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The work of an exegete is invaluable if one is to uncover the
intended meaning of any passage. Contrary to what many religionists
so demonstrably insist, scripture is ﬁo exception. Scholars declare
‘that to shy away from scripture simply because it is God's Holy
Word is to do great injustice to the passage. Scripture should
be open to the same careful scrutiny as is applied to any other
writing. Certainly a.carefu1 study of God's Word to mankind would
not cause us to dismiss scriptural utterances but would only serve
to enhance our understanding of what is being transmitted to us,
the modern reader.

In an exegesis of the BooK of Malachi, it will be necessary
to look at any number of significant matters. It will be necessary
to analyze the Nevi'im within the'Tenakh. It will also be quite
appropriate to consider the Book of Malachi within the Nevi'im.
Significant, critical data will then be looked at including author,
dating, provenance, and other worthy critical concerns. I will
thereupon seek to propose a suitable commentary to the book, delving
into more particularistic concerns of the author, seeking to gain
more of a proper insight into what the author was meaning to say
to his audience. Upon conclusion of this task, I will seek to offer
the reader a literal translation of the passage being considered,
giving the location and syntax of each word, followed by a smooth
translatfon, and concluding with a brief analysis of significant
words and phrases.

The Tenakh is composed of three sections of writings- Torah,
Nevi'im, and Kethuvim. The Torah consists of the Five Books of

Moses. The Nevi'im contains the message of the prophets along with



a historical analysis of the events that led up to their ministry.
The Kethuvim is a collection of general writings including Psalms,
Proverbs, and the Song of Solomon. The Tenakh is of ultimate importance
to the Jew. It gives to him his meaning for existence.1
In the Tenakh, we are given a picture of the history of the

Jewish people, a history in turn being understood in light of the
authors' own personal religious and theological convictions.

Contemporary archaeology has found that much

of the historical record of the Tenakh is accurate.

Some part of this record may not be exactly

verifiable, but their veracity is probabie in

view of the accurate picture they give of the

general conditions of the period in which they

deal. Other parts have been slanted in line

with the theological position of the writers

and the message they wished to convey. There

are portions that may have to be regarded as

myths and demythologized in order that they

may reveal their spiritual message for us today.

The Nevi'im contains the message of the prophets along with

a historical analysis of the events that led up to their ministry.
The middle of the eighth century B.C. was distinguished by the rise
of the prophet in Israel who was to be of ultimate significance in
the development of the Jewish faith. They were men of extraordinary
‘genius in the spiritual world. Gifted not only with a strong moral’
integrity but also a keen spiritual sensitivity, they were able to
experience the presence and reality of God in marvelous ways and
were able to convey those visions of revelation to the people of
the day who were in spiritual darkness. But, interestingly enough,
"these revelations were never given to them for their own blissful
enjoyment of mystic ecstasy with the deity but always the purpose

of mediating them to the people always for service, for insight and



will, not for feeh’ng."3

The urge to write down their message came about after the
failure to influence the people through oral means. The prophet
spoke at the crisis points in Israel's history, when God was about
to strike her down with the terrors of history. Believing that
Yahweh was a God whose righteousness and sovereignty enabled him
to maintain control over the established order of nature, the prophet
perceived God as being quite active in the affairs of men. The
prophet was terribly distraught when he perceived that the will
of God was being defied in the lives of his own special children.

The prophet felt that God's judgement was impending and warned
the people to turn from their evil ways, lest they perish.

The essence of the prophetfc message was essentially religious,
for it spoke of a reconci]iatioﬁ that must take place between man
and God. But this reconciliation was to be evidenced by some kind
of outward manifestation of that inward change that had taken place.
Social behavior and ethical matters were also religious concerns.
Although the prophets often had more insight into social matters
than did the political and religious rulers of that day, they were
not social reformers or political statesmen. They were messengers
of God, entrusted with a revelation of his will and purpose, this
message being embodied not only in their words but also in their
personalities. Perhaps "this constitutes their greatest service
and this has been of supreme value throughout the ages."4

The great political movements of the Persian Period, after
Haggai and Zechariah, are of little value and importance when seeking

to come to an understanding of the Jewish situation in Malachi's



day. Judah was a Persian province. After Zerubbabel, the Jews
were living in the hands of Persian governors. The pressures of
foreign rule were keeniy and sorely felt. Although the Jews did
have a good deal of internal freedom due to the somewhat Tiberal
policy adopted by the Persians, the situation was a difficult one
with which to cope. As the days progressed, the people became
more despondent as little by little their faith flickered. God's
watchful care over them was doubted, and perhaps more tragic, they
began to doubt whether it was indeed worthwhile to care for him.
An amazing lack of reverence and devotion abounded among the
people. Priests were neglecting their sacrificial duties. People
became negligent in paying their tithes and contributions. Signs
of spiritual apostasy abounded unceasingly as can be evidenced
by the presence of perjury, oppression, divorcing of wives, and
outright adultery. A spirit of rationalism pervaded that had yet
to be seen in the history of the Israelite nation.5
The bitter frustrations of the post-exilic period were being
sorely felt. The end of the Babylonian Exile had seemed a promise
that the messianic age was close at hand. It was believed that
the nation was about to recover the vanished glory of the days
when David had ruled in righteousness and power. Realities, however,
were far different. Only a small portion of the nation, in fact,
returned, and those who did found 1ife in the comunity just as
difficult as it had ever been. The Jewish nation appeared to be

only a small insignificant iota within the vast Persian Empire.



Three groups of literary prophets exist in the history of the
nation of Israel. With the Babylonian Exile serving as the watershed
mark for Israel's history, one properly classifies these three groups
as pre-exilic, exilic, and post-exilic prophets. The pre-exilic prophets
all were relatively close together and were active during a comparatively
short period of history. Although their messages were in no way identical,
essentially the same conditions confronted all the members of this
pre-exilic group of prophets. The exilic prophets were like their
predecessors, not in their message, but in the fact that they were
active during a comparatively short time in the 1ife of the Jewish
nation. The same cannot be said of the prophets of the post-exilic
period. Being scattered over nearly four centuries, the conditions
in béck of the writings vary considerably. Less unity is therefore
to be expected.6

The post-exilic period of 01d Testament history can properly
be divided into the Persian Period, extending from the fall of Babylon
in 538 B.C. through the conquest of Judah by Alexander the Great
in 332 B.C., and the Greek Period, beginning in 332 B.t. and ending
with the Maccabean Revolt in 165 B.C. Of the Jewish community in
this post-exilic period, little is known. One can, however, gather
that three crucial events have become fixed in the nation's memory,
namely, the return from Babylon, the rebuilding of the Temple, and
the rebuilding of the wall of Jerusalem.7

The prophets spoke to a different man, standing at a new and
unique occasion in history. The political ambitions of pre-exilic

times were no more. "There was no aggressive nationalism, no militaristic



spirit, against which the prophets were forced to contend as in earlier
days."8 Likewise, the religious tone was different from what it had
been in former days. In the pre-exilic period, the prophet had stood
face to face with the heathen, confronting aworthy and formidable
opponent. Yahweh was not the God of all, but only of his chosen few.
Men recognized the validity of other gods and respected men's God-
given right to believe and worship as they so desired.

This situation, however, was drastically changed by
the events of the Exile. "What the prophets were unable to accomplish
was accomplished by the logic of the events of the Exﬂe.“9 The Jews
returned from the Exile a monotheistic people. Yahweh had proven
himselfimore than worthy in Satiéfying the needs of his people. He
had suitably demonstrated by his works that his sovereignty and right-
eousness extended beyond the confines of one particular chosen nation.
The community as a whole had now adopted the faith of the earlier
prophets. Evils, of course, still abounded, but they were of quite
a different nature. Resultant thereto, the religious needs of the
people became as they had never before been.

Although all of the people's hopes had yet to be realized, hope
was not abandoned. National consciousness was not at all lost
among the people, nor was a lessening of interest in organized religion.
In fact, these tendencies became more pronounced than ever. fOrganized
religion took the form of an elaborate legalistic system, the national
feeling became more exlusive than ever, and hope took on a more distinctly

Messianic or apocalyptic character."10



Particular external and specific concerns did at times seem to
dominate the writings of these prophets, but the prophet does not
make these external requirements the essence of religion:
Instruction by classroom and disputation
is preparing to take the place of the fiery
oracles of the older prophets. There is
an interest in the details of ritual which
would have provoked the angry impatience
of an Amos or a Jeremiah.
But under new forms, one sees the old spirit still quite alive.
Of all the significant critical data that one can gather from
a scrutiny of the Book of Malachi, perhaps the most surprising and
most helpful piece of data is that data concerning the probable author.
The evidence for attributingthe book to a prophet who bore the name
of Malachi is minimal, being based only on the superscription of 1:1.
This superscription, however, clearly is an editorial preface, the
prophesies beginning in 1:2. There has been the suggestion that Malachi
is an abbreviation for "Malachiah," which would tend to make it read

12 The

"Yahweh is a messenger or angel," a rather impossible concept.
‘Septuagint reads "his messenger," and both the Talmud and Targum identify
"my messenger" in 1:1 as being Ezra the Scribe. Similar traditions

abound attributing authorship to Nehemiah and Zerubbabel, but Tittle

merit is given to such tradition. The probable solution is that the

Book of Malachi was written by an unknown and anonymous author, the

editor of the Book of the Twelve having given it a name for convenience
sake on the basis of the phrase in 3:1.13

Despite this bit of evidence against the existence of an individual

named Malachi, the book is clearly the product of a single literary

mind, the unity of the book only occasionally being called into question.



Such an unyielding conclusion can be drawn by looking at vocabulary,
literary mannerisms, and the amount of historical background that is
assumed. The only verses that seem to stand outside the general scheme
are 4:4-6, which is not a part of the book, buf an appendix to the
Book of the Twelve Prophets. Another section which has aroused some
suspicion is 2:11-12, which seems to introduce a seemingly irrelevant
discussion of marriage into a section which has originally dealt only
with fhe subject of divorce. This latter passage, however, is not
considered an.assertion by most scholars but is seen as merely being
the result of the author's seeking to deal with an extremely complex
social situation.14

Although the date of the Book of Malachi cannot be pinpointed
with absolute surety, certain unmistakable historical allusions make
it easier to determine the approximate period in which the book was
written. Judah is under rule of a governor. The general spirit of
the people is at a Tow ebb. Priests are so slack in the performances
of their duties that they are an utter shame and disgrace before God.
There is a declining respect for marriage. People are quite slack
in the payment of their tithes and offerings. Indeed, the heathen
are far better than the people of Israel, for at least they make no
claim of an allegiance to Yahweh.15

The above-stated facts point to a date somewhere around 460 B.C.
Certain more specific references make such a date quite feasible. The
people have returned from Exile and are under the rule of a governor.
It is obvious that the Templie has been around long enough for the priests

apparently to have become wearied of the services and for certain irregular-

ities to have crept in. Also, such references as there are to the



Pentateuchal laws and institutions have more affinities with Deuteron-
omy and not any of the'other codes. Evidently, the laws of the Priestly
Code have yet to be introduced into the life of Judah as is evidenced
by the terminology used for the sacrificing priests, who are called
sons of Levi, and not sons of Aaron. This suggests a time before Ezra,
to whom,the promulgation of the Priestly Code is due. A date no later
than 444 B.C. (Nehemiah's return) can also be noted due to the fact
that some of the community have married foreign wives, thus indicating
no knowledge of the reforming work of Nehemiah.16

As mentioned earlier, with Malachi, a new spirit is evident. He
did not relate his message to military campaigns or the victories of
undermanned armies. His thought was exclusively concerned with the
proper relationship between God and his chosen peop]e.17 He was not
a cloistered man, but a man with powerful spiritual drive and force
who felt compelled to go into the marketplace or wherever necessary
in order to spread the truth in which he so firmly believed.

Concerned with the correct performance of ritual as the earlier
prophets had not been, Malachi nonetheless insists on the inwardness
of true religion. The performance of correct ritual is not an end
in itself, but merely a means to an end, that end being proper devotion
and performance before God. "Malachi points the way back to a renewed
clarity in ethical instruction as well as the renewed significance

in the observance of religious ritual. The way back to significance
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in either area is through a renewed vision of the Lord of Hosts."18

Together with the books of Haggai and Zechariah, the Book of
Malachi forms a sufficient block of post-exilic prophecy, and affords
valuable evidence of a period that is otherwise scantily documented.
The book's closest connection seems to be with the concluding chapters
of Zechariah (9-14). Seeing it in such fashion, the book appears to
be the third section of a collection of prophecies (Zech. 9:1-Mal.

4:6) which have apparently been added to the Book of the Twelve. Two
of the sections have been added to the work of the sixth-century prophet
Zechariah, (9-11,12-14), while the third section has been given a
separate identity in the Book of Malachi. This proposal is not without
justifiable reasons, namely that each of the three sections begins with
the identical superscription,”An oracle of the word of Yahweh"'—.‘19
The detachment of the third section from the Book of Zechariah
has been explained a§ an editorial device in order to achieve the sacred
number of twelve prophets, but clearly the justification for such a |
division comes solely from the clear difference in theological content
and tone.20
The basic problem that Malachi (for convenience sake, I will refer
to the prophet as Malachi) attempts to address concerns the supposed
justice of God. ' Why was not God's love manifest in a more visible
way? Why were the rewards seemingly distributed so unevenly? God's
hands appeared seemingly absent from the affairs of men. Malachi's
response seems to be given in a three-fold manner.

Malachi suggests that the apparent injustices being experienced

by man may be the direct result of disloyalty to God. Priestly duties

were being performed halfheartedly, the people seeing no worthwhile
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value in proper ritualistic practices. This, however, seemingly raises
more questions than it answers in that it goes back to the orthodox
tradition that had lost its attractiveness. Perhaps it is true that,
because of man's own self-indulgence, he finds himself in many a predica-
ment. Or perhaps man's troubled state of affairs lies in the fretful-
ness of mind that results from his being estranged from God. As men-
tioned earlier, one major fault that many find with the thought and
emphases of Malachi is his overemphasis on cultic concerns and his
inattention to some of the more pressing social concerns of the day.
Malachi's more particular focus can partly be explained due to the

time during which he lived, a time when the legal system of post-exilic

21

Judaism was just beginning to take shape. In addition,

in his mind, disrespect toward cult is

not important for its own sake but because

it is a symbol of a general indifference

toward God. It is an outward and visible

sign of an inward and spiritual disgrace,

since a man who will deliberatley offer

the worst animal in his flock on God's altar 29

is obviously not right with God in his heart.

Malachi's second proposed response is that in spite of the general

hardness of the times, at least one contemporary event shows that God
is still in control. The impending or already having occurred collapse
of the Edomites is good evidence that God does not allow cruelty and
unfaithfulness to go unchecked. Perhaps this was used due to the fact
that it was the only available example, but even so, Malachi is appealing
to the principle that there is indeed a moral law operating in the
history of the um‘verse.23 A modern, day example would be the destruction

of Nazi Germany, whose power was built upon nothing more than cruelty

and deception.
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Malachi's third and final proposal to explain the apparent unin-
volvement of God in men's affairs was that the day of God's judgement
is not so distant, and when it comes, rewards will be allotted as they
are due. This day, coming with the terror of a relentless purging,
gives a note of urgency to all of Malachi's sayings. The conviction
that God will place the whole secular order under divine judgement
is a conviction held by many 01d Testament folks. This eschatological
kind of statement increases rapidly after the Exile and is the immediate
background for the New Testament announcement that the Kingdom of God
is at hand. Thus, the fundamental aspect of Biblical religion is
that there is a divine purpose which runs unimpeded throughout history.24
The Book of Malachi itself consists of a series of indictments
of God's people through a series of imaginary questions addressed to
God by the people. To these imaginary but pointed questions, Malachi
responds in the name of the Lord of Hosts. The only division that
is sufficiently necessary in the book is provided by this dialogue
between God and man, represented by six oracles.
The first oracle (1:2-5) is a reaffirmation of Hbsea's proclamation
of Yahweh's love for Israel. Malachi is facing some ardent skeptics,
who look about them and see no signs of God's love in any shape or
form. Being subject to foreign dominion, the lack of rainfall, and
a plague of Tocusts, it is not so difficult to sense the apparent inaction
of God. Pointing to the sorry plight of Edom, "the prophet's reply
is in the spirit of the man in the proverb who complained that his

shoes pinched, until he met a man who had no feet."zsdacob and Esau
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were twin brothers, and yet Yahweh had somehow singled out Jacob to

be uniquely blessed, while visiting Esau and his people with apparent

divine displeasure. The prophet's message is that Edom will not recover
from her downfall, while Judah still has lingering hope after the discipline

of the Exile.26

Ironically, it was an Edomite, Herod, who later came
to rule over the Jews in such unforgettable fashion.

Man's inhumanity to man is said always to be prefaced by man's
ingratitude to God. Of all the problems with which religion is confronted,
the problem of evil is undoubtedly the most serious. "That problem
is the sunken rock on which all immature religions suffer shipwreck."27
Why Edom and Judah had such a poor relationship is not difficult to
understand historically, but from a moral perspective, it is not so
simple a matter. Perhaps the root of man's inhumanity to man lies
in the relationship man carries on with the Divine. God is not to be
blamed for the mishaps of people or nations, for in reality, God favors
no nation over another. The Jewish nation was firmly convinced that
the explanation to the mishaps of the Edomites lay in God's hatred
of Esau for his crafty ways. A modern understanding 6f the Divine
allows one to view the picture in a more objective fashion, for has
not man devised only more craftier ways?

In the second oracle (1:6-2:9), Malachi strongly denounces the
priesthood for their failure to give proper moral and spiritual guidance.
The people's woes are apparently being explained as the result of a
flaw in leadership. Yahweh asks his priest where the honor is that

is due him, honor that even an earthly child would unquestionably give

to his father. The Law stated that only spotless and unblemished animals
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were to be sacrificed upon Yahweh's altar, and yet the priests had
the gall to offer maimed animals, offerings that they would not dare
present before their governors. A curse was to fall upon those presenting
such a makeshift offering and to those who would participate in it
or encourage it in any way.28
Yahweh had founded the priesthood upon Levi, who was the ideal
of what a priest of Yahweh was called to be. "In return for the knowledge
of the meaning of 1ife and the inward peace divinely given, which came
by virtue of his sacred office, the true priest must stand in awe before
the Lord and reverence his holy name."29 From his 1ips, truths of
Yahweh must proceed. But the priests had woefully failed in their
tasks. They had profaned this sacred relationship that had been pronounced
by God between himand the priesthood. The prophets were exposed as
unworthy pastors. They were a disgrace to their profession and were
responsible for the troubles of the day. Even among the Gentiles,
there was more reverence, for at least they did not give the appearance
of giving allegiance to Yahweh as did the JeWish nation.
Can Yahweh be morally justified in bringing chaoé and disorder
upon an entire nation for the wickedness of a few men in prominent
leadership roles? If such be the case, then the possible innocence
of countless numbers of individulas is not being considered. The point
of living a 1ife worthy of commendation is then thwarted by a couple
of individuals who seemingly have no such ambition. Likewise, can
thesacrificialdeath of one man pardon countless individuals who have
been living their lives in an utterly shameful manner? The theological
ramifications of such an idea are too numerous to consider, especially

when it comes to the value of Jesus' death on the cross. This is not
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to say that this emphasis upon individual responsibility was an issue
in the thought of the Jewish nation at this point in their history,
but it very well cou]d have been.
The third oracle (2:10-16) is a charge of faithlessness to Yahweh
by marrying foreign women, women who have not chosen to follow the
way of life ordained and chosen by Yahweh, but who have chosen
to give their allegiance to foreign gods. Is so doing, they have ne-
glected their Israelite wives who have been so faithful in keeping the
commandments of Yahweh. Having "married the daughter of a foreign
god," the prophet implies that, like Solomon of old, the men not only
have taken these foreign wives, but have chosen also to give allegiance
to their gods. Not only was this an affront to the nation as a whole,
but it was moreso to Yahweh, who had witnessed a renewal of his covenant
with each subsequent marriage.30
The charge that union with foreign wives is disrespectful towards
Yahweh may seem to be inconsistent with the universalism stated in
1:11, but it is one thing to feel sympathy for the heathen but quite
another to allow them to get within the faith structure of Israel,
a structure already being more than contaminated from within. By intro-
ducing women into the Temple who had Tlittle understanding of Israei's
God, one runs the risk of a kind of foreign infiltration that must

be described as being entirely unhea]thy.31

In our own day, one sees
abundant evidence of the kinds of dangers that exist when mixed religious
loyalties exist within a marriage.

This oracle begins with a general principle held by all, namely
that each Jew could claim God as their Father. An interesting thought

is that maybe Malachi is here speaking of God as Father not merely
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32 "It should of course

of the nation, but of pious individuals as well.

be remembered that both in the 01d Testament and the New Testament,

the idea of God's Fatherhood connotes progenitorship and authority

quite as much as affection."33 God's Fatherhood is based on his being

creator and is probably thinking more in terms of the nation and not

individual men, although his words carry possibilities that extend

beyond his original intent. fThe ideal of common brotherhood under

a common Fatherhood, which is the ideal for the Jewish community, is

capable,under the prophetic mindset, to extend to the whole of humankind."34
The fourth oracle (2:17-3:5) is a prophecy of the coming of God

in judgement. He has grown weary of the bitter complaints voiced by

his people. Again the prophet returns to the issue of theodicy, reconciling

God's love with the injustices in the world that seem to readily

abound. "With the’ growing sophistication of the post-exilic age and

the growth of rationalism,a skeptical spirit threatened to undermine

the prophetic faith in a righteous God who rewards the good and punished

the evi]“35 Malachi, however, has strong intent to show that God's failure

to act immediately is not the result of any indifference on his part.
Malachi's response is that God will soon come to correct the troubles

of the day. Malachi's eschatology has two primary acts, the first being

the coming of the messenger to purify the priesthood, and second being

the coming of the Lord himself to purify the Tempie and give his people

their just recompense. The purpose of the preliminary coming of the

messenger is to purify the Temple in preparation for the full advent

of God's coming. This messenger will correct the abuses and return

things to the way they were in former days. God is seen as a king,

with the Temple being the palace. He cannot return until his house
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is set in proper order.36

Malachi 3:5 gives further evidence that Malachi is no mere ritualist,
in the sense of his being overly occupied with cultic concerns at the
expense of overlooking humanitarian issues. "Looking more deeply into
the human heart than some of his predecessors, he saw that contempt
for the symbols of religion may be not a sign of spiritual emancipation,
but the symptom of a profound contempt for religion and morality itse]f."37

The fifth oracle (3:6-12) traces the divine disfavor of which
the people complain to the failure of the people to give Yahweh his
just dues. Yahweh's change in attitude toward his people is not without
cause. The people have turned away from a God whom formerly they had
served with their full heart and devotion. If they will but return
to the proper sense of obedience, their prosperity will once again
be restored.38 The thought here is not so much of turning in a parti-
cular direction, but more the sense of retracing one's steps from the
direction that one has just come.39 Repentence must of necessity
involve a basic change in attitude, but to the Hebrew mind, this change
must manifest itself in action. Unlike the modern day-religionist who
is content in pronouncing his faith with his 1ips and yet doing little
in the way of action to defend those words, the mindset of the Hebrew
was that faith naturally gave blossom to acts done in the name of that
faith.

In this section, Malachi is merely repeating the dogma of retri-

40

bution of which Deuteronomy gives classical expression. Although

this doctrine was not so fully embraced by Jews in the post-exilic
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period, Ma]achi here gives evidence that its precepts were still being
felt and practiced by many an ardent Jew. A modern day scholar looks
with great skepticism at a doctrine that sees God operating in such
retributive fashion, but to the Jews in this time in their history,
they sensed a single causation that prompted them to see God's hand
in every piece of human affairs, not excluding the material prosperity
or lack of it experienced by man.

In the sixth oracle (3:13-4:3), Malachi again returns to the problem
of the moral order of the universe. The devout and faithful wonder
what value lies in continued service to Yahweh. The performance of
religious obligation is going apparently unnoticed, the wicked seeming
to fare much better. The value of piety is being seriously called
into question. Malachi is not here speaking to those who openly and
flagrantly scoff at religious beliefs and practices, but to those who
practice piety and who are disturbed at the first signs of doubt in
their minds.41 To raise questions is not the sign of an irreligious
spirit, and may, in fact, be the sign of a growing and healthy sensitivity.
To remain silent to a state of affairs over which one has serious questions
is only to cause oneself extreme harm. Healthy questioning is a signal
of a flowering individual. When one ceases to ask the pointed questions,
one ceases to receive the 1ife-changing answers.

A careful record is being kept in heaven of man's deeds so that
one day, each man will receive his just deserts. The belief in a heavenly
Book of Remembrance contains the seed out of which would one day develop
the doctrine of eternal 1ife for the righteous. "This verse [3:16]

illustrated the disintsgration of a sense of national solidarity and
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12 The total victory

the rise of a separate group of 'the pious.
of the righteous and total annihilation of the wicked is in this section
quite forcibly pictured by Malachi.
The Conclusion to the Book of the Twelve (4:4-6) is an editorial
insertion intending to give to the reader what he considered to be
the burdén of the book. The mysterious messenger is here identified
by Malachi as being Elijah. Elijah's ascension into heaven would make
him a prime candidate for this kind of mission. Thus, he comes to
play a considerable role in later apocalyptic thought. Some have tried
to say that Malachi is to be identified as the messenger, but evidence
is meager, to say the least. Jewish tradition requires that verse 6
be read before verse 5 so that the Book of the Twelve not end with
a threat.43
According to some, Malachi cannot be reckoned as being one of
the great prophets.44 Adherents to this view see him as not sharing
the same moral insights and sensitivity of an Amos or a Jeremiah. But
one must bear in mind that, living at a time when prophetic utterances
were no longer accepted as direct revelations from God, he was forced
to argue his case in a fashion earlier prophets had not been called
upon to do:
Men were dissatisfied with the old and sometimes over-
simplified answers that had been given by the great
prophets to the probliems of good and evil, rewards and
punishments, and they now were beginning to question
the providential government of life, both in the narrower
community and in the world at large. Malachi obviously
enters into their difficulties insofar as he sees
that it is not enough merely to enunciate high doctrine
and moral principles, but seeks to enshrine them in

a practical code of behavior and points toward a final

solution of the world's disorder in the Day of Yahweh. 4
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The basis of Malachi's desire for correct ritual is that nothing
short of the best is suitable for Yahweh.46 A casual stance toward
ritual denotes a casual stance before God. He shares the prophetic
insight in knowing that true obedience to God must stem from a
true personal commitment but also recognizes that at times this
must be expressed through small meaningless acts of discipline.

Malachi, therefore, may besaid to stand Tooking across the
prophetic years which lie between the unprophetic years of the
Intertestamental Period to the rebirth of prophecies in the life
and ministry of Jesus. " He [Malachi] remaiihs a classic exemplar
of the thesis that the messianic hope of Israel burned brightest
just when the world seemed darkest."47

When one speaks out with a Toud voice as does Malachi, there
is always present the danger of exhibitionism. In the religious
life, it may subtly come in the form of wearing one's heart on
one's sleeve, of exposing to an eagerly listening crowd the most
sacred things of one's character. "To exhibit one's soul too freely
and too often is to run the risk of losing the sense of one's sanctities."48
Most of us, though, ere in the opposite direction. Being too self-
conscious, too afraid of what the crowd will say, we choose to
remain silent as our soul beats relentlessly within us.

Perhaps the answer to Malachi's questions and even those of
this and any day are best to be found in Augustine's time-preserved

passage, one that is quite Biblical in its content:



Blessed is he who loves Thee, and his friend in
Thee, and his enemy for Thee. For he alone loses
no one dear to him, to whom all the dear in Him

who never can be lost.49

21



1:1

oracle" Translated literally "burden," and idiomatically "oracle,"

it is derived from the Hebrew verb¥®J] "to 1ift up." The expression
goes back to the phrase "to 1ift up the voice," later coming to mean
the words which the voice utters. The oracle of a prophet can be

described as his burden.50

1:2

"Yahweh of Hosts" This phrase occurs 24 times in this rather short

book. Hosts are heavenly bodies, the phrase thus being universalistic:
and monotheistic in nature. It is rather interesting that the phrase

"God of Israel" occurs but once in the entire book.51

1:3

"Edom" This verse, taken by itself, might seem to indicate that God's
hatred of Edom is the result of nothing less than an arbitrary decision.
However, from other passages in post-exilic literature, one comes

to learn that the Edomites had failed to come to the aid of their
brothers during the siege of Jerusalem and may have actually participated
in the siege. Edom thus became the 1iving symbol qf cruelty and faith-

1essness.52

1:5

"beyond the border of Israel" As great as Yahweh's love is for his

people , it is not given to them alone. His love is so great that
it extends elsewhere and blankets each and every nation. Here, as
in other literature that scholars uncovered from within:the post-exilic
time period, an explicit statement of universalism and monotheism

is being made.53




1:8

"blind animals" This is a clear reference to Leviticus where blemished

animals are seen as unacceptable for sacrifice, blindness being one

such blemish. (see Leviticus 1:3)

1:9

"Entreat the favour of God" This phrase originally had a strong

anthropomorphic sense, implying that man by his worship could remove

the anger and disapprbva] from the face of God. It is here being

used as a simple metaphor for prayer.54
1:9
"with such a gift from your hand " According to many, this phrase

is best omitted as a gloss. It is "syntactically awkward in Hebrew,
stands outside the metrical scheme, and the verse reads more smoothly

without them.“55

1:13

"you sniff at me" This is based upon a Jewish tradition that the

original reading was changed to "at it" to avoid any charge of irre-

verence. 56

2:2

"I will curse your blessings" The pronouncement of the priestly

blessing during the course of the service was a most revered and
solemn occasion, and ultimately came to be the only occasion on which
God's name was verbally pronounced in Israel. "To threaten that the
blessing be turned into a curse was to undermine and overthrow the

whole fabric of institutional religion in Israel."57



2:3
"dung"  This does not refer to excrement, but the contents of the
bowels of the slain animals:. The figure is used to show as forcibly

as possible the extent to which the priests have fallen into degradation.

2:4

"Levi" In Deuteronomy, no distinction is made between a Levite and
Priest, whereas the priestly code understands the Priest as being
the descendent of Aaron, with Levi being a mere assistant. This
passage indicates to the reader that the prophet is speaking from

a period somewhere between the time of Deuteronomy and the time when

the Priestly Law became the accepted law of the 1and.58

2:5

"covenant" Attempts to determihé the nature of A 1L by analyzing

the etymology of the word have failed to reach a consensus. O0Of the
explanations so far offered, the most likely one appears to be that
the Hebrew word is the equivalent of the Assyrian word beritu, meaning
"bond" or "fetter.“59 Although the usual understanding given of the
word is "an agreement between two parties," the originé] meaning of
the Hebrew word in fact implies "first and foremost the notion of

‘imposition, ' *1iability,’ or 'obligation.'"®C

2:6

"true instruction” Historically, the original function of the priest

among the Hebrew was one of casting sacred lots. The Torah, therefore,
spoke of matters pertaining tosuperstition although ethical concerns
were also within its jurisdiction. Malachi revitalizes this whole

conception of the priest as a teacher by relating it to religion.



2:7

"messenger of the Lord of Hosts"The priest is here described as a

"messenger of the Lord of Hosts," thus taking over the position formerly
held by prophets. As the charismatic age of the prophet faded, the
authority passed to men without claim to special revelation, but whose
authority lay in an objective commission. The danger inherent in
substituting authorized teachers for inspired prophets is that religion

may fall prey to mere professiona]ism.61

2:14

"wives of your youth" The emphasis upon this concept seems to say

to the reader that the elderly Jewish women were being case aside
in favor of women whose beauty and age were more appealing. Monogamy

is here being assumed.62

2:15

"remnant"  The remnant terminology is represented in the 01d Testament

by four roots, srd, plt, ytr, and sh'r. The fourth root, the one

used here by Malachi, means "to remain" or be "left oyer." The

"remnant" often is made up of a group of survivors of some great catastro-
phe, the calamity probably being as a result of sin. "Since election

is the prior and positive context of the idea of the remnant, it will

be seen that, logically speaking, the remnant is not at first a saved
remnant which becomes a saving remnant, but both functions of the

remnant are original, the remnant survives and is therefore saved

just as it also seeks to save others."63

2:15

In Hebrew, this is one of the most obscure verses to be found anywhere



in the 01d Testament. The verse appears to be saying that one of
the sacred purposes in marriage is the rearing of children who will
adopt the faith of their fathers, something that could not happen

if men continued to take foreign women as their wives.64

2:17

"justice" It is interestingto note briefly that this word is not
found in the New Testément. It is oftentimes transiated "judgement"
when it is found in the 01d Testament, and one of the two forms of

the word is oftentimes translated "righteouseness."65

3:9
"nation” The prophet here quite intentionally applies a word to

the Hebrews that he usually intended only to be spoken to the heathen.66

3:12

"nation" There is widespread agreement among most scholars that

the Hebrew word goy is derived from the West Semitic gawum/gayum.

Von Soden translates it as people," whereas others give it a more

67 Some consider it to be

precise definition of "work" or "gang."
a tribe or territory. Goy most often refers to an iﬁdfvidua] national
entity, thus enabling one to see its significance when applied to
Israel. This, however, is not the case here, as it is a clear reference

to nations outside the boundaries of Israel.
3:16
"fear" The fear of the Lord is one of the more dominant themes to

be found within the 01d Testament scriptures. Fear is recognized



as one of.the demands of God placed upon man. The situation is really
a moral one, filling man with a sense of extreme unworthiness. Perhaps
this fear is not so much a fear of what God might do to man if he
should fall into grievous sin, but more a fear of what man might do

to God. "It transforms man's anxiety about himself and his world,
leaving him with only this one fear which is a trembling adoration

of the transcendent Holy Lord."68

3:19

"burn"  There is one point of special interest here when considering

the use of the burning fire in the 01d Testament. One usage has it
burning incense and sacrificial offerings which are offered to Yahweh
for his enjoyment. The other usage sees the burning fire denoting
the destructive force of Yahweh coming down upon the wickedness of

the day. The latter usage is more appropriate in this case.69

3:23

"Elijah" The importance of Elijah in the development of Israel as

a prominent world religion cannot be overstated. He is seen as the
champion of Yahweh's cry for social righteousness and is here used

in an eschatological sense indicating that Yahweh's judgement is close
at hand. His ascension into heaven makes him a prime candidate for

such a usage as this.
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them fn him

bm;

-

from o1/

puf in awe

And 3 gave fhem fn him mn

And at my name he 2 put in awe,



tnjustice

prep.

with

ko> o
n.m, w/ 3 nal per. 3 f.m.
m.g. pran, from ' 7)
suffixw/ prep,
in his month man
127 Mt oi2e3
gal per. 3 fi.m. and w.c. n.m,
m.B6, from ang
“]6?1 prep.

he walked and uprighinens in peace

-
=
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ity

N

trup
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nYime
n.f.
ingtruction
YROWS RXBYND

prep. n.f.  Niph. adn. uf
pl, w/ 3 per., 3 negation
m.p. pran. m.s, from
snffix

on his lips

=\TT

Hiph. per

he found nnt

3 moa, from

1)

e furned away

037

X

Mm.p.

many

True insirnctinn wap found an his mouth, and no injustice mas found on hins
He walked in peace and wuprighiness and turned many away from iningnity.

lips.

naun



ania)! 1 Al
f.. m/ w.c. n.f. nal imp't 3
mep, from
oW
and instractinon  knowledge they treasure

Qi =h i R >
n.m,
hnete Yahwmel megpenger fur

5 DRY™
n.m, n.f. pl.
prieat  (of) lips  for
s R,
ftate 10/ pi'el imp't
Imog. pron. I m.p. from
uffix. wplL
n/ greg,
from his moanth they seek
SRVY
M. from,
of the 3rd

pere. Bing.

he

Far the lips of a prist treasure up knnuledge; they shouid seek instruction
from him mouth; far he (s the messenger of Yahwelh nf hasta,



o1 - opean T oyl oY

¥

ftame pl.  High, per. 2 m.p, ftoit, Preg. nal per. 2 w.c. and pron,
from 49D m.p. frum m. pl.
190
many gyt canse fo sfumble  fthe way from gau shall furn - and yon
apide
gl NED 3 el R
pi'el pee. 2 m.p. f.m,
from J[1W) w/ prep,
Bayd Lepi (uf) canenant you winlate in tnatruction
tNINDX i
hngts Valweh

"And yon haué furned apide many from the way and Have caused many to stumhle
due tn yoanr insfruction. You vinlate the covenant of Lewi,” says Yahmeh
af hoata.



oooun =)} i S Ra'L
adg. pl. Niph. part, pl. nal per,
from 1 cip. from
humiliated despised you 3 make
o™ Doy Y 7
nal active puart. pubst. mith cunnecting cuni.
pl. from 2 m.p. pran, Link
snffix
kept nnthing for yun aceonrding in
ainllgh) =P ' D"wpb]
n.ft. n.m. pl. nal pl. actine
part, from
XKWl
instruction faces Bhnun parftality

oy
pron., adw, and w.c,
1 rc.n.
3 anl marenuer
byI537

n.m. prep. and n.m,

peaple far all

DTN

nem, w/ 1 c.8.
pron. snffix

my mays



flarenuer, 3 make you degpised and humiliated bhefore all penple; inasmuch ag
guu have nnt Kept my mays or shoom partiality in gour insteaction,
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Gnad nant

WIND LA

prep. ang .,
.,

tn hrather ‘man

wh3e

n.m. w/ 1 cop.

mffix
w/ prep.

fuar us all

nal imp*t 1
c.p. from

TRl

with un

une

IRk le)

adu,

deal freachernualy wherefare

1NN

fn.m. w/ 1
C.p. pron.
sunffix

mur Father (uf)

)
- Ribe

nam, ade, and tnterr.
tnpiting an’
affirmattive respnnpe
Father nnt
NRID glaf
nal per. 1
c.pt. from
YL
create up ane
3 Erlar
pi'el inf. const.
from 55r1
cnuenant ninlate

Dn we nat all have one Father? And did nnt one God create ns? Wierefnre then
dn men deal treacherously wifh one annfher and vivlate fthe covenant of onr Father?



by ") NN T Aage

n. nr, et Niph. per. 3 f.n. n.f. n. pr. m. gal per. 3 f.8.
gent. fram T1QY from TAL
Jarael make ahonminatinn Judak deal treachernusly
W il gPal ? n2wY
n.m, pi‘el per. 3 n., pr, lnc,
m.s. from 44T w/ w.c.
Bacredness Judal he defile far and  Jerupalem
. ! to . J K b
bK*n3 by b2 ' R ey
n.m. n.f. nal per., 3 m.8. gal per. 3 nim.

from4Y L w. woe. fram 1TV

god (of ) daughier and macey he louen which Yahwel

ang.

fnreign



Judah has acted freachermusly and ahominatinn has been commitfed in 3arael
and in Jerusalem; for Iudah has profaned the sacredness of Jalweh whom he
has loued, and has married the daughter nf a foreipn god.
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nal imp°t 3 f.n, Hiph. imp*t 3 m.8.

tram iy tem 11D

doaes which to the man Yuahueh cut off
U 1aY =1l Yo Y )
Hiph. part. n. pr. gznt.' prep, and n, nal actine part. nal active
fram (Y]] m. pl. from T]]EJ part. from
MY
one whe brings Juconh  (uf) from fentn anpwey awake
HN2Y T L
n.f.
husts fn Yahueh nffering

flay VYahweh cui off the man who dnes fthis and swaken from the tents of Jucoh
the nne hringing an nffering fn Yahweh of hosts,



hal~k

n.f.
collectine

tears

iy

adu.

anain

‘B2

from your hand

"‘Np3

pi'el in
congiy,

10D

g couer

TR

suhet,

sn that there
ig nn

..

fananr

U274 T
f. nal imp*t 2 mop, adn,
from )WY
guyt dn again
RN o i
n.f. w. wm.xc. n.t,
and groaning weeping Uabwel
o) TN
nal inf. consir. n.f,
from ﬂP’) w/ mc,
and recieup nffering in

‘ni\‘n'u

atuw, w/
w.c.

amd thiz

M2y T

altar

AY

niie

gal inf, constyr,

fram 71 )%)

regard



and this again you dn; yan coner Yahweh's altar miﬂ} tearve, with mgzpi?g
and groaning hecause he no longer regards the nffering or accepts it with
favour from your hand.



b Vb . P by DR

suhet, w/ Hiph. per. 3 m.s. adu.,  muhpt, gal ggﬁb 2 m.p.
2 m.n, from Ty from ") UY
suffix

nn account what  on account yon say

hetween bear wituess  Yahuweh for nf nf
yon
oyt TN R T ngK aie)
nal per, 2 n.f. pl, w/ 2 n.f.
f.p. from f.p. ending
TAL |
yat deal you whum your youth (of) mife and hefwepn
freachernuniy
B3 N =r \ .
£ I3 x7) 73
., n.f. n.f.e. w/ 2 pran, nf the prep, ang
‘Mm.A. pran. 3 ps, f.B. pramn,
mffix
cunenant ﬁife your wife Bhe againgt
her

Uau say, "My does the Lard dn $hia?" Becanse {uhuel hag horne witness
hetmeen you and fhe wife of ygour goutl, fo whom gon Hhave scied treachernunly,
thungl she is your wife by cavenant.
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3rd per. n.f.

n.m.
prom.
and nfjat himaelf’ apirit remnant
Y - ‘1YY %e Y
DO BN ]
Niph, per. 2 m.p, n.m,
fram 7)) w/ wic.
and yun he on guard GBun Beed
TR T
nal imp't
Im.p, from
T L
deal nnt yunr yonth (nf)
treachernully

with

ngy s
nul per, an{. num,
3 mp. from
nwYy
muake nte and thim not
WA IR
pi'el part, adi. w/ interr,
from | j Pl pact.
geek fo find e
7 =Rtk

n.f. w 2 m.p.
ending

and tn the wife epirit



Has nnt the nne who has dane this ag a remnant of the Spirit for himeelf?
Amd what dnes he require? Godly offspring. Be on guard for gour Bpirit;
let nane deal freacherausly with fhe wife nf panr yonih,



CUUHRN B by sy R

pi’el inf. consir. nal per.

from r\Q\u Img, from
Kl
3arapl (of )Gad Uahwel Bays diunrce e hates fur
mm N 1155 by bany il
n., n.m, pi‘el per. 3
m/ pren. fop. from
w/ w.c. 110D
Yalyweh LT his garment  npon tinlence ie caver auver
L .
N3N N5 BI7M3 B ~sp 1 2) FIRIY
nal tmp't 3 prép.. n.f., wmith Hiph, per. 2 m.p.
m.p, from 2 m.p, enffix from )Y w/ m.c.
TAL
yuu uct and nnf  in regards fn yaur  pn you he an guard hunte
treacheronniy picit

flecause he hated divarce,” says Yahweh the God nf 3Israel,” and he coveren
ater winlence with his garment,” pays UYshwel of hosis. "B an guard in
regardg in gonr spirid and do not act treacheronsly,” says Ushweh of hosts.
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=
nal per. 2 m.p,
from DX w w.r.
i and yonyu Bay
ot »9
adg. n.m,
gum puil
pen N3]
nal per. pruan. of 3cd

Im.p., from

Yo

ps. Bing.

take delight tn  he

LRI

fatit,

fustice (uf)

BI™MRT?

n.m, pl, w/ 2
m.p. pron, suffix

by youtr umeds

nb5y

nal LMo,
act.

part.

from

Y

in all
=al

pran, 3 pl. m,
w/ preg.

in them

nqa{,§

G

Hym DRI
Hiph. per. 2 m.p.
from Y } )
Palueh yun haue caused in
meary
= P

Riph, per. 1 cop.
fram Y X’

prep., ntum., w/
2 m.p. ending

by yunr sayging I have caused in

weary
i wr3
n.f. w/ nprep.
Vahueh (nf)  in sight of
i W
tnterr. atu, cuni.
where ur



You haue wearied Yahweh by your mards. And you say,"How have we wearied him?’
By your saying all who dq puil are gomd in the sight aof Yshweh; and he tuken
delight in them; nr where iz the God nf fustice?
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e EREme] L how
prep. und nane pi'el per. n, proom. w nal part. from denmanstr. part.
pran, Ima. w1 coa, pran, r}ﬁuj
we, from auffix
ni9
hefare me way  make clear  my mespenger 3 send hehnld
L4 s LY »
DON-YN Jyban E=uel R, DORID)
pran, 2 n.m, n.m, prep, nal imp*t 3 pubst. adv, acc.
m. pl. w/ 3 m.g. from w/ w.rc,
m.m. X)L
suffix
yuu witlh whom Lard his femple fn he come and suddenly
\ , N np
trmyn DN DONTION P97 Lo ERIR
nal per. adj. werh pl. n.f. w p. m. w/ w,rc. piel pl, parct,
3 m.n. . def. art. und def, art. from UJ}DLJ-
From Y.)1 |
be«  delighting in  you with the cavenant- the meprenger geek
hnld wiom
camen
iy i K
hastn Ylahwely puys



"Sehnld 3 send my messenger fn make clear the way before me; and suddenly he
will come infw his temple, the £urd whom gou are seeking, and the messenger aof
the cavenant in mhom gou delight. DBehald he comes," says Yahweh of hostis.



o Ria =l Habon B

nal inf. abmal, n.m, pilpel part. w.c. and pran.

g

and whn his coming day cuntain but whn

4o AR WK W13 iniK3 b7
tip..n.f. pi'el part, prep. angd k pran, of niph, inf. cangtr. nal act, part.

m.c. f,rnm‘) )u n.f. 3rd pa. from VY 7) w/ fram DY

Bing. prep. and interr. w/ interrng. part.
part,

a12 like refiner Like fire e fur tn his appraring make a mtand

{paap

ORI

pi‘el part, pl.
from O

fuller

fut who can contain the day nf Hizg coming and whn can atand up tn his appears
ing:s far he im Llike a refiner’s fire and Llike fuller’s moap.



) D i PN s
ﬁi'Blprr:)%lﬂh n.m. pi‘el part, from nal per. 3 m.g. from
A from); ]
e ‘jnw w/ w.c. 1v! w w.e.
amd he purify stluer  and a purifier refiner and he mit
bzl fp33) S oK PR NERERL
fal per. 3 - prep. w/ pran, 2 pi‘el per. n. m.
&.p. fram n.m. m. pl, Inm.e. from nl.
n PP
they shall and tike siluer 1ike gnld fhem he will feui (of) sona
hp refine
1Y e ok o
n.f; n.f. Hiph. part.
from |y )']
righienusnees nffering present tn Yalpuel

and ke will sif ag a refiner and & purifier of siluer and he will purify the

eang nf Leni;

and he will vefine them like puld and silver.

They shall be in

UYahwel ag nnes bringing near nfferings of tightennﬁnzaz.
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n. pr. lonc, n.f.,

w w.c.

and Jerupalem Judal nffering in Yahuel
RIS =gy oW

fem, pl, adg. um, pl, n/ w.c, n.m.

furmer and years nld

Iy

nal per. 3 f.m.
from

and he pleasing

WQ\;:

prep. n.m, pl,
w/ auffix

(nf) aB in days

and then the nffering af Inday and Jerusalem will he pleasing tn Yahuwel as

in dags nf nld and ap in farmer years,
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ft.nm.

wittean

Y2

prep. and
n.m.

in falgehnnﬂ

Raal

nul per. 1 c.n,

from (11'N w
m.l:.

and 3 wmill he

DIV

prep, and Niph.
m. pl. pa_ff.
from YW w/.

w.:.

and against

pEninurner

‘voun?

prep, and n.m,

fur {udgement

o'

e ¥ 1 3]

prep. and pi‘el

m, pl, pact,
frnm‘))(] w/

m.z.

and against

A

TP

™"

nul per. 1 rc.a.
from 1P w/ w.c.

unin you

oRYIn?

prep. and pi‘el
m' pl. pati’.

fmmqmj

aguingt surcerers

APRLPLE adulierers
Ny i B oK Tt
n.m, Higlh, n.m, and n.f. adfj. n.m.
part. m.c.
from
[RLUA!
n/ m.c.

tnd nat and thrust and prphan  widow hireling (of) wages

asidp

and 3 will come near

oty

pi‘el part, from

D

puift

Rob

nal active part.
from PYY w/
w.c.

and against those
whn nppresg



ININDY
v '—‘,1"1. '1@3 ’J"R'l'
gal active part.,
const, from X'
w/ 1 c.B. werh
pnffix
husis Yahwely Bays the mnes fearing me

"and 3 will come near fo you for fudgement; and I will ke o pwiff witness against
parcerers and againaf adulferers and against thase whn swear falsely and apainat
those whn nppress the wages of hirelings, the widow and. the nrphan, those wihn
thrust aside the snjourner and fhose who do not fear me," pays Yahuwelh nf hoets.
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nal per. 1 c.B.
fram 71U

change nant

x L .DD"??

nal per, &
m. pl, from

o

be depfraygen

e

Yalpwel

nat

“?5

pran, 1 c.a.

n, pr.
m, et
gent

n.m. pl,

Jacoh (af) puons

\36
,.

for

DOy

pron. 2 m. pi,
m/ m.c.

and youn

Far 3 Yahwel dn nat change and ynu, sgong of Jacoh, will nat he desfroged.
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preg., noamapl, w/ npal per, 2 mop. nome pl w/ 2

1 c.p. pron, from m.p. pron. suffix
suffix ’”O oo ¥

and nnf.  from my statutes you furned aside yonr fathers (uf)

\};\b'?,

n. pl. w/ prep.
and Aef, art,

from the days

o DK YK on Y B
nal imp°t 1 prep, w/ nal impu, 2 nal per. 2 m.p.
.. from 1 c.p. pron, m.p. from frum ')/_)U)
2w wr. puffix 1Y

and fem, ending

Bayn unin yun  and 3 will refurn tn me ynu refnrn
1) D =lg)gi~h)] nIRX
nal imp*t adw, inferr. nul per. 2 m.p.
1 c.p, from and indef, fram 1/
1w w/ m.rc.
we return wherein bnt ynn say huntn

yon kept

T,

Yalweh

"Since from the days of yaur fathers you huue furned anide from my statntes and houe
nnt kept them., Return fn me and 3 will refurn to you,” pays Yalhwelh of hosts. ZTnt

- gan say, "Howm phall we refurn?”



‘e b
qu?‘j alo's 2
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1. pl. actiuve
wrt. from

ypP

ronbbegd you for
Einm 2
n.f. w def. n.m, w/ def.,

art, and w.c. art.

and the affering fhe fithe

Mill man rob God? For you are robhing me.

By the tithe and offering

ity o
n.m.

God man
=nkap B3

nal per. 1 c.p.
from Y1P w/
A m.g. pron, suffix

we ronhhed you

wherein

. -pbﬁnqs

nqul imp't I m.8.
from YIP n/

interrog. part.

e raoh

e I

nual per. & m.p.
from JNY w/
m.c.

but you pay me

Ut you suy, "How are we robhing yau?"
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s N3
qaltplé active mre, w/ 1 Uiph. part. n.f. w/ prep.
part. from C.A. pron. from ™)

51 P suffix —]X
ruhb. ynu and me cursed you wifh a curae

AP R

.. w/ prep. N,

and 3 m.m.

pron, puffix

his whnle nafinn

Yo are cursed with a curge; fnr you have robkhed me, the whnle of yganr nation
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nal pl, actiue
part. from

Yip

J ruh.

|

Uun are cursed with a curse;

you

R

w.e, m/ 1
C.E. pron.
amffix

and me

B8

Niph. part.
fram ) X

cursend

Y

D

n.f. w/ pren.

yout

Pk

n.m. w/ prep.
and 3 m.g®.
pran, suffix

hts whnle

wifh & curse

ft.m,

natinn

for you have robkhed me, the whale af your nation
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qal jussine ., w/ n.m, n.m., w/ n.m, Hiph, impu, 2
fram 7' 7) def, art, def. art. mop. Erom Y )]
be the stare< house  in the ftithe all bring
house
n“‘? R? 5;'@0;1 qnq:; r]'“ﬁ
dem. pron. fem. part. of nal tmpu, 2 n.m. 0w/ prep. n.m,
n/ prep, enireaty m.p. fram and 1 c.np.
1N w w.c. pron, suffix
and uverhal
ending ')
in thin 3 pray teat me in my houge fond
n3b g No-ON RIN2X ) N
gal imp'f 1 tnterrng.
c.8. frum part.
nNa
for yun 3 npen nnt  if hunin Yahuweh Buys



qERe eEF

n.f.

bhiessing far yun

m™am

c.B. from P'4
w w.c,.

fanr dnum

XAV

n.m. pl.

heauengs

m‘;w‘g PN

. fo plo B.oo

(nf) windows

1o

T

subgf. coni.

until there iz nof sufficiency

"Bring all the tithes info. the house, the storehouse. Let there he fand in my

houge; and nom fest me,

gays Yahweh of hosats, "and see if J will not open up

the windome af heavens for yon and pour doum a klessing for you until my abundance

is pxhausted.
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Hiph, imp't nal active part. nal per. 1 c.a.
I m.a, from from 4DX from YA w/
AN w/c/
for yon ruin and nof dzunur' for you and 3 will rehuke
N, L] ol
s Lo BN BTy
pi‘el imp't 3 n.f. w/ def. n.m,
f.n. frmnfjw art.
fur yon cause harren- and nof the ground  (nf) fruit
ness
STINDY i Rl Y3 1237
n.m, W/ preg. n.f. w
and def. art. def. art.
hneta Uahméh Bays in the field the vine



"and J will rehuke fthe nne whn depnurs for gou sn that e will nat ruin ihP
fruit of the ground; and fhe wine in the field will not cause harrenness,”
pays Yaluwelh of hoats,
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gal impt 2 o, nat, pi'el per. 3
mogte from V') pl. c.p. from
w/ w.c. JYY
you he fur nationg  all ynn and call hiesaed
PLINDY VRN KR ren )
C.B. frron,
suffix
hngts Vahweh gays my delighiamme Langd

“"and all the natinng will call you hlessed. Fnr gou will he & land of delight,”
sayes Uahwel nf Hneis.



2 g SEREY 2 Pl
nemopl, w/ 2 mop.  prep, w/ 1 nal per. 3 c.p.
pran, enffix c.p. pron. from FD)T]
effix
Uahuweh Bays gour wnrds ugainet me they growm sfout
e VIR TN
prep. w/ Niph. per, gal per. 2 m.p.
2 m.s. pran, 1l cop, from fram DY w/
snffix T w.c.
againat thee we speak how get yon will pay

"Yaur words have gromm sfont against me," says Yahweh., Yet yon will say, "How haue

we spnken againet thee?"
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n.m.
from =T 1 \j
fur profit  and what Gua Berpe
M b 2
n.m. pl, nal per, 1 c.p,

from ’1677

a8 manrners  we have malked hefure  and that

9l

-x%
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b o

hnetin

au have said, "3t is vantty io serue God;

nal tnf. constr. n.m.

nanity ymm

 gtaly=

n.f, w/ 3
M., pran,
suffix

his commandment

{ahuey

DR

nal per. 2 mip.
from Y DY

haue pain

Wy

nal per, 1
c.p. frpm
RF2AY)

we keep

from befare

and what prafit fhat we haue kept

his commandment and that we have walked before as mourners bhefore Yahwelh of Ynsts?"
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Niph. per. “adue,
3 c.p. from ﬂ)l

they are
eetublinhen

oIy

Gaad

yea

D'jg

ani. pl,

insnlet

W3

gal per, 2
c.pe from

Il

they tent

pi‘el pl. part,
from Y WW

cull hippped

yea

AL

pran, 1 pl,

we

npw)

n.f.

wickedness

ALy

adun, of time w/
m.c.

and now

Ty

nal actiue part.
fram 3y 9y

Aning

o]

Niph., tmp't
3 c.p. frmm
Wio w/ w.r.

they escape

"And now me call the insalent hlessed; pea, they are pptahlishend, that is,

the nnes doing wicked.

Uea, they teat Gud and yet they escape.
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man

Niph, tmp't, 3
m.g. from AND
w/ w,.c.

be mriftten

i

Uahwely

e N
nal acfive
part, from

X

Uahweh fear

s mm

nal imp’t 3 mos.
from 400 w/ w.c.

linten

Yatyuel

737 Ui

Niph. per, 3 adu,
c.p. from VLT

they spoke then
W npThy
High, imp*t I m.s, from n.m.
JWP w/ m.c.

gtue attention ... to annther

(fn) iz friend

mirg meb in=l Ep
nal active prep, w/ 3 m.B, . f.m.
partx from pron, suffix
fur those who fear hefare him remembrance honk
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Then they whn frared Yahwel spoke tn one anniher. Yahweh shall give aifention
and he shall hear: and & hook of rememhrance shall he wriffen befare him
fur those whn frared Yahweh and far thuse who thought on his name.
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"Chey shall ke mine," pags UYahweh nf housts, "my possession an the day in
which 3 act: and 3 will ppare them ag a mun ppares hie san whn serues him."
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"For hehnld the day comes, hurning 1ike a firvepnt, when all the haughty ang all
the wicked will he siubble, The day comes when fe mill burn fhem up,”" sags Uahwel
of hogts, "leaving fthem netther runt nor hranch.”
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But far gon whn fear my name, the sun of righieonsness will rise with Henling
in her winga, \You shall gn forth and spring whout Lfike caluem nf o afutl,



bk VIR okl

N, qal i?p‘t 3 ani, pl. nal per. 2 m.p, from
m.p. from ' o w/ w.c.
i - J

ashes  they shall he for wickend ynu phall fread down

| - =it nip2 non
ﬂpg D"\; o~ )
n.m. w/ prep, n.f. w/ 2 m.n, n.f. pl. nreg.

pron, suffix

that which in fay yonr feet gnlen underneath
- 2 ‘b - L)
‘DINDY T RN ney H
gal active part. pron. 1 c.a.
from ] WY
husts Yahuweh Bays act 3
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af yonr feef in the day that 3 act,” says Ushwelh of hnsis.
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ﬂhu ghall remember the law of my servant Sloses whom 3 charged with fthe statutes
and judgementn in Hureh fur all Jsrael.



=) now SN 3773

farep, w/ 2 nal act. part, pron. 1 c 5. dem. part.
m.p. pron, from 4y
puffix
o yon Bengd 3 behnln
o Wbk R '.]ﬁk
Di\ ; R‘D‘ ;?{ i 1'-
J
nul inf, ahg. adu. af fime g.m, w/ def. art., n. pr. m,
n.m. from )2
day comg " hefnre the praphet Elijah
tR13) Eluthy i

Viph. part. from)D’  adi. w/ def art,
n/ def. art.

the terrihle the great Yalwel

Behnld 3 will mend fa you Elijah the prophet befure the great und terrible
day uf Yahweh comen,



Bung

a ham

=p)

(uf) and the heart

R

*

n.f, w/
def. art,

the land

o3-Sy niar-ab
., pl, ttom. gle  nom,
song  fn fathers (nf) fheart
o) Nﬁg']@

Hiph. per.
1 c.n, from
T12) 0w/ w.r.

and cause fn
smite

nal imp*t coni.
1 c.n.
from X)L

3 coame  lent

S

High., per. I m.n.
from IV w/ w.c.

he shull furn

BDiaK-5y

fathiers

and he shall turn hack the heart of futfers to thetr sons and the henrts
emite the Lfund with « han,

nf snne o thely fathern lrat 3 eome an

i



At the conclusion of this paper, several points readily come to mind.
First, a major Biblical exegesis is an extremely complex process which requires
skills that the beginner finds difficult to master. Secondly, doing an
exegesis enabled my seeing the various interpretations open to the reader.

One who states that he has found the one intended meaning, and that any
other meénings must therefore be misguided, has failed to grasp the true
intent of scriptural interpretation. Lastly, and perhaps most importantly,
this exegesis has strengthened my persona]Ifaith, and it has enabled me

to appreciate the'integrity of the scripture rather than being restricted

to the views of well-intending but often misinformed people.
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