers' teachings reflect the differences
of their historical backgrounds in Greece and China, Owing to the limita-
tions of paragraph, we ere going to compare only the political philosophy.

Menoius left us no politiocal systematio treatise such as Plato's
Republic., Ths study of the political philosophy of Mencius has to find
our own way throuch the seven books of Mencius and pick up the material
concerning the topio.

The foundation of the political rhilosophy of Mencius is the goode
ness of man's nature,--firast of all., It 4is natural that man's nature is
good, It is just like the water which flows from upward to downward,

"Nan's nature is indifferent to the east and west" philosopher

Kaou said. Mencius replied: "The tendenocy of man's nature to

good, is like the tendency of water to flow downwards. There are

none but h?va this tendenoy to good, just as all water flows

downwards, ,

Then, what is the relationship between the goodness of man's nature and
his political philosophy? Menolus saids
The feeling of commiseration belongs to all menj 8o does that
of shame and dislike; and that of reverence and respect; and that
of approving and disapproving, The feeling of commiseration
implies the principle of benevolences that of shame and dislike,

the principle of righteousness; that of reverence and respect, the

principle of propriety; andzthat of approving and disapproving,
the principle of knowledge.

Ya., v1, Pt. I, Chap. 2.

2px. VI, Pt. I, Chap. 6.
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Benevolence, righteousness, propriety and knowledge are all derived
from the man's nature--commiseration, shame or dislike, reverence and
respect, approving end disapproviixg‘ This i8 comnon man's nature and
everyone owns it. The benevolent government is based upon everyone's
goodness of nature. Carrying it out and expending it, the stgte will
turn to benevolence right away. This is why when Keaon of Tsaou
asking Menojus whether it is possible that ell men cean be Yaous and
Shune, the philosopher replied affimatively.3 If everyone is Yaous and
Shuns, how could the state not be benevolent?

In Plato's"Republic™, we can not find the discussion about
whether man's nature is good or bad. PFlato did not touch the moral
virtues in the individual. He failed to point out the goodness and
badness of man's nature and its relationship with government.

Due to the background, Mencius emphasizes too much the
protection of the people against the tyrannical rule in comparison with
Plato, HMenoius desoribed his time as the people suffering,

Notwithstanding good years, their lives are continually
embittered, end in bad years, they do not escepe perishing.4

Elsewhere, Mencius saidi

Moreover, never was there a time further removed than the

3Bku VI, Pt. II’ Chap. 2;
4Bk, 1, Pt. I, Chap. 7.
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present from the appearance of a true sovereign} never was there
8 %imo when the suffering of the people from tyrannical governe
oent was more intense than the msmt.5

Therefore, Mencius protested for those who suffered in the tyrannical
rule, MHe eald to Hing Rwuy of Leangs

Beast devour one anoctherjy and men hate theom for doing so.
Then a prince, being the parent of his people, aduinioters his
governnent 80 a8 to be chargeable with leading on beasts to
devour men, where 1s that parental relation to the people ... In
your kitchen there is fat meet; in your atsblo thore are fat
horse. But your people have the look of hunger, and on the wilds
thore are thaag who have died of famine., This is leading on beast
to devour men,

Parthermore, the philosophar pointad outs

¥hen contentions about territory are the ground on which they
fight, they slaughter men till the fieldn are filled with them,
When some strugzle for a city in the ground on which they fight,
they slaughter men till the oity 4s filled with them. This is
what 18 called ‘leeding on the land to devour human flesh,!
Death 18 not enough for such a crime,!

And more, ho addeds
Thogse who nowadays serve their sovereigns sasy, 'We oan for
our sovereign enlarge the limits of ths oultivated ground, and
£411 his treasure and arsenals, !'3uch persons are nowndays
called *good ministers! but anciently they were called *robbers
of the peoplet. ©
'Robbers of the people’ oimply means to Mencius that those ministers are

the pavs of those tyrannical rulers. Both the tyranniocsl rulers and

S, 11, Pt. I, Chap. 1
6&0 I, Pt, I, Chap, 4.
Tsk, 1V, Pt. I, Chep. 14.

a&o VY, Pt, II. Chape Y
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their ministers are condemned by Mencius that death is not enough for

such & orime, More than Confucius, the philosopher showed much of his
oconcerns about the protoation}of the ;mop).e. .'xm:; one of thehprocfsl
thai peépie’ aufferegl more in Chan Kuo peried of Menoius than that of
Chun Chiu period of Confucius. |

Compared with Plato, the atréng idea of proteoting the pevple
from the tyranniocal rule i_s completely 1aoking‘ ' Flato_ meraly
men‘tioned’ the Gue.rdiazis’ 'femperémnt in his Repu’blic by sayings

They {the Guardim) must be gentle to their own people and
dangercus only to enemies.d

It is simple that. thé difference merely reflects the philosopherts
background of their time.

Econamie basis plays a very imporiant role in Menoius! theory,
The philosopher said to King Hwuy of Leang:

If the seasons of husbandry be not interfered with, the
grain will be more than eaten, If clese nets are nnt allowed
to entex the-pools and ponds, the fishes and turtles will be
more than can be consumed, If the axes and bills senter the hills
and forests only at the proper time, the wood will be more then
used ... Let there not be tsken away the time that ie proper for
the cultivation of the farm with {ts hundred mow, and the family
of save mouths that is supported by it shsall not suffer from

hlm@r“‘
Tais certair; 1ivelihood iz the foundation to practising the benevolent

government, Furthermore, Mencius explaineds

Sp1ato’s Republic quoted frome Williem Ebenstein, Grest
Political ’Phinke'i’siﬁew Yoxks Holt, Rinehart and Winaton, 1'9'31). Pe 24,

10&. I, pt, .I' Chap. ‘30
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If they have not a certain livelihood, it follows that they
will not have a fiyed heart., And if they have not a fixed heart,
thsre is nothing which they will not do, in the way of selfe
abandonment, of moral deflection, of depravity and of will
license,?
There is nothing equivalent to Plato's Republic concerning the
livelihood of the people.

When a certain livelihood is reached, education comes next,
Mencius did not give a detail systen of education of his time. He
mersly mentioneds

Establish Tseang, Seu, Heo and Heaou,~-agll those

educational institutions,~-for the instrustion of the peogle ces
The object of them is to illustrate the human relations.?

Those educationsl institutions, unlike Plato's Republic, are for sll
the people. The objeat of the education is to illustrate the¢ human
relations. This is another difference with Plato's aim of education.
Furthermore, Plato reserved educational opportunities of prolonged
duration and intensity for future ruiers only.15 In Republio, we can
find the primary education of the Guardiana,14 but nothing concerning
the education of the whole people. In the teaching of Mencius, the

11Bko I’ Pt, I, Chap. 7-
2%, 11X, Pt. I, Chap. 3.
ﬂEbenstein. 0Dp. _o_uo’ Pe 4o

14’1’1&'&0'« Republic quoted from: ZEbenstein, op. g¢it., pp. 25-28.
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sovereign 1s not only the mﬁﬁr ef the stato, but slso the teacher of
his whole people, The philosopher saldy "If the soverelgn bo
benevolent, all will be benavelent, If the sovereipn bs righteous, all
will ba rightaausnaszs.“w There iz no squivalent in Plato's Republie
aboud this .idea, |

Conoerning the dignity, equality and voelus of mankind, Menclue
soens to put more a#phaaia in comparisen with Flato, &»Vssvareign has
no privileges and he is squal to his ninisters. As Moncius sad to
King Seuen of Chis

When the prince regards his ministers as his heads and feet,
his ministers reogard thoir prince ae their belly and heart;
when he regards them es his dogs and horses, they regard him as
any other mnj when hs regords them as the ground or as grass,
they regard hinm as a robber and an enemy,! |
And elsevwhere we found thal evoryone can be Yoous and Shuns in
Marciusg! ?Jarkgﬂ Ye read Republic and find that the ssleetion of
rulers could best be made through the prolopged training of mon and
women, gensrally those torn into the ruling clase or plcked, in
aexceptional situations frowm lower classes of the uorkers, i'a.r':.mrs,‘.,r and
zz:amhzmts.m This is very diffémntly with Mencius, #&s the dlgnity

of value of mmn, no matier how inferior the person is, man equals to

gk, W, Pt, IT, Chap, 5.
gy, I, Pt, II, Chap, 3.

178&. VI, Pt’, II, Chﬂp, 2;

8
1 gbﬂﬂatem, Bha wo.! Pe 40
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man in value and dignity. Mencius said 1 "To put a single innocent
person to death is contrary to bex:uswZi.am:ea."19 There is no equivalent
teaching in Plato's Repubilic,

Plato in his Republic tells us thare ara threefold divisions of
tho population, They are rulers, fighters, and producers (farmers,
artisans, traders). The last class which constitutes from £ifth or more
of the total population. Plato claime that the:threefold elass division
of tho second city is mt an extension of the prineipls of the division
of labor, chavacteriatio of ﬁha firat cityﬁzo The three clagses in the
sacond city, according to Flato, are the class of yulers or guardians
in marrover gensey the class af nilitary and ecivilian exvecutive aid oy
auxiliaries; the olass of producers or harﬁmrkeam

Plato's pointe of vieu ahout the claes has the similavrity and
difference with that of Menoius! view, Approving to Flato, Mencius has
the same olssc idea, Je sald:

Honee there is the saylng, 'Some labor with their minds, and
somo labor with their strength, Thoee who labor with minds
govern pthera, those who labor with strength are governed by
others,

The difference is, however, Plato has a detaiied division of classes,

while Mencius only roughly divided the clagses into two. Those who

Y8, vi1, pt. I, Chap, 33.
ZOEbenstain, 00. gite, pt. 6.
I obenstein, op. giks pe 7
Py, 111, P I, Chap. 4e
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labor thelr mind are belonging to ruling elass who equal $o Republic’s
Guardians and auxiliories. They are the minority and are supported by
the majority uho labor with their strength,>> The mjority clase in
Mencius! teaching 45 equal to Plato's class of producers. The big
difference betueen the two philssophers la the spirit concerning the
topiec. In other words, the class is unchangeable in Plato's mindy
whils it is changeabls in Mencius?t Works. There is no rigid class
division in Menoius' political philosophy. Everyone can ba sage ruley
Yaous and Shnns.& mrQovai', Hencius clearly pointed out: "What kind
of man wam Shun? What kind of man am I? Ho who ewerts himself will
8lso bocome such as he ma.“’zs It ie strongly contmadictory with vhat
Plato thought.:

A1l in all, Flato is an aristoerat; while Mancius iz a demoorat,
Clasa demercation finds no strong footing in Mancius! nmind, The clmss
means more the division of labour than the basic difference among men,
Plato put s rigid point on the class view, He seems to believe that men
are made of different materials as gold, brass and iren. loreover,
Mencius dves not consider it is necessary to make the warriors a speocial
olass, but Plato does, This is another difference,

g,

., VI, Pt. II, Chap, 2.

5k, TII, Pt. I, Chape 1e
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What is the difference between Plato's philosophical king and
Msneius? true soversign? In Republic we read:

Unlesa either philosophers become kings in their countries
or those who are now called kings and rulers come to be
sufficiently inapired with a genuine daesire for wisdomj unless,
that ig to say, political power and philosophy maet together,
while the many natures vho nouw go their several ways in the one

or the other direction are foreibly deteg,;;ed from doing so, there
can bs no rest from troubles for states. ,

Political power and philosophy meet together. This ie Plato's ideal
sovereign who baged upon wisdom, Ha should be suift, strong and
epirited.®® As Menolus' point of view, the character of a true
gsoverelgn should have & peace~loving spirit and can practise benevolence
in the spirit of v,iz-tua.zg Unlike Plato, Mencius did not ewnotly point
out what characters a true soversign should have, but mentioned many
times about the aneient sage kings Yeou and Shun. He painted a2 pleturs
of their benevolent governments, The tuo philosophical kings of Mencius
not only always kept in their minds the economical abundance of the
country, but also aimed at the welfars of the paople all the tims, As
Moncius described the sage rulers should love their poople like the
para&hs love their children, This 3s the way the Chinese sage

plotured his philosophieal king.

27P1atote Bepublig. quoted from Ebenstein, gp. cit., p. 55.
1b1d., p. 25.

* Bk, 11, Pt. I, Cap. 3
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Divipion of labor is snother topic to compare with., In Flato
e read:

These guardinns of our state, then, inasmuich as their work
ig the most 4mportant of all, will need the most complete
freedom from g‘@hex- pcoupations and the greatest amount of gkill
and practlice,- ,

It admitted that tha guardien gpecial profession is different from
othars, HMoreover, Plato's Republic indicates three olagses: the olass
of mlsrs or guardiang, the olags of military or auriliaries and the
clasa of producers or hmﬁwrkam;?’" F‘urﬂmmnre, Platp pointed outt

But we would not allow our shpemaker to try to be also a
farmer or weaver or bullder, beceuse wo wanted our shoes well

made, ‘gg give each man one trade, for which he was naturolly

Plato bolioved that everyone hes a trade that maturally £1t him best.
Thus is his basic foundation for the division of labour. He also
saids "So it is our business io defino, if we can, the matural
gifts that men to bo guardians of a commonwealth, and to selsct them
accordingly.">> This is olearly to say guardian is one kind of
division of labour for which a man ls paturally gifted. ot any ome

Op1atols Republic, guoted from: Ebenstein, pp. git., p. 2.
31&@., Ps 7

R 111d., pe 2.

33@&‘
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can be Yoous and Shuns,
Menciua, however, does favour ths division of labour., VWhen he
was told by Chin Seang, a disciple of Hsu Hsing by zaying:

Wise and able princes chould cultivate the ground equally and
along with thoir people, and eat the fruit of their labour, They
should prepare their own meals, morning and evening, whils at the
same tima they earry on their guvemmant 34

Mencius did not agree at all, After a long debate, Chin Seang had to
roply to Honoclus by sayings

The tusiness of tho handierafisman caw by no maans ba
sarried on along with the Yusiness of husbhandry,3

The philosopher then raesumeds

Then, is it the government of the which alone oan be
carried on along with the practice of mehandry?%

Mencius agreed with Plato that the ruler needs the most complete
froedon from other ocoupations. Uhlike Plato, Mencius only divided
labour into two kinds, He pointed outs
Honoe, there is the saying, 'Some labor with their minds,
and some labor with thelyr strength ... Thie is a principle
universally recognized.37
Hithout the divieion of labor, as Mencius deseribed: "This way of

doing would keep the vholo empire running about upon the roads," 8

Phpe, 111, Pt. I, Chap, 4.
35_3&&‘
36%.
B?M'
38@2@-
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In other words, if every one has to produce everything he needs by
hinself, people will be buav rmuning on the road all the time. Fothing
could be done,
National defense will be an interesting topic to compare between
the two philosopheras, In Plato's "Repudblic®, we resds
This will mean a considerable addition to our community-esa

whole army, $0 go out to battle with any inveder, in defense of
all this property and of the citizens we have been describing,39

Furtbhermore, Plato also thinks war is an art end the fighters have to
have planned training, Just taking up a shield or other weapon will not
make g man capable of fighting that very day in any sort of wa.rfare.w

Menocius, however, has a different approach towards this topic.
He saids

If a ruler of a state loves benevolence, he will have no
enemy in the world,41

Elsevhere when‘ the philosopher was asked about how to defend the state
uvnder the enemy!s attack by Duke Wan of Tang, he saids
- Dig deeper your moats, and build higher your wallsy guard
them along with your people. In case of attack, be prepared

to die in Xour defense and have the people ao that they will not
leave you. 2

39?131;0'5 Republic, quoted froms Ebenstein, op cit., p. 24.
044,

“pe, vII, Pt. II, Chap, 4.

42y, 1, Pt. II, Chep. 13.
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The people will not leave the ruler because the latter is practicing
benevolent government. Therefore, benevolent government including the
netional defenss will have ne enemy in the world. Unlike Plato,
Mencius went differant approach towards this tople.

Does the sovereign have the eabsolute power towards the people?
Hencius definitely rejected it. Plato sesmed not to approve it
either, Mencius said:

The people are the most important element in a nation, the
spirits of the land and grsin are the next; the sovereign is

the lighteat. =

Therafore to gain the peasantry is the way to become

emperor; to gain the emperor is the way to become & prince of a

stata) to grin the prince of & state is the way to become a

‘great officer.43
No comments need.ed to be put here, The statement is very clear itself.
Elsewhere, the philosopher said to xing Seusn of Chis

Suppose that the chief eriminal judge could not regulate the

officers under him, how would you denl with him? The King sald:
"Digmiss him:" Mencius again saids "If within the four borders

of your kingdom there is not good government, what is to be donel"

The King looked to the left and right, a.nd spoke of other
mattera.‘“

Therefore, it is clear in Mencius'! eyes that the people are the
sovereignty of the state and if the ruler is not able, he can be
dismissed, The ruler, of course, does not have the adbsolute

power towards his people in Mencius' political philesophy,

43&. ¥I1I, Pt. 1I, Chap., 14.
MBk. I, Pt. II, Chap. 6o



In Plato's"Republicey we found:

And yot they (the guardians) must be gentle to thoir oun
poople and dangerous only to enemies; otherwice thoy will destroy
themselves without waiting till others dostroy them,45

Plato did mention the sovereign has the absolute pouer or not in his
"Republid’, But the above quoted passage, we may prerume that he dip-
approves 1it,
Thers 13 a very interesting political philosophy of Monciug we
a period of good order and folloved a period of confusion--which Flato
never did touch. Mencius saids

A long timo hag elapeed since this world of men received
its boing, and there has beaon along its hizzory now s period of
good oxder, and nov a period of confusion,

Menclus is a great student of history. Ho discovered this circulation
of periods of order and confusion through studying history. He even
concluded that thore moatly like to have a change after five hundred
years. Ho pointed 1t in his Works,

From Yaon to Shun down to Tang were five hundred years and
more., From Tang to King Wan vere five hundred years and more.
From King Wan to Confucius were five hndred yeors and more.47

Voreover, the philosophor clsarly saids

It 1s o rule that a true inperial sovereign should arise in
the course of five hundred years, and that during that time

there should be men illustricus in their generation.4

45P1ato's Republig from: Ebenstein, pp. git., p. 24.
4py, 111, Pt. II, Chap. 9.

47y, vII, Pt. II, Chap. 38,

48py, 11, Pt. II, Chap, 13



Mancius! gtudy of the circulation of period of order and period of
confusion is exemined in the history before Mencius, It is elso
surprising to see that his theory has been mostly accurate too during
the history after Mencius. This is a great discovery.

There sre many ideas in Platofs "Republic®, however, never have
been touched by Mencius, We should admit that the first book that
deserves to be called politicsl sciecnce, in that it applies systemgtic
reasoning and oritical inquiry to political idess and institutions, is
Plato's "Republic".?? take the simple definition of the origination of
state for example, Plato gave us by saying:

A state arises out of the needs of mabhkind; no one is selfw
autficing. but all of us have many wants.5°

noreover, tha dafinitiun of justics is the mtereet of the s*l;rcmges:c-.‘yi
The reason to cause a wars

" The country, too, which was large enough to aupport the -
original inhgbitants, will now be too small. If we are to have
pasture snd plough land, we shall have to cut off a slice of our
neighbours? territory; and 4f they too are not content with
necessaries, but give themselves up to getting unlimited wealth,
they will want & slice of curs ... So the next thing will be
that we shall be at war,’2

49%333%“' 2240 01'&-; Do 20

505, Jomtt, trens, The Works of Plato,(New York: The Dial
Press, 1936), p. 60 ;

3'platots Repubiic, from: Ebenstein, op. oite, pe 13.

521’19.1;0'3 Republic, froms Ebenstein, op. cit., p. 23.
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As & definition of the origination of a state, definition of justice and
the cause of war etc., we can not f£ind the same thing in the Works of
¥encius,
Menoius inherited Cenfucius that observed the family as the
foundation of the benevolent government. As in the Great Leﬁz&ing, we find

"Wishing to order well their states, they first regulated their family," >
It is strongly contradictory with Plato's "Republic® that the guardisns

should sbandon their fanily 1ife.”* Henciusialways regards that e
sufficient material supplied femilies are the foundation of a benevolent
government, Sage ruler should have his faxily a3 well as hia people.
Moreover, the rulers.are the teachers of their people., Their faﬁil;ies
are the models of the families of their people. It must bde incredible
for Mencius to think the rulers should sbandon their family lives, If
the Chinese sage should have known this in his 1ifetime, he would not
have hesitated to oriticize it as another 'state of beast?,

Others as the censorship oflliterature,ss the virtues in the state,

such as wisdom, courage, temperance and justice,ss ¥encius did not touch,

55_‘.?}33 Great Learning, quoted froms James Legge, tramslator,
The Four Books, (with English Translation and Notes, Shanghai:s “The
Chinese Book Companys 1930}, Pe' 313

54Plata‘s epublio, quoted from: Ebenstein, op., cit.y pe 47.

FBrva4,

565:.'2.@.” Pp.32-36.
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Plato indicated that reason, paseion (spirit) and desire are the three
parts to compose the soul.”! Memoius left no knowledge about it, In
the"Republic®, equality of women was diecussed.sa Mencius did not
mention it, but we could presume the Chinese sage has the same idea
gcoording to the spirit of his Works,

Born in a difference of only fifty~six years, the two great
philosophers lived apsrt in China and Greece in about the fourth century
B,Cs Their different teaéhings merely refleoted their ewn historical
backgrounds and their different philosophical approsch, In spite of
the differences, their greatness is the same,

T8, Jowets, op, cite, De 165
3t benstein, op. cites pe 43.
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I, INTRODUCTIOR
Amalyzeds

1e Tho origimation of the world civilization and the
Chinese contribution to it.

2, The politinal, social and economic, and intellectual
aspeots of the Chun Chiu and Chan Kuo period, the golden
ago of Chinese philosophy.

3. BHow the »hilosophy of Menoiun reflected his time,

4. Pour prinoipal schools of Chiness philosophy of the said
period which influenced China for more than two thousand
years.

I, LIFE OF IENCIUS
1+ FHams, origin and birth,
2. Chronological reviev.
3. Three periods of Menclus.
A, Perisd of early life.
B, Period of public servios.
C. Period of rotirement,
4+ Others- 4
III., THE WORKS QF MENCIUS
1. Traced the "Four Additional Books®™ through the history.
2. Authorship of the Seven Books of Monoins.
3« Others.
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IV, HERIUSE COITEPTION F STATE
Analyned

Te

2

3e
4e
Se
V. MEICIUS?

The econnmicsl bagis, thres sgsentinls snd tha divine
origin of tho astato.

How the will of Heaven, vhioch the sovareign based upen to
rals ths country, vas interpreted by the opinions of the
people,

Toople sarve the and in the bensvolent government,

Hou Manoing? demnoracy 4ifforent from the modern democruoy,
Othors.

GOVENIRMEHT 1N QZNERAL

Amalyzod

Te
2,
3e
4.

s
6.

Eoonomic nsods and the bonovolent govermment .

Yaou and Shun's benavolent governments,

Honeius® feudal momiyrehy,

Bino-nquare division of land and its goononieal and
#oolal benafite.

Ths rolations betusen tho povereigm and minigters,
Othors.

vi, PUICTION (B TH? STATE

1s
2.
3.
he

Pavplets physical well-beirg,

Education .

Chligations 4n intermatioml rolations.
Hational defense.
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VIiX, A COMPARISON BETWEEN PIATO AND MERCIUS

1s
2.
-
4
5.
6.
7.
g.
9.

10,
11.

Humr mature,

Livalihood.

Protection to the pecpls from the tvramnieal ruls.
Value and dignity of man.

Edueatlon, |

Hational defence.

Divine right of the sovereign.

Guardians fanlly life.

Menoius five hundred yoars of olrculations-a period of
order and 4 perind of confusion.

Other teachings Plato had tut Menelus did not touch.
Othars.
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APPENDIX I

CHINESE DYMASTIES

89

English Name Date Remarks
Mythical 2697-2206 B.C. Logendary
Haia 22051784 B.C. Hoia, Shang and Chou ave
Shang(Yin) 1783-1123 B.C, ealled "Thres Dymsties",
Chou 1122-222 B.C. Chun Chin period 722-/81
Chan Kao period 403-221
Ch'in 221-207 B.C. Reunified China
A Han 206 B.C,=A.Ds219 | "Eagtern Han" from A.D. 25
i Wel 220-264, Vei, Shu and Wu forming the
"Thres Kingdoms® from about
A.D. 200
Chin 265-419 "Bagtern Chin" from 317.

Barbarians! kingdors in
Forth China, 304~439




j;» | Sung 420-478 These are called "North and
/&L Cht 4794501 South" Dynasties for
a Liang 502-556 : éistinatinm Togothor with
g/% ' Chen 557553 - procsding Wy and Eastsm’
Chin, called "Six
Dynasties,” a tarn
. referring to southern -
pulture. Reunified China,
”ifé Sud 589617
k4 Tang 618-906
% Loang 907922 These are called Mhrtel"
I/Z Tang 922935 - or "Five Dymasties" for
/K([{ Chin 936~946 distinction fron other
b ﬁ :
v% Han 9477550 dynnasties of the same rame
£\ Chon. 951059
% Sung | 960~1276 | Wgeuthern Sung® from 1127
onward, vith Forthern China
under Monchus and Mongols
) ' : . ‘
2 Gh) | Yoan(ongol) | 1277-1367 Foreim rule
o} Ming 1368-1643 Zestored to Chinsss ruls
Q’% (ﬁ%)-m) ChYing(Manohm) | 1644~1911 Fnr:aign rule
W g\ | Remblic 1911
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ENCLISH TRANSLATIONS AKD CHINUSE TITLES

A
A Collection Of Supplemental
Cbservations On Four Books
& %%ﬁ \%z%:%
A Colleotion Of The Memoirs
Of Eminent Women

Wk

A Examination Of The Disorepancies

Connected With The Four Books
with
A Rational Explanation Of
Traditions And Legends
Al b4
B
Book Of The Former Hen Dynasty
B
743
Book Of History
39
¢
Catalogue Of Book In The History

0f Sui Dynasty
y ”u . 7
4 727

Chang I
ik

Chan Kuo
9\

Chai Huao Chin
R
Chan Seang

»z\%)a

Chaou Shuetze
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Chun Chin
o
Confuoius
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Confucian School
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Five Constants
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Legalist School
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Fan Chuen
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Suts Edition Of The Woxks Of
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Sun Shih
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China under the Warring States (403-221 B.C.)
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*From Fung Yu-lan, History of Chinese Philosaphy, Vol., I. Princeton:
Princeton University Press, 1952,
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