University of Richmond
UR Scholarship Repository

Master's Theses Student Research

Spring 1964

Milton and the doctrine of the Synod of Dort
Arminianism in Christian doctrine and Paradise
lost

Robert James Fagg

Follow this and additional works at: http://scholarship.richmond.edu/masters-theses

Recommended Citation

Fagg, Robert James, "Milton and the doctrine of the Synod of Dort Arminianism in Christian doctrine and Paradise lost" (1964).
Master’s Theses. Paper 215.

This Thesis is brought to you for free and open access by the Student Research at UR Scholarship Repository. It has been accepted for inclusion in
Master's Theses by an authorized administrator of UR Scholarship Repository. For more information, please contact

scholarshiprepository@richmond.edu.


http://scholarship.richmond.edu?utm_source=scholarship.richmond.edu%2Fmasters-theses%2F215&utm_medium=PDF&utm_campaign=PDFCoverPages
http://scholarship.richmond.edu/masters-theses?utm_source=scholarship.richmond.edu%2Fmasters-theses%2F215&utm_medium=PDF&utm_campaign=PDFCoverPages
http://scholarship.richmond.edu/student-research?utm_source=scholarship.richmond.edu%2Fmasters-theses%2F215&utm_medium=PDF&utm_campaign=PDFCoverPages
http://scholarship.richmond.edu/masters-theses?utm_source=scholarship.richmond.edu%2Fmasters-theses%2F215&utm_medium=PDF&utm_campaign=PDFCoverPages
http://scholarship.richmond.edu/masters-theses/215?utm_source=scholarship.richmond.edu%2Fmasters-theses%2F215&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:scholarshiprepository@richmond.edu

SILTIN ALD THD OQCTHIHE OF THE SYHOD OF DOKIs

ARAERTARISY LN CHEISTLAL DOCTRINE

ABD PARADISE LOOT

A Thesis
Frosentod to
the Faculty of the Depertzant of ¥nglish
University of Richmond

In Partiadl Malfillnont
of tho Fequirenments for the Degree

Haator of Aris

. LIBRARY
URIVERSITY OF RICHMOND
VIRGINIA

by
fobert Jomes Fagg, Jre

June 156k -



Approved for the Department of English
and the Graduate School by

7 L

Chairman of 'nglish Department

[T/ Potltad

Ulcan of the vraduate School




TABLE OF COUTHHTS

CHAFRER . PAOE
. -

FEEFACE o o o s o 8 6 8 0 5 o 5 2 6 8 6 6 5 06 58 0 5 8 s v v 48« iv
I. CALVIN A0 AWIHNIUS: THE BEFORHATION o w o o 06 o ¢ » ¢ o o k|

TXe MILDOH 4D THE AOHIAN IDFAS OF THE SYTUTDD OF DOIT w o o » & 19
I1T, ARGKIAK DOCTRINE OF PAMDIZE BT o e o s e s s s 0 s 00 o L9

.
APFEHDIE 4 o o # 56 6 2 6 #« 2 8 6 8 6 # 2 6 8 8 9 8 660 00 6680 Sa

ﬁzﬁm{x}imim‘Q’.OQ.'.U‘QI*‘OO’O.I'O.QOC 62



The works of Johm Calvin wore strongly influenced by the toachw
ings and writings of Cte Faul, 5%, Aupustine, Ste. Thonas Aquines and
oven by luther and Zwingli, Upon comparlaon of Calvin's Instltuto with
tho works of the theoloplians menbtioned above, the similaritics can be
easily deteocted, [y the same token, Joln ¥Milion's works (Christlan loCe

trine ard faradise Losb), after & proper comparison has been made, cen

be classified es Armminian in nature and not Calvinistic,

The Synod of Vort, 1618«19, otands s one of the largest rilce
stones in the old controversy involving predestination and free will in
particular, and man and his xelationshilp to God in general, This Synod
ruled in favor of the aboolute or Calvinistic side of the controversy
and declared the srminian beliefs (which ¥ilton was to sccept later) as
heterodox dopma, The followers of Arminius, hereafter called Aminlans
or lermonotrants, presented to the Synod & written statement in reogard
to tholr wishea, This YHemonstrance® states the flve points of Calvine
ionm which the Arainians obrongly objected to and presents the five
Arminlan articles which corcisely summarizesttielir beoliefs,

In oerder to undorastond the sinllarities or arcas of evrcement
botween Hiltonts theology arnd that of the iminlans one not only has to
understand thoroughly the five Arminion articles tut also must be famile
iar wilth tho theoclogies which produted them., This is the purpose of
Uhaptor I in thio thoslgeeto sequaint the readez; taith the doctrines
advecated by the chiof theologlans on both sides of this controvarsy
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{free will vs, predestination being the main point of disagreement) which
has marked the entire history of the Christlan Churche

Chapters 11 and IIT deal malnly with the cormparisons bolween
“1ltonts theclogy and that adhered to by the iArminlmms. By contrasting
the doctrines of Calvin and his followers (i.e. the five cardinal
points of Calvinisn) with the beliefs of Hilton and the Hemonstrants,
the simllerities betweon Milton end the Aminians become even more
agpparcnts

mly afier such & compardson has been :éada can one sccurately
clagsify Hilton as beling definitely Aminian, that i3, in full agreenend
with each of the five articles iasued by the Femonstrants st the Synod
of Nort in 1618-1%.,

The last two chapters, then, will adttempt to show why & few

geholars and theologlans refer to “ilton's Christlian Doctdrine and Farge

dize Lost as boing Avminian by sinply comparing the two thoologles amd
pointing out the arcas of definite egreement between thon,



CHAPTER X

CALVIR AHD ARMINIUSS THE TERNOGATION

Another stage in the dovelopment of theblog,ical dogma, espocially
concerning the doctrine of predestination, came with the Reformatlon and
the awokened moral conscienco, Few lesding theologians of the calibver
of Efanl,.ﬁt. Augustine, or St, Thomas Aguinas arose to further & now
synthools of faith which the times demanded, 48 a result, surprisingly
little progress was nade in the growth and expansion of tho predestinge
tion idea during the sixteenth century,

kmong the precursors of Frotestantism, John Wycliffe held the
general oplnion that God "probubly" determines erostures (men) in all
thelr acty, Therefore, somé men wore predestined to heaven or salvation
after a 1life of exertion, while others, referrod to 4s the forelnown,
wore destined to cternal panishmont following their departure fron an
&lyeady misorable life, Sizmllar views were dgveloped and presched by

many of the reformers of the sixteanth aentury.l

lﬁcllarh, "fredestination,” Incyclopaedia irittanica (Chicagor
Froyclopsedia iritannica, inc., 1950), Aviily LiGe '

In order to understand the traditional ideas of predestination es
opposed to free wille-ggpecially the ideas held by Milton and the Arminie
anse=one should be generally clear on the holdings of She maln theslow
glans in the conbtroversy which has s0 profoundly influenced the whole
higtory of the Christian Clmreh.

Calvint's theological boliefs and the resulting five cardinad
pointe of Calvinisa are simply modificstions of tho basic theolopical
ideas advocated Ly the Grostics, Paul, and especially 5b. Augustine and




Martin lather, ‘rasmus, ard later Zwingli and Caelvin, direcitly
opposing thé Felaglan doctrine on the issuen of free will and predestinde
tion, agreed, with ;:siiwr differvences of course, in relying on Gt, AuguSe
tine concerning the taslic polnts of Christicn theology.

' luther is notod espgcially for his doctrine of the priestiwod of

a1l believers., Ilowever, Luthor's concopt of the "priesthood” wag not

5be Thomas Aquinase The bLeliefs and toachings of these men represent
tho maln oy oprthodox train of thousht which exterds up ¢o the eighteenth
conturys
Foul, Just as the Unosiics had dore before hin, denied nan's
froedom of willy their solution was necessitarian, as the Calvinistic
doctrine was also to bes. (For a clear statement of Faul's stand, cg-
pecially concerning tie noral issues of God's relationship to man and
vice versa, ges fionans 8:29-30, 333 8:213 8:28; 711821, 2Le25, The
iible, Eing dames Versions) Feul certainly advocated the absolute dode :
vrine of predestinationg throughout his entire Iplstle to the Bomans his i
argunends Justifying the dootrine of election can be easily picked ocut.
The doetrine of St. Aupustine, especially concerning free will and
predestination, is very siniler %o U, Faul's doctrine, Nen must be
predestined by God to the ranks of the clects Aupustinet's poasitions are
not alwuays entirely consiabtents however, his t{heology does glve a much
elearer analysis of predestinotion as opposed to free will, (Ses &%,
Auguo¥ine, The froblen of Frec Clulce, ppe 137303 De Fraedestinatlors
sanctorums and raith lope and Choprlty, p. 38, for definile etotements
concerning 14e Viows on the roistions of God and mans )
There was surprisingly little change in the conception of the
doctrine of predestination fron Paul to 5t, supuntine, HMan's fate was
predeternined by CTods  ¥ith alight nodifications, this is the very
thoological dootrine that Ste Thomas Aguinas (thirtcenth contury) and
Calvin (slzteenth century) were to accepbe 1t wos fguinas (1227-12704)
who quelled sorevhat this maelstron of medieval thought. He attorpted
to cub doun on the meny verbal incongisisnciss which wore found in the
doctrines of St. Aupusting. In his Suma Theolopiea, Ste Thomes issued
bis opinisns (in eight articles) on the still controversial matters of
predestination and free wille (Seo fumma Theolorica of Ste Thomas
Lquinag, 1, 125«265 also refer to Aquinas! linture and Lrace: ueicctions
fro the Sumsa Theolorica, ppe 137=5hs) ' ”
Thus through the niddle Ages and even up to Lhe Geformation, the
dispute over the acceptance or rejoction of predestination wout on, Tho
theslogy advocated by Faul, jugustine, Aguinas, and later Calvin, howe
ever, wos conaldered as the orthodox belief, '




quite @8 liberal or broad as it may seem to bas 4 closer look at
lutherts doctrine indicates that in onder to ve a merler of thw pricste
hood of all believers, the individuval rust boe of tho electy mo work
{good deeds or merilt) was roquireds
A Christien nan has o need of any work or of any lew in
order to be saved, simce through faith he is freo from cvery
law and deea all that he does + « « froesly, secidng nolther
boneflt nor salvation . o « since he /map/ already abounds in
all things and 18 soved through the grace of Uod bLecause of
tis falth, ard now seeks only to please (od,
Thus, Luther felt that man was saved by the Yord of God, by the
promise of nis grace, and by faith in God and Mis goodness, not Ly laws
or by vorks,

in enswer to the Dlatribe on Free ©ill, published by Frasmus in

1524, Luther cubmitted bis treatise On the Bondape of the iill, Septen

bver-Cetober, 1525, Comcerning his opinion on predestination and free
will, Iuthor atated that

As for nysolf, I confess that wore 1 offered free will, I would
not have 4% or any other instrumend that might ald in my salvae
tiong not only bocause, beslezed by so many perils and adversities,
anidot that horde of devils who assall me on all sides, it world
be irpossible for me {0 presorvs or maks uge of that lnstrunont
of salvatlong since one devil is stronger than sll men put togee
thery end 20 way of real salvabion would be open 40 nee « « o Iut
gince (od hag taken charge of my salvabion, indeperdently of ny
free will, emnd hos promised $o save me by hils grace and hie sorcy
without the conturrence of my works, I em certaln that he is
powerful enovugh to prevent me from belng broken bty adversity or
carried off by the dovil, So then 4 all are nobt elect, much

Ziartin luther, 4 Treatise on Christian Liverty, in Three Treute
ises, trans, by ¥ Ae Lambert (Philadelphias 19L3), Pe S12e Caivin
acceptedinis didea; Arminlus and Milton rejected it. Thoy Lelleved in
falth and works.




feuer will be so, while by free will none could be saved, amxd
211 would mrmh.f’

Luthar, then, did belleve thad the human will hod some pouer;
encugh to cnable him /man/ to tell the difference between thinge which
were subject to reasons Han's will, however, did not have power without
the Foly Spirlt, or grace of (Iod.l*

Concerning Intherts concepticn or interpretation of the doctrine
of predestination, it is apparcnt that he renained quite close to the
Augustinian view, which John Calvin accepted also.

srminius was tho theologilan who was to reject bBluntly tho idea
that man wes unconditionally predestined by Cod and, as a result, had
no free ﬁll to act ag he may choose, EFoth Arminiuc and John Milton
rejected the sugustinian ismues of olection end reprobationg they boe
lieved men did have a free will, granted to then by a good and mereliful

Gody and could choose as they wished to,

Cortalnly the irportance of Inther, Zrasmus, Zwingli and Philipp

ey
Holanchthon,” who wore all prominent ieformation theologiana, is mot to

3ilbert, iy, Luther?'s Theolopical Sevelopnent from frfurt to
suzsturg (:‘m: fori.: Ve G LTOLLE 4 CO4, 1;&2), pn.'?&ii, 8ico 5068
Lubhorts Horks, IVILI, (00787, 703, 20 E«a?,

I‘z’fsid. s Pre B3«BL, luther related this in his Articles of Falth
at the (onicesion of jugsturg, im 1530,

5‘0011&3"5, UPredostination,” mcvalopaeciia Srittanica, p. L37;
Helanchthon origzinally n&raed with Luther; however, ho later advocsied a
cic:ctrma of predestination vwhich concedas t‘mt the promises of the Gofe
pels hove boen made for the benefit of &ll. according to Helanchihon,




be taken lightly; tut the greut dootor of predestination among the
reforners was John Calvin, who formed into a syston various elements
taken from St, Fanl, Ste Aupvstine, Aquinas, ’&ycliffe, Iather and Hartin
tucer. Calvinism, ap thio systenm was soon to be called, gemm}ly
spoaking, 1s the test reprosentative of the thaclogleal contept of pro-
dostination in {he Hoforamatian peried,

Iy Calvinism is meant the systen of theslogical kelief especlally
associated with the name of John Calvin and enbodied in subptancs in
the Confessions and Catechisms of that sectlon of the Frotestant church
knowm as PlHeforoed,' in distinction froa the Lutheran gection, Calvine
isn also incivdes the systen of eccleslastical polity, or Presbyleriane
ismy ocutlined by Calvin and, penerally speaking, found assoclated with
s type of deotrine in churchen that have adopted this ﬂwtr&ne.é

Calvinlen hag been sosoclated with meny forma of Chureh governe
mont ard orders In the inglish Neformation, Colvinistic doctrines were
associabed for sone time with Eplscopalianisze Calvin's dootrines also
moulded the Pfurltan theology to o preabt extent, These swe Calvinist
dootrines wore, for tle most part, taken over into Congregalionallsm
and consequantly ruled it up until mcent times. There have been, ard

still are, Calvinistic foptists wyd tethodists; and Prosbytertianiom

God, from eternity, eloots those whon o foresees as believers. Those
who are not among the elect have only thenselves to blame, Essentially,
thig ie the shand which nilton and Amminiug took,

éémea Gypry “Calvinlen,® Hostines' freyelopacdia of Helicion amnd
fthics (liew Yorks Charles IZeribrar's Goms, 1925}, Llis 156G, (ihiS enoyw
clopeodia will hereafter be reforred $0 88 jlgEefels)
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existo today ag a partially modified ehurch of Calvinism, Thorefore, the
differentia of theological Cslvinism rmst be sought in docdrine, not in
polit.y.7

~ John Calvin (1509-156k) published, in 1536, his theological

doctrine entliled the Insbtitute of the Christian Religion, one of the
truly renarkable books of his time,. Ho book had previcusly appeared
which took such @ high rank a3 an exhibition of the doctrines of the
feformed churchase 7The Ingtituto 4is by far the clearest and most able
scientific oxpomlition of the leformation®s theologlcel ideas and beliefs
that has been pasgsed dm to us.a

Like furustine, Calvin pointed out in his Institute that the row
forped theology, comprobensively considered, affirma the entire depenw
dence of gll things in nature and grace, in their being, ordering, and
capacily for living a good life, on God, Uan, then, was totally depen
dent on Ged for grace and salvationg really for mx?thing.g

,’i’ma most promivent and original features of Calvints theslogicsl
systen, which have certuinly left thelr lmpress uyon ths ieformed Creed,
are the doctrines of predestination (fres will versus cleotion and repro=

bation) and the Lord's Supper.

732231&"

8m11p sonase, The Creeds of Cristendom (New York: Harpor i
drothors, 1601), 1, Lif. Calvin's work institule is usually referred
to as insbtitubess howovery this is incorrcot. ingtliitutio christianso
relicionis is Latin for Institute {singular) of the Christian isligion.

Tovr, lLefinEes L1L, 118,
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Basically, the writings of Celvinism assert the double predestinge
tion to 1ife and death in direct disyegard of merit, tho central idea
being that of an indopendent and immutable decree of Gedell Thus, Cale
vinisn was gotually a Pensisssnee representative of the old Aupustinian
point of view, trying ta exalt God and iHis plory at the expense of the
digrity of man-.u

Calvin's theological dootrines may be broadly summariged ag fol=
lows: (1) Cod is a God of wwer, caméivcé as o king. (2) Hence, man's
prizary doty s to help in making the will of Sod prevaile. (3) God's
will can be discovered by studying the Bible, (L) However, tids ine
volves much mental work--hsnce the stress upon logical processes. The
Lible supplies the premisesy man mst reason from thea. (5) Human
nature was corrupted by Adam's sin (the original sin), and men therefore
innerits a totally depraved and ginful naturej oven infants are sinful
and thus subject to damnation. {6) Only through Godfs grace by means of
the Atonement can man be saved, (7) This is the famous doctrine of
election or predestinations Ood deternines beforehand which irdividuals
are to be saved, which cordemed. The ones to be paved, or the Yelect,”
discover their good fortune through the inner wicéx or the witrness of
the spirit who has come personally to them, The reprobate develop thelr
evil natures through the sgency 03: the Devile (8) In theory, the Church

Wsonare, p. L5,

n&:. Fo Thrall, addison Hilbberd and C, Hugh Holman, 4 Hendbook %o
Literaturs (Yew York: The Odyssey Press, 1562}, p. 68, #Also BCc narnack,
A s tory of Dogma, wy and Sehaff, Creeds of Christendon, I.




and state aro separate; howsver, the Church could "advise® the stabe.m

The essential doctrines of ﬁhe syoten, the ones of nsjor concern,
are usually surrmed up in the fasous five points of Calv&.niam.

Calvin £elt that man was totally depraved and of a sinful naturo
and was thus naturally unable to exorcise {reo will, le seamed to lay
the initial blame for man's depravity al Adan's doorstep becasuse Calvin
felt that Adam had been piven frecdom of cholce over good ard evil by
Gody he had sinned, and 85 & result lost his {reedom of will, Calvin
sald:

Thorefore God provided man's soul with a nmind, by which ¢o dige
tinguish good from evll, right from wrongs « » » 7o Lhis he
Joined the will, under whoso control is choitee « « » In thie
integrity man by free will had the power, if he po willed, to
attain eternal 1ife. » + » Adan could_have stood if ne wiohed

o » » he foll golely by hls own will,"

The five cardinsl points of Calvinismeesupplemented by Calvin'a
oun statements Lrom ﬁia Institute~-a8 presented to the Jynod of Lort by
Calvints followers, may be summarized in the following mannors

It uss because of the fall and revolt of Zdam that the whole
humen race wag lowered fros its orlgingl comdition to the ranks of the
depraved, Pecause Adam was unfeithful /o God/, he sinncd and as a
result gave a loritage of corruption to all men, Han io thus totally
depraved and cannot exercise free will,

12,
are mine.

ibid., pe 69. Calvin parsphrased by Throll and Hibbardy italics

ncalv.‘m, Institute of the Christisn Tf‘elipimx, eds by Johm T,
Holell, truns. by Vs Lowis Lattles (Philadelphia: sestminster Preas,
19&3‘)’ i1, 19596,




Secondly, Calvin held that there was an uncondlitional elscticn,
which manifested itself through Jod's election of those to be saved, in
gpite of their inabllity to perforn saving works as can be soen in his
defizition of the term predestination:

Yo call predesiination God's eternal decree, by which he deter-
rined with himeelf what he willed to beceme of each man, For all
aye not created in pqual condltion; rather, cternal life is foree
ordained for gome, cternal damnation for otherBs « « « 48 Seripe
turs, then, clearly shows, we say that God once established by
his eternal and unchangesble plan those whom he long before
detemined once for all o receive into salvation, and those
whon, on the other hand, he would devote to destruction « +
election itself could not stand except aa gel over against
reorobation, God is sald to set apart those whom he adopts intod
salvationg it will be highly absurd to say that others acquire
by chance or cbtaiﬁ by thelr own efforts what clectlion alone
confers on a fm:.

The third of the famous five points states that provenient and
irresistible grace is made availsble in advance, but only to the elect,
Liere, Calvin refers to Faul and his eplatle to the Romans as a neans of
clarifying hig point aboul gréace belng given in advance o the elect.
"Those when he appointed beforchand, he also called: thoss whoa he
called, he also justified."}'g

The mamer of the call itaclf clearly indicates that 1% is dopone
dent on grace alonp. UJod grants this grace only to the elect who throurh

falth are saved by Gods Falth 15 the work of electlon, but eloction,
according to Calvin, does mt depend upon faith,

Wrpid,, pp. 526, 931, and 947,
t‘ N
151bid,, omans 8130, Faul as quoted by Calvin, ppe S6L-G5,



Dthers « « o nake clection depend upon falth, a3 if 1t were -
doubtful and also ineffectual uniil confirmed by faith, Indeed,
that 1% is confirmed with respect to us,; is uttorly plaine o + o
Por when Soripture teaches that we have 1llusined according as
God has chosen us, what is movrs sbsurd ard uwnworthy than for our
eyes to be so dazzled by the brill%mcs of $his licht as to
refuse to be mindful of elcction,>

The predetermined elect inevitably porsevere in the path of hollie
nese; this is usuélly reforred to ag simply the perseverance of tho
saints, or the Fourth of Calvin's five points, In Calvin's opinion,
Christ has assured His own people {(elect) that their eleetion i irre-
vocable and everlasting., Thug, under Christ's protection, the porse-
verance of the elect ia certain,

The fact that, as wo gsald, the fLiruness of ocur electlion ig

Joined to our calllng ie another means of establishing our
agsurancos For those whon Christ has illumined with the knove
ladge of his name ard hag inbreduced into {the bosom of his
church, he 18 gaid to recelve into his care and keeping,il

Han'es sin was partially atoned for by Christi this atonement,
provided to the elect through the Holy Spirit, gives the elect the
power to attempt to obey Dod's will as it im revecled in the Bible. In
other words here, in his fifth point, Calvin held that man, because of
Christ's sacrifice, could try to do God's will as revealed in the
bible. Of course, the "man" hed to be of the Melect,” which means that
he alresdy possessed God's grace. Christ's death, then, was the price
of redemption for the olect, mot for all people.

The above sumnary of the five points of Calvinisn is by no measns

lélbiéq, PP 96?*65@

17}3}5&:; Pe 971s
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a8 complote oy thorough treatment of Calvin's entire theology; however,
these five pointsa emphasice the main areas of Christian theology which

the Remonstrants and later Bilton were to reject,
i1

Striet Calvinien found varicug nitigations in the "rederal Thew
olopgy" laid out by Covcelus (16031669}, o professor et Leyden who
introduced tie ldea thet Godts judiciel charging of tho guilt of Adam's
apostasy to his descendants was racial, not persomel. Fven bolder dige
agreoment was offered by the Hemonstrants, led by hrminius (1560-1609),
enother professor at Loyden from 1602»1609.18

& year after Arminius' death (1609), his followsrs, by then an
organised party, presented a "lemonstrancet to the Jtates of Holland,
pleading for toleration. 7This action led to the fanous "Five Fointg,
or Articles of the Remonstrance,” in the controversy between Calvinism
and Arminianisn,t?

Mstually Arminilus was in revelt epainst only certelin aspects of
Calvinism, but thase as;stzcm were to bo of fareresching imgartame in
the bistory of the Reformed Theologys, The setling was tho sarly sevene
toenth centurye. The resulbing situabtlon was ripid with 8 new dogmatisn,

makine & recoil inevitahleem

18’.%&9?,&11, Yrredestination,® H.Y.7.F., X, 233,

zgf‘:chaﬂ", I, 508; 10, 713. »
ao?mézarie Flatt, "arminfonlan," H.E.R.Z., I, 807.
The ideas of Arminiue and ¥ilton appear %o gten from the more
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conditional and noneabisolutist theologlenl teachings of the Greek
FYathers and boobthius on mone points, tut more closely to the bellafs of
the Felagisns and SemieFelsplaons converning man and his relationship to
God,

The Greek Fathers, heving dedicated themselves to this problen of
whothor or not %o acceopt the doctirineg of predestination, reached an
ethlcal and reasonaeble soluiion, They decided to teach free will, (Har-
tin, “Predestination,® HeBelele)

Boethius! influence on medieval thoupht was ab its greatest in his
e consolatione philosophie; in the Consolatis, Hoothius dealt with the
metiers of irec will and predestination, but e drew conclusions quite
different from Paul and iugustine. Lady Fhilosophy (Zoethius! nmouthe
ploce) states that man does have o free will and 1s sble to decide
betueen right end « {Uee Doethiug, The Cangolation of Fhiloscphy,
trans, by 1. Teubner f1871/, revised by fi. Fe Stewart JLondon: 19204
P 371, LOS07.) Hote that Milton snd the demonstrants agree with
poethius concorning man's frecdom of will ard God's foreknowlcdroe

Fow of the controversics which distracted the early Church are
sa full of perennial intorest ss that which rapred over the teachings of
the british monk Pelagius. Iasically, the centroversy was concorned
with the asgeelong problem of free will, predestination snd deterninismes
ury the relationship between God and man,

The chlef theolopian of Felaglanism was Julian of Nelanum.
Felagivg and Coelestius hod been concorned with arousing men's wills
te worthder moral efforts, Jullan's theology sdded notlhilng new to that
of Feleglus, I was Jullan who neintained such a vigorous controversy
with Augustine. The content of his theolopy was cssentlally the gospel
of frec will. (For a contise eight point treatwent of the Pelagian
thonlogy, see Harnack, ¥, 191~203, and R. 0. Farsons, "Pelaglanism,h
HeEoRaliwy 1Xy T0Ls)

around A.i, L2627 there sppeared in Carthage the contention
widch w83 soon %o be recorniged as the characteristic temet of what ite
opposcyrs were loter 40 call SemiePelaglanisme The Semiw-iologlans,
acgording to John Camsian'e doctrine of grece, beld thot grace was nob
irrealstible, and that Cod's predestination is prounded on liis forée
knowledge of those who would accept or yeject ks graces, According to
these SemleFolaglans, man, if he wanted to be saved, rmust accopt or ree
Jeot God's goodness and mercy of hig own free wills (See Hornack, V,
218y Harnack clites from Cagplen's teaching as formmlated 4n Collaticnes
Fatrum, xiily alao sge Parsons, "Pelopianismy® H.EH.Tey Pe 709

Calvin acceplted Aupustine's theology concorning predestination,
et Arminius espoused his own doctring which was considered hersticnl
ab first because it advocated a dootrine of free will., This Arainien
dogma was sccepted arvund the eighteenth cenbury by the Church of Fnglamd
as teing corpletoly orthodoxe 16 was similar in mony ways to the doge
trine of Felaplong and Semi-Pelagiansg,
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The creed of the frninians was set forth in the five Arminian
articles, or the ilemonstrance, which was addrossed to the States Geneyal
of Holland end West IFriesland in 1618. This asserbly is known a5 the
Synod of Dort,.

The largest ard, naxt ‘m the Veatminster Assesbly, the nost
imposing of all symods of the Reformed Churchies, the Iynod of Dort was
called by the States Cenersl of tre Hethorlands at the insistence of
the Calvinlsts to try to setile thoe digpute beltwesn the latter and the
femonatrants, as the Arninien followers were then called, This Synod
web at Dorty an islard in the Heuse, on Hovember 13, 1€18, and adjourned
Moy 9, 1619.2 |

Pecause many of the repreosontativen wore late in arriving, the
firat oessions were devoted to discussion of & new tyanslation of the
Eibls. Hobt until December & and the twentyesecond sesslon was the maln
busineas of the gathering reacheds The Remonstramts were told that they
could worely express their opinions and the Synod would pronounce judge
nonte

1f course, the hemonatrants irmedistely protested. Eplocoplus,
one of the Arminlan representatives, informed the Jynol that his dolew
gation would not szt bto any luman power or belicl, bub only to the
word of God in the Hely Seriptures, The Calvinist dalorstes dechded,

howevery that the Iemonglrants were at the Syned only to defend tholr

21,1‘ GCe Foppe, "The Synod of Dort," llew ;acmffn;m%% INCYCLom
ml 9_?: jeligioug knowledre (Wew York: Funk & nopnails Gompany, 1900),
Ly Wl
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beliefs; the Synod would decide the outcome.zz

The five Arminian articles had originally been drawn up by & man
named Uyttenbogaert and wore then signed by fortyesix ministers. 7The
femonstrants submitted to tho Synod wrdtten statements defending each of
trelr five articles. The Stsies Genersl ruled in favor of the Synod
concerning tk;e matter on Arminian freedom Yo criticime the convictions
and practices of thelr opponentss This freedom of speech was denled to
the lemonstranis; they refused to submit and, as o result, were expelled
from the Synod.

In the 125th sessicn, the Synod voted that the {ive articles of
the hemonstrants were contrary to the dootrine of the Reformed Church,
and that thelr objoctions £o the Confession and the Catechiom were not
supported by the authority of Scripture. A committee was appointed to
express the £inal deciaim in the form of canons. The doctring of sbzow
lute predestination wos maintained, though certainly not dcceptable to
the supralapsariang, The Synod finally decided to depose the Hemotie
strants from their pcsition.z‘?’

For two centuries the decision of the Synod of Dort wss the basis

of the Reformed Church in Holland, and the Canones Dordrocenses gave it

& peculiar characters for what they stated concerning predestination

&Ibldcg PP h?ﬁ‘-&g.

231bi,d., the Confession and the Catechism referred to here are
the belgic Confession and the leldolberg Catechianm, which were sdopted
almg&wit-h the five Celvinistiec cansna by the Synod of Uort. JSee Schaff,
s 51ha



15
differed as much from Calvin's Institute as from the Helvetlan Confese
sian.gh )

The Remonstrance is {irst nopative, sfating the five Calvinlstie
articles only so the Arminians ocould reject them, and then positive,
stating the five main points of thelr bellief, Following are the posie
tions, in general, which the irminlans agreed ont

(1) The first asserts conditional slection, or election dependent
on the foreknowledge bty God of falth in the Yelect! and of
unbelief in thoae who are lefy in sin and under condemna%ion
without hope of redemption.

(2) Their second point emphasizes universal atonement in the sense
that it 48 iInterded, although 1t 43 not aclually efficient, for
all,

(3) Han is unable to cxercise saving faith or to do good without
regenersiion by the Holy Spirit.

() Fourthly, they hold that the grace of God is indispensable in
evary ster of the sg,aix-itnél life, but that it is not irresise
tible,

{5) The £ifth article asserts that the grace of the Holy Spirit
is sufficient for continual victaxy over temptatliong howover,
the necessily of the £inal Perseverance of all believers is

doubtful. 2>

ahﬁ)iﬁi’ qu &91{”95‘
Esijlatt’ ”mﬁi&n&ﬂm’” Ei.g;ﬁgﬁ-, 1, *4‘3983 the Tive srmintan
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Whercas Augustinianism emphasized the glory of God even at the
expense of nan, and Felaglanisn asgerted man's original innocence and
selfedependence, Aminianisa insisted upon the part both God and men
auat play in human mdcmptimo%

The Arminlans, corcerning the iasues of predestination (election
and reprobation), felt that the Celvinistic views wers cthically inwdoe
quate. The principle of the eléc’bion of prace ls maintalnedy and, the
Divine will is also complotely suprems, tubd its suprenscy is nmoral.

The Divine decrese, howevor, whether elective or reprobatory, is ontiree
ly conditional,

in other words, Ged elocted to salvation ar to reprobation only
those whose faith or flnal disbelief, as is the case of the roprobaie,
He foresaw, This Divine forehnowledpe and foresipght lopleally preceded
the DMvine volitionss it certainly 1s not an inferonce from then,.
Foresight, on God's part, is not nccessitetive, but instead, intultive,
Arminianisn can thus be claselfled, generally speaking of course, as a
redlitating system through and through. Hot absolutisy, as oan be seen
in Calvinisz, but conditionslisn is its most charscteristic f@a‘mrz&.g?

In bis Declaration of Sentiments Araining delved doeply into the

controvaray over the issues of predestination. le firet explalined what

arbticles, as they were presented to tho Synod of Dort, sre dealt with
more fully in Chapter II of this thesis, pp. 22026,

o radl and Hibiard, pe 66,

2T5cnage, 111, SLE=LT.
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was being taught on the matter and then declared his own views and

thoughte on the same su‘i:jeat.ze

I, The Firat absolute decree of Cod concerning the salvation
of ginful man, is that Ly which he deorxeed to appoint his gon,
Jesus Christ, for a Fediator » « « who might destroy sin by his
own death, mlght by his obedlience obtain the salvation which
had been loat, and mipht comwunicate 1t by his own virtue,

1X. The Second precise and gtsolute desree of God, is that in
which he decreed to recelve into favor those ulo ropent and Lge-
lieve . « o Lub to leave iln ain, wnd under wrath, all Impeniterd
Toraong and untelievers, ani to damn them &s alleng from Christ.

i1, 7he Third divine decree 1s that by which God decrsed to
administer in a sufficlent and efficagious mamner the means
which wore Tecessary 107 ropentance ard $aitls s o s

IVe « » » the Fourth decreas, by wuhich God decrecd to save and
damn certain particular personte « o o J0 05_17 knew from 8ll otore
nity those individuale who would . « o beliove, and through his
subsequent grace would DEIUGVEYe « « e N dikewise knew those
who would oot believe and persevere, §

Henco, according to Arainiug, dod's law (or laws) governing man were
conditional, and Ly no means absolute, Han has a freedom $o choose
between right and wrong. 1f he chose wrong, God would darm him elere
nally. I man declded to do what wos right, which incidentally he
wasn't forced to dos then he could bo saved, ‘

n Yngland, thers was evidence of PArminisn (?eiaggia’n) ‘m:mght
long before the time of Aminlus and his systems The influence of this
thought can bte scen in tho comprehensiveness of the srticles of the Inge

iish Chmrche In & way, mon such &s Latimer, Hooper, Andreugs, amd

aaéazaes hrminius, Declaration of Sentimsnis: from The nworks of

Jamen frminius, treng, by James hichols (buffalo, 1653), 1, T, 213.

114, s Iy 2h7=k8, 1talics are mine,
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Hiooker might have been classed as "Arminians®y however, /Arminianism was
not in vogue as an organized syatem when these men were writiﬂg;.30
Arminianism suffered an eclipse when civil war came to Ingland,
but it returned with prelacy ab the iestorstion. [Irom this time forward,
i%s influonco was notable in the Anglican Church for more than fifty

yeam.n

v

The discussion up to this point has consisted wmainly of bocke
ground material to pive a reagonable knowledpe and understoending of the
theclopical and historlesal aspests of predestination es they confronted
John Hilton in the mideseventeenth centurye Calvinisn and Arminianism
had squared off at each other on nore than one psint, tut especially
concarning predestination, ;%iltan, generally thourht of sz & Puritan,
chose ihe side of the sfzminigns on this matter concerning predestinge
tion, In proceeding, we will take 2 close look at Hilton's personal
convietions reparding the doctrine of predesiination as sed forth by

him in The Chrlstian Doetrine and in Paradise Lost and show Just how

diatinetly Arminian his views uwerc.

30 att, HaialleEey Iy 610«11,
N4,



CHAPTER 11

MLLTOM AND Tk ARIIHIAR IDEAD JF THE

STROD OF DT

Thls chaptor will docunment and explain the relations illustrated
ketween Arminianisn and Milton as denonstrated in the appendix docated
at the back of this thosis,

Various allusions have been nade to Hilton's Arminianisa in The

mxrzs{;ian Doctrine and Farodise Lost, such ag tho oneg made by Xelley.

felley ard Honry are indeed correct in astaiing that Hilton's theology,
especially concerning the divine decrees, is Arminian In nature. Horee
tofore, however, no veally detailed comparison has been made wilkech inclue

ded the idcas expressed by Milton in Christlan Doctrine and the five

Arminian articles, presented by the fomonstrants in protest of the five
points of Calvinisz, The purpose of this chapter, therefore, in to make
a comparison of Hilton's theologieal ideas and the belisfs profemsed by
the Remonstrants (Ayminions). Hy stating the five Calvinistic points,
one %o a scctlon, 1t will be wmuch essler to indlcate and 1llustrate the
sinllorities thal exdst between tLhe Arminlen artlcles and Hilton's theoe
logys Froceeding in this panner, one can soe, for exanplo, not only how
1dlton and the Femonstrants agree on the dootrine of conditional predese
tination but also how cach disagrees with the Calvinistic doctrine of
total depravity., In short, the purpose of this chapter is to compare

/ Calvinism, Arminianism, and Hilton as expressed in Christien Doctrine,

not to prove that ¥ilton and the Femonstrants asgreo on the five Arninian
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articles or to prove that Hllton and the Arminlons oppose Calviniumg the
lattor is apporent from other vorke., This chapter will show why scholars
and theclopians refer to “ilton's Christlan Loctrine and Faradise Lost
an Ayminian,

In 1937 ¥aurice Lelley made a comparieon of the conception of

predestination md free will in Milton's The Christian Doctrine and

Faradise Lost with thone idoss igsued forth in The Vesiminster Confege

gion. Eecouso of his indings in this eomparison, he concluded that
eoncerminy the dootring of free will both of Milton's works wers not

Calvinistic bub irminisn in nature.©

Eelley states in This Greab Arpument thst The Christian boobrine

professes Femoustrant (Arminian) views and that Paradise Lost cxpresses

the Arminian dopgms of The Christian Doctyrine, rather than the orthodox

Celvinism found in the Doctrine and Diselpline of I&ﬁ.varca.ﬁ
Kelley veoms eccurate when he classifies Milton's theology in

Christian Dectrine and Paradise lost ac Arminian, bub he does not give

the reader any compsrison of Arminius and ¥ilton, o thet he (the resder)
can gea the similoritics for hirgelf. To confirm accurately Hiltonts
Arminian tendencloa, especlally concerning the divine decrees (free will

and predsptination), the avess of agresmont botuwoen Hilton and Avainius

32}%&11:*1::&3 Xelley, "Theological Dogma of Paratise Lost," Fili,
LIX (1537), 72«77 Henry seems right in assunming that xiiton's theolopy
waz Arminisn and therefore hetersdox in the seventeenth century. Sce
Henry, Hilton's Furitanism, p. 236,

31v1d.3 2his Crest irgument (Princetons Princeton University

T

?mﬁs, 192;1); FPe 15y 19,
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st be indicated and then contrasted with the five pointe of Calvinism,
which both men so fully rojecteds Thus, the purpose of this chapler is
to campare Nilton's theslopy with the Arminians' theology, especially
the five points of Arninmianisn, bty chowlng how the two agree with each
other, yet contrast with the Cive basic poiuts of Calvinisn,

in the sixteenth end soventoonth centuries the theslogy expounded
by Calvin in his Institute and the Tlve caxiinal points of Calvinisn,
sccepted at the Synod of Dort in 1618, were considered as the orthodex
theology of the feformed churchese Thus, by revolting against the
strict Calvinistic doctrine, ¥ilton and Arminius were certainly hoteyoe
dox snd could have been convicted on grounds of horasy.

Howevary by the oighteenth snd nineteanth centuries toleration in
the varied theologles of the feformed churches was more cormon. ilany of
froiniust teachings, the very sume ldews which Filton had accepted, herow
tofore heterodox, becane completely orthodoxy in obther words, the theoe
logical doctirine of the eighieenth and nineteenth century Anglican
Church was ﬁm‘inian.m‘

in Chapter One of this papor, the beliefs and idess of John Calw

vin wers discusscd at some lengbhs At the Zynod of Port, in 1618,

%bm*wp Sumners although he did recognize Milton's vicws on the
divine decrees (esgecially concerning predestination and free will) as
belng Arminian, feld that the theology in The Christinn Joctrine was
completely orthodoxe Among many others, lavid nasson followed Sumner
in regardirg Hilton as orthodox, Heither, appamntly due to chenges in
Churoh toleration, recognized Hilton's unorthodoxye. Soe Hasson, The

/ M'e of John Milten, 1V, 8233 alse see lomry, Kilton's Furitanism,

.
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Calvints followers had presented to the Synod five points whish they
folt should be unconditionally accepled and adhered to as the orthodex
tellef, These polnts are usually roferred to as the flve cardinal
points of Calvinisn, or in their accopted form, the "Calvinistic® canons
of Dorts 7The Syned unanimously accepted the five points of Calvinism
and rejected the five articles of drminlanism, which had caused such a
stir. Soction I of Chapter Two will deal with the doctrine of "total
depravity"; sach of the remaining four sections of the chepler will dige
cuss ono of the five points which the Synod of Uort tried unsucceassiully
to settle in favor of Calvin, unsuccessful in that the Arminians amd
#ilbon mjeewd theo.

To Calvin, "total depravity® mpant that man was endowed with &
wholly aini‘ul’ nind and naturs even before creation, iHan was unable to
exercise free will; instesd he was ruled by God's unchangeable decree
of foreordination, 4idan could distinguish tetwesn good and evil, Wt he
willed te do evil, fccause of thls mankind wos lowered to depravity,
35

and deprived forever of his free will, Pecause man's fall was nob
only foreknown but also foreordained, (od also elected 8 cortain few to
eternal life and left the rest of nankind to be eternally demned, God's
divine decree of predestinatione=plection and re;;mba&iam-sieod, re=

gardless of merit or demsrit. The efforts of man were unimportant,

3¢ atvints institute, 1I, 195. See Chapler I, pe 8 in this thesis.
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Jod i sald to set apart those whom ha adopts into salvae
tiong 1% will be higidy sbosuxd Yo say that others acquire by
chance or oblain bg thely oun ef{forte what eleciion alone
confors on & few,s

From Calvin'zs works and preaschings his followors molded togother
the theology of Calvinisnm., &s presented ab the Synod of lerty the Colw-
vinists! firad point staten:

That Cod has, before the fall, and even before the creation
of man, by an unchangeable decree, foreordained swse to eternal
life and others to eternal damnation, without any regard to
righteousness [merit/ or sin, to obedience or discbedience, and
sinply Lecsuse 1t go pleased hin, in ordor 4o show the glory of
his righteousness to tho ome elass and his morey to the othere !

This was the posibtion on Yiotal deproviiy” which the Symod of
Rort sccepted as orthodox, oven in all 1its minmute detsll concerning
election and reprobation,

The followers of arpinius, known as Henonpitrants by the time of
the Jynod, rojected Calvinion's dochring of total depravity, classifying
it ag supralepsavian in outlook, Generally spesking, draminionism is a
meditating systemy its most cheracteristic festure is conditionalisn,
nob absolutisn a5 may be geen in i;alvini.m.}s

The first of the five ariicles of the Ienonstranie directly

3ciyints Ingtitute, 11, Sh7.

371*’1?111:3@- Sehaff, Creeds of Christendom (New York: Harper & Drow
thers Publishers, 1877)s Ly Gi7s 0@ parcicularly how the Remonatrants
first steted the Calvinistic points (five cardinal points) only tb ree
Ject then in thelr flve articles,

331&5‘&., 117, Shbeli7s also I, 51Ee16,



opposes the Ualvinistic belief in that it is corcorned with

Conditional Predestination. = Cod has imemtably decreed,
from cternity, to save those mon, who by the grace of the
Holy Spirit, believe in Jesup Christ, and by the same grace
porsevere in the obedience of folth to the endy and, on the
other hand, to condemh the unbellevers and unconvertsd
(Jgim iﬁaBé’)u

Fleobion and comdennatlon are tims condidioned by forge
knowledge, and made dependent on the foreseen faith or unbee
lief of men. '

God foreknew thal man would £all, held the Arminlans, tub le did
not ordain or neocssltate man's falls noither did He, by sbsolute ard
unchangeable decren, clect some men to palvabion and others to damnstion,
1f mony by Godls grace, believed in Christ and persevered in his falth,
e could Lo saved, The Arninlans, in other words, placed isportance on
the actions and will of man, sspecielly in his relationship to Codj the
Calvinists did not do thim, With then (Colvinists), man's {ate was
daeclded before ho was oven borny he was sboolutely predestinated to
heaven or imll.m

T, the Arminions felt that God elected to salvation or to danw
nabion only these whoge falth or final distelief {as would be the case
af the reprobate) He foresav. | Thls Divine forsknowledre and faresighd

logically preceded the Divine volitionsy foresight on God's part 48 not

3pirat article of the Remonstrance, as presented to the dynod of
dort by the Remonstrants,; ibld., I, 517; italics ave nmine.

mcwﬁ&%icmlmm, especially as 1% concorns predestination and
free will opposed to Calvinistic absolutism, is ono of the nain arsas
of sgreement between Milien's theclogy end that of the Remonstrants, or
Arpinisne, '
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necessitative but intuitive,

#ilton's ldeas concorning Calvints dootring of “totul depravity®
syreed with those of the Arminiansg, !lie bluntly rojected it Hilton in
no way could accept the Caolvinistic doctrine of sbsolute predestination,
e agreed with the Armindans on conditional predestination.

#¥an s depraved becauze of the eln of Adam and Ive in discbeying
God's commandg the low of oin wes bred in men jJust as iV dwelt in Adanm

ter the falls Thus, Milton did concelve of the sinful and depraved
nature of mam

This depravity was engendered In us by our £irst porents « « o

thoso even who are Lorn of regenerate perentsy for faith though
it tokes avay the personal imputetion of guilt, docs not altoe
gether remove indwelling sﬁu ¢ » o Ghrist alone wan exerpt
from Hhio contagions o » o

Hilton emphagsizes free will in many ho accopled the idea that
fod hed blessed non with freedom of will, or the ablilly to chwose boe
tween right and wrong, God, then, must have ruled by werli,

Hdany there be thel complain of diving Providence for sulfers

ing 4dem to bransgress: Foollsh tonguon! when Jod gsye hin
roason, he gove hin freedom to choose fT.e., frec will/, for

roason is oﬁg&ésix&g; he had been else b were artificial
L3030 o &«

hlﬁﬁhﬂfﬂ, illa Shéﬁh?o

l‘zdcm #ilton, Clristian Doctrine, Columbiam fdition (A93L), ¥V,
165573 for an additional ctalemenc by nilbon eoncerning nan's depraved
nature, see C. FEey IVi, 103, ¥rom here forward the Columbla Fdltion
will bo clied simply 88 C. T

hj}’;bm. s Arveopapitica, Co Fey Do 3193 for sdditionsl material on
Hiltonts conception of predestination and man's will see fsradise Lost,
Ce Feg Vy S25=3k. God left man's natwre and will free, nol overruled
by fate. He requires our wvoluntery service. Han wag free to do good or
evily
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Just as Arsinivs had done btefore hin, Hilton revolted agalnst Cale-
vints "deoretum horitdle” of predestinstion sbaolute, or the idea that

galvation and demwbion vere handed out in the form of a santence, by

God, without regard to pood decds or bad dm.m‘ Milton in no uncere

tain terms rejected the Calvinlstic bollef that nman, even bofore crege
tlon, was placed elther with the alect or with the reprotate.

For we might argue thus: If God have at 2]l events decreed
sy salvablong however I may act, I ehall net perish. lut God
nos also decreed as the meens of sslvation that you should act
rightlys. Jihus, deeds ore influential on wmaen's chances of
sgalvation 1 cannol, thereforay btut act rightly « « « some
Lime . o « gince God has oo decreed-win the mean time I will
do as I please} 1f I never sct rightly, 1t will s seen that 1
was mever predestined to salvabion, and that whatever good 1
might have done would hove been $0 o PUYPODGs » « « HOr do we
imzpine anythling unworthy of God, whon we asaert that those
conditions) events depend on the human will, which Uod himself
has chusen to place ot ohe free dicposal OF man « « & the
Uberty [Treedony/ gf man must be considered entirely irdepone
dent of neceasity, 5

Qudy then, doea not declde nan's fate out of mecessity; nolther
does he judge man withoud repard to morit, Hilton, like Axwminius, felt
that God foresaw man's disobediencej He knew thal man would sin end fall,
Hut Cod left man's will free. Pan had to choose for himself bebtweem
good ard evily ' had either %o accepd and believe in Christ or to row

jeot %{i.m.r&é

M‘nmm % Larson, The Federnity of Hilbon (Kew Yorks University
of Chicage Prems, 1927), De G0

US4300n, Christisn Doctrine, Ce Eep XIV, 71, 735 75, 773 itelics
are mine,

Kelley, This Oroat Arpument, ppe T7=79s 4Also see Christian
Doctring, €s Koy AiVy GIO7y ﬁ Tarndise Lost, V, 11, 525-3L, Lopwie,
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¥1ilton felt that God offered the chante of salvation to every
mang bub this offor was ispued with the underatandlng that certain cone
ditions wvere rnecessary. Credestination, then, was conditionaly in order
to be saved mon must bolieve ard have falth in Chrlst, end he must pore
geverg in that faith (or contime in his faith), 49 mentioned before,
this ddea is in perfect harrwny with the Aminian belief, In Chyistian
Togtrine, 11lton wrote that
e » o This condition is Llmmutably attached to the docree o « »
It seenme then that there is no parblculsr predestination or
election, bub only pereralew-or in othor words, that the privilege
[of election to salvation/ belongs to zll who hoartily beliove
ai espbimue in thelyr bellef,-wthat none ne are prodestinsted o
olootad 5;{?“?@@’5&?{31;0 . 4
This is most explicitly declarod by the whole of Scripture,
which offers salvation ami oternal 1ife sgually to all, undey

the condiblion of obedionce in the Ml Testament and of falth
in the Hew.ld

The Calvinisiic doetrine of sbsolute predesbtinatlon was in cone
f1ict with #4lten's (and Aminius') conception of the naturs of Uod and
Hip 1deas on human nature. To ¥ilton sboolute predestination invalved
an altopether unjust and vnmerciful condermation of the reprobsto, It
forced man's spivitual foriunes to rely too heavily on an arblivary
detemination of the Divine will, God, then, was perfectly Just end

mereiful, incspable of arbitrarily condemiing man to heaven or hell

and S01-05: adam is werned of bisg fallp it is 4in man's will to freoly
love Uod or not to love bime In Peradise Lost, 111, 11. 58129, Cod
even foresees the fall of man,

Wlutiton, Cs Be, 21V, 107-09; italics are mines
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simply according to rundb aew.w ¥ilton had the follouwing 4o say in ree
gard to election and repmbation, the points which Calvin held as btelng
so vitals

Predestinedion o o « nuot gluays be understood with refere
ence to election, aml secens often 1o be used instosd of the
Jatter terma 4.+ o Heprobation, therefors, osuld not be ine
aluded under predestination.

1 do not understand by the torm clection that general or
national eloction, by which God chose the whole nation of
Israels o » « Lub that specisl election ls bere intended,
which i8 nearly syr nymous with otornal preodestinations
Election, t&mrﬁﬁ‘om, iz not a part of predestinmation; much
less then in reprobation, For, opeoking sccuratoly, the
ultimate purpose of predestination is salvation of bellevers
s « o whereas the object which roprobation has in view i
the destruction of unbellevers « « « whence it is °3'ﬁ§" that
God eould pover have predestinated roprobatlon o o e

After comparing ¥1lton's ideas on election and reprobation with
those of the Aralnlang, 1t may aupeay to the rewler that the twy dige
agree, However, this i mob true., tHobtlee that both theologlans used
the terms in connsction uith the avallabdlity of salvation. Lioth diiton

ard Arsdnive reach a ratunl concluplonesconditionalism, To be of the

olset, or to attain selvation, man must belleove, and porscvere in his
falthe Thus any apparent difference betweon Nilion and Arinius on the
dootrine of tobal depraviity io purely connobative. iiobh men share the
pane over-all bollef concerning this doctrine,

1f man does not believe, have falth, ond persevere, then he will

8)pthur Fu Barker, Hilton and tho Furiten Dilerra, 16L1~1060
{Torontos The University of foronto *mas,’i&&%), Phe J00m00s  ALBO
seo Cinristian Joctrino, C, ., £V, 103,

U913t0m, Co tey IV, 9655,
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ke darmed; howevery this is nm's faulb, not God's, God's condemnation
of unbelievers ig perfectly right and Just, since le mercifully bestowed
roason and frae will on man.

o o s ind o o o the giLL of reason kas been foplanted in all,
by which they pay of themselves resist bad desires, so that
Do one can complaln ofy or allege in gxcuse, the depravit

of Nit own natare compared . with that of others . e 25. Qay
depravity 1a no excuse/,

|
4

fecording to Calwvin, then, it was tecause of Adem's bransgression

azaingt Cod that rman ¢ould no longer oxercise his free wills In condasm
nation of Adam and Ive and thelr future ohdldren, God ordalned or decreed
to exclude a select group of mon {rom the congequences of the fall, This
groupy called the "elect” by Calvin, was o be maved by Cod's free grace
or "unlimited grace.® Iut the xest of mankind /Eho reprobate/, God
would leave doomed, regordless of thelr sge or merits,

e » « For 211 ore nob created in ecual eomdition fwith equal

chanceg/s Tather eterndl 1iie 15 LOTCOIGALNGG L0F SomU, torw

nal damnation for others « « o L0 will be , » « absurd to zoy

that others /the roprobate/ scquire by chance or obtain by
thelr own efforts what eleciion glens confers on & fmz.sl

The followsyrs of Calvin claimed that Sod's grace wes unlimited
thus the secord polint as presented by the Calvinists ab the Synod of
Dort is usually referred to as the doclrine of “unlimited grace," 4s

go;imd., pe 1313 itallics are mine.

b

Slcalvinte Insiitute, pp. 95«96; italics are mines Jee Chapler I,
Ppe 9=10 in this thesis.
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it was presented to the Synod it read
That God, in view of the f21l, and in just condemnastlon of
gur first parents and their posterity, ordained to exerpt @
ef nmankind from the consequences of the fall, and to sgve
them /the_elect/ by his free grace, tut to leave the yest [the
reprobate/, without regard 5o ege or moral comdition, to their
condormabion, for the glory of his righteousncss.oe
Calvin profsozes to have believed in unlismdted grace from Ood,
but actually his second point advocates a limlted graces To be sure,
the ¢lect or chosen of .ch wers glven unlimited grace, but e reproe
bate were not, Calvin, howsver, £olt that grace was unlimlted to the
elect, who were to be saved aﬁywmf.  As pointed out above, Calvin
thought 1t was ridienlous Yo say that men not of the elect could obtaln
galvation, through God's grace, simply by thelr oun efforts or x’smrs.ta.sa
the Arainlans vejested the Cglvinist doctrine of undinitod grace,
They felt that Christ died for everyone and thot lis grase was offered
to all people, mot Just a fows Although Cod's grace was offersd 4o mane
kird in sufficlent quantity to give all men the chamce of salvation,
the efficacy of Godts grace depended on the individual man hmself.gh
The sﬁéam Arminian article os presented to the Synod of Dort

concerned

53‘??:@ secord of the five oardinel points of Calviniss as presons
ted at the Synod of Dort and rejected Ly the Arminians, Uchaff, I, 517.

53 Calvin obviously did not believe in “unlimited" grace to all
people, only to God's clect, Zrminius and Milton believed in universal
or Infinite grace to all mon.

51‘8% Chapter II, p. 17, in this paper for Aminius® atabement of
the third divine decree Jof 0ud/, in which God decrced to sdainister in
a sufficient and efficacious manner the means fi.e., Fis graco/ which
were necessary for repentance and falth,



universal Atanoment, « Christ, the Savlour of the world,
died foy sll mon and for every man, and hie grace i oxtonded
to a1l /[rot just to the tﬁmg. iz atoning sacrifice is in
and of itself suffielont for the redemption of the whole world,
and is intended fop ail by Uod the Yathers Iut its inherent
suffi %em:y dogs not necessarily imply its sciual officiency.

LR N )

Unlike the Calviniets, Armining® followers beld that Jod's grace
could be rojected or resistedy thus, man who is condemned is responsible
through his oun free cholco, Those who stcept God's prace, by faith,
will be saved,

The preceof God may be reolsted, and only thooe who aceept

1t [rroce/ by faith aye sctunlly saved, He who ig lost, is
lost by his owm guilt (John 144,16 I John 11.;2).*‘5

The Arminions agree partially with the orinodex Bollefl in holding
the doctrine of a vicaricus or expiatory stonement, in opposition to the
Soeinlang, ut in the Arninian systen

God may fat any time/ . + o enter into & new covenant with

men, under which pardon is conveyed to 811 men on condition
of repentonce and falth. The immediste oifect of CLrist's
death was not the salvetlon, btut only the salvability of sine

ners by the resoval of legal cbstacles, and spening the door
for pardon and roconclliation., « «

In agreement with the Arminluns' secord article amd in rejection
of Calvin's doctrine of unlimited grace, Hilton felt that Cod's prace
sl merey wore universal and unlimited, not Munlimited” to just Yan
clect group” bubl unliniied to all the poople God crested.

SSSchafi‘, iy 5183 the second irminien article as presented to the
Synad of Deriy ibalics are nine,

561b1d.5 Ltalics are nines

ATy

5Tipid.; 1talles ave nines
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If God be ss8id to have prodestinated men only on condition that
they believe and contimue in the faith, predestination will not
be altogether of grace, but must depend on the will and telief
of mankind; which 13 devopatory to the exclusive efficacy of
divine groce. I maintaln on the contrary that . « « it [fgroce/
is thus placed in a ruch clearer light than by the theory of
those who make ghe objection for the prace of Uod is secn to be
Anfinite o o o5

111%on goos on to stale three basic reasons uhy he thinks Ged's groce is
infinlte,

e s o In the first pluee, by his showing any plby at all for run
whose £2ll was to happen through his own fault, Secondly, by
his Tso loving the world, that he gave his only bepotten Son"
for its aalvation, Thirdly, by his granting us arsin the power
of volition, that ig, of ascting freely, in conseguence of recove
ering the liberty of the will by renewing of the Spirit,59

God, Milton believed, rejected only the unbelievers, or people who would
not accept %imy Ye did nol reject anyone else,

if then God reject none but the disobedient and unbelieving,
he undoub gives grace 1o all, if not in equal measures ab
ma“st‘“"“""suf‘tgfégmn’é“’“, for abtaining knovledge of the truth and final
salvation,®

Like Arminiug, ¥ilton held that Christ died for the bensfit of

markind in goneral, not f{or the elect snly. Helther the Christlan Doce

tring nor the Hpcovian Labechisnm umes the word astonemant in thelr

treatment of the redempiion of mankind, Uowever, this onission does nob

mean that ¥llton did not secept the fact that Christ dled for the sins

50ut1ton, Cu Bey %IV, 138393 1talics are mine.
591bid.y po 139«
6O1p3d,, ¥1v, 1L7; also see Faradise Lost, Ce £ep 13D, 1l 183«

210,
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of all mankiné.&l In tho Christlan Dootrine ¥ilton wrote that

JHRISTYS SACERDOTAL FURCTION IS THAT WHREEBY HE ONGE OFFERXD
HDASELR T0 00U THE FATHER AS A SACRIFICE FOR GIRVLES, AND HAB
- ALXETS MADE, ARD STILL COHTIRUEG 70 HakD INTERCEBIION FOR U3
e o » the ransom he has pald is in ltself sufficient for the
vederption of a%l mankind, a1l are called £o parcars of its
beﬁ&fitqu . s ® 2

Thus, ¥ilton too felt that the atoning eserifice was suffliclent
to redeem the world and everyone in it. iub be held that the cholice wos
rantas And thin is one of the most characteristie features of Mlltonle
and Apainian disspgreemont with Calvinisme Han b8 a free sgent hed to
neke a8 choice of his own ’frea will between good and evil; God's grace
was sufflceient for &1l ren, Lut its efficlency }daperﬂad on whother or
not the free agent chose o belisve in Ood and Christ, thus socepbing
fod's grace, or to reject Goda.

with the understanding thad Universal Atonesment refers to Christ's

sacrifice for the sins of man, Milton sgrees corpletely with the Arnminie
ans in thls area of theslogy. Obvicusly, both &ejmte& the Calvinistic
doctrines of a linlted stonement and ima;stib}.a ggmw.é‘a

hetause the #ilteonle and Arminlan theoloplies disagree basically
with the Calvinistic ideas on the divine dcorees, predestination and
free will especlally, ihe reader must undsretsnd what is meant by pro-

ﬁ'%nry, e 289, Filton certainly doos believe that Christ dled
for the sins of all manking, He sgrees with the Temonsbrants on their

ides of univeroal atonemonte
63%11;0:1,-6. Yoy AV, 291, 3L9s capitals are %ilton's.
631‘%13 doetrines of limited atonoment and irrealstible grace will

be dealt with more fully in Section 111, Chapter 11, especially as they
conoern Calvin va, Mliton,
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degtinatlon as defined by Calvin, Arminius, and Milton,

[Cadvin understood predestination to b/ « » o God's eternal
decree, by which he determined with himgelf what he willed to
become of guch WANs » o « A5 seripture then clearly shows, wo
gay that Cod once osteblished by Lio cternal + « e mmz thoge
whom Le long beforg determined once for sll Yo recsive into
sslvation, and Lhooe wWhom » o » ko would devote to daa‘brzimm
« » » Clection + « o 36b over apsinst reprobation. » .

hote Calvints complete roliance on God's will and hls determination of
man, and his adherence to the idea of God's sternal and unchangeablo
plan uhich resulted in the elociion and reprobalion of man regardloss
of norib.
frminive defines predesiination Ln the following nenner:
Frodestination « « « a8 1% repards o the thing ilsell is the
decroe of the good pleasure of God in Chr‘ist, by which he vow-
polved within hindgelf from all eterniiy to Justify, adopl, and

erxiovw with everlasting me, o ohe pmma of his oun ploricus
grace, beliovers on whas he hed deoreed %o bastow falth,

if not read vory carefully, frmminius? definition of predestination can

ecagily be wmisunderstood, especially tho last sentence. e means thab

God decreed to bestow falth on thoge men who would Leliewe in Him,
#ilton felt thot

The prixmi;ml pecial decroe af maﬁ rolating %0 man is
teyrmed Predon uiﬂﬁti%ﬁ, where b; z}itg o Hanxind,
through foresealing that the [é&& rould fall of thelr own
accord /Troe will to chocse/, pm{iesc inated Yo cternsl sale
vation Lefore the foundation nf tho world thogeo who shenld
believe end crobinue in bhe faithy for & manifestetion of the

%alvm‘s Institute, ppe $206=3), italics are mine,
&5

Gee frminlus, Declaratlion of Sentiments, p. 2115 4Arninius as
quoted by lenry, pe 308.
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glory of 'i%g mercy, grove and wisdem gocording to his purpose
in Chrisy,

There 1o only one minor difference betwesn MHiliton's definition of
predestination and $het of Arsinius. Arminius dates God's decree Yfyom
all eternity,” whersas Hilton dates his only before the worldls foundeae
tian. Dtheruise, the definitions agree on every major gzsint.é’? Eoth
Ayminiue and Hilton regard predestination as being @ good and merciful
decree from CGods Codis parpose in Christ was to make it poasible for
zan to aspire to sslvation through bellef, falth, and good works, Ilece
tion and reprobation were nobt nearly so inmportant as the relationship
of God ant man to each athm‘.{m

| By referring to the above definltlons of predestinatlon, 1t boe
cones more ovident that conditionalisn (mercy, grace, and wisdea) is
the key word in dilionic and Avninian iheology, whereas aboolutism
(God's arbitrary will and the toial uninporiance of man) adequately

describes the Calvinisile pesition,
31t

“he thimd seetion of Chapter 11 wlll deal with the Calvinistio
doctringe of limited abonement, bhe Aminlen idea aboubt saving falth, and

Dysytan, Co Tuy ¥1V, 13 dtalics are mine.

673333’11’3, Pe 3{39»
t’aﬁéw Chapter II, Section 1 in this thesls fur discussion of
#ilton's ideas on election end reprobation., Hote how abrongly he omphee
sizes faith and bellef and pood works a5 imporiant in the overall plan
for man's selvation.
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#ilton's conception of linlted atonement and saving falth.

In the opinion of (nlvin, Jesus died only so that the clect could
ve seved, Ap a result, the sacrifice of Christ or the atonemend was
1linited in nature, since it did not apply to all men, The Calvislstic
bellef on the doctrine of linited atonowent is tho third basic point of
Calvinisnme L% advocaied

That {hrist dled, not for all men, but only for the e}.ﬁ:ct.é?

Hilton and Arminiug, 88 clearly illustrated in section 1I of ibis
paper, rejected the idoa of a limited atonement, Both felt that Chrlst's
sacrifice had the purpose of universsl atonement. Christ, then, died
for the sins of all mom, not Just for those of the elects 0 g brought
oat in the second Arminien article,

:f_!%m 'gnt ﬁm doctrine of a li;aitad ats@m?t, w}:ic:-*z i3 cone
nected with the supralapserian view of predestination, tut is
disowned by m:’iemt;e galviniam, who differ from the irminians
in gll other pointa.’

In their third article, the Gemenstrants (Arminions) dealt with
the concept of saving faithe. They folt that man Ly himsclf did not
have the gaving grace or £alth to think, will, or & any geood warks,

'39’3‘?:9 third cardinal polut of (alvinism as presented %o the Synod

of Dorte 1t is in this form that the Hemonplrance rojected Lhe Calvine
istic doctirine of limited atonement, Schaflf, I, 517.

5e0 pre 31, 32, and 33 4n Zection LI this chaptery note later
how #iltonts moln disagzroemeont with Colvin reverts back to his sun basic
conteption of election and roprobation as opposed to Calvinta., lee
Co Tay IVy 327

71&0?;&%, 1, 5183 from the second Arminlan article es siated by
the Hemonstrants ab the Uynod of Dort. They refers %o the Arminians,
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To enable him to think, will, and effect what is good, according to the
" word of Jesusy man rmst be bormnm sgaln of God in Christ, bthrough his Holy
Splritesthat is, man must Lo regenerated.
4an in hls fallen state 1s unable to accomplish any thing
really and truly good, &nd therefore &lso unable to attain to
saving falth, unless he be regenerated and rensvwed by Cod in
Christ through the loly Spirit (John xv,5),72
#ilton algo felld that in ordey for man to do good works or to be
sble to attaln saving faith, he must be regenerabed by God in Christ,
“he effects of regeneration aro iepentence and Falth,
DEPENTACE o o« o 10 THBE GIVT OF GQUD, WEERERY THF ZECELERATE
VAR FRROEIVING WITH 200000 THAT HE HAD UFPENDED G BY bl

DETELTS AHD aVOLDS 17, HUEGLY TURIRG TO CGOU TUEROUGH & DBHSE
OF THE HiG

by A
331

VINE MERCY, ARD SxARTILY BTIIVIEG 10 FOLLOW RiGHle
FOUSHEB e 13

Concerning the stops of repentance, Hilton said

s s o wo nay distinguish certain progressive steps in repente-
ancej nemely, conviction of sing contritdon, confeasion, dgw
parture from ovil, conversion to peod: all which . « « belong
likewlse in thﬁir rospective dogrees o the repentance of the
unrogenerate, 14

#ilton goes on Lo say thal the other offect of regeneration is Saviog

Yalthe

SAVING FaITH ID & FULL PEADUASION OQPLRAYRD XN UG THAWCH
THE GIFT OF GUD, WBERERY WE BRI OX TRE SOLE ALTHORLTY o2
THE PaOiiSE LTOELF, THAT WE 38 BB HAS PridisED
il CHRIST ARE UUND, ARD ESPLOIALLY THE GHAGL OF LTEROAL Liri-?g

72;332@. 3 ilton hed similar beliefs concerning saving falth,
?%i.&mm, Cs Euy XV, 379+ Uapltsls ave Hilton's, itallcs are mine,
71%_’ Pe 3853 italice aro nine,

T5inid., pe 393« Capitals ave #ilton's, italics are mine,
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¥an will be regenerated or rencwed by God 3L man will only bow
lieve in Jesus Christ, I man complics with these conditions sebl up by
God, then he can abteiln sslvation by doing good works becsuse

e » o Christ has made sabisfaction o o « for all. Zo fapr ine
deed io thls sabdsfaction from regarding the elect along, as
1B conmonly belleved, to the exclusion of sinners in general,
that the very contrary is the case; it rvegards pll sinners
vhatover, and it regards them exprossly 0 sinnerss ¢ « « 50
fary, therefore, ag regords the satisfaoction of Christ, and our

- eonformity o his hunmlliation, the reatoration of man is of
mority in which sense those texbts are to bte undsrstood which
convey a nation of recompense and reward, « « o it 18 falth
that justifies, bub & falth not destitube of works: and in
like mamer, if we dessive anybhing, 1€ there Lo any worthie
ness in us on any grognﬁ whatever, it is Ood that hath nade
us worthy in Christ,7?

Thus, MHilton, like Arminius, held that man is helpless withoud
Cods bubt God through His infinite and divine mercy and grace will renew
or regenerate man in Christ, through the Holy Spirit, if man does not
reject God of his own accord, ¥ilton felt that if man reponted, bee
Yleved, and did good works, he could then aspire to saving falthy this

applies Yo all men, not just s few."?
v

The fourth cardinal point of Calvinisn rejected by the Hemone

75&1@&., Pe 327y 337~3% italice are mine. See PYarsdise lost,
Co Hey Xiiy 1le L20=30, pp. 353«5L for additional material concerning
#ilton's idens on falth nol being destlitute of works. ¥an mst not
reject Cod AT he wanbs oalvation.

Msee paradise Loty Cs Tep TL1I, ppe 83-8L for emphasis of il
ton's belief That Uod WiIT renew or regenerate man (save him) by iis
{Cod's) grace.
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strants at the Synod of Dort was in cssence the doctrine of irresistible
grace, The Calvinists folt bthat prevenient and irresistible grace was
made available in advance, but only to the slects. CGodfs call is dopone
dent on grace alone; God bostows this grace only upon the elect who
through falth are saved by Gode To Calvin, faith 1s the work of olecw
tion, tut election by no means deponds upon faith, fgain Calvin's
sbuolutiem is cbvious. Grace fof Godf, then, is irresistible to Cod's
choseny they must sceopt it and indeed cannot resist ft, n the ot ther
handy the reprotabe connol asccept ity Cod's grace is not thelrs to
resist or acceptﬂa

The dottring of irvresistible grace as presented to the Synod read:
That the MHoly Spirit works in iho elect by irresictible

grace, 8o that they rust b«a converted and be saved; while the

£TACC 1RCesSary and BuiliCiony for CoNVersion, .i..ith, and sale

vation is with held from the rest, although theg are oxternally
enlled and ilrwited by the revealed will of ¢ codef¥

The elect, sccomdiing to tho orthodox, or Colvinist, muat, out of
necessity be converted and saved because Cod willed it, Han had no say
in the matier of his salvalion one way or anovthor, iils will was a
slave to God's w11l and he (man) could not resist Cod's grace as long as
he was of the clect. #nd althouph God externally calls "the rest® [the
reprobate/, thers wlll La insufficiend grace for comversion, and too

1i%tle falth for salvation. 5o, obviously, Cslvin doesn't bLelieve in

73"‘&%:1, institute, ppe 965, 96768, Also see Thrall, Hivbard,
and Holman's Jiandbook 1o idiorature, pp. (Be09,

19senae, 3, 517« The Fourth Foint of Celvinisn ss presented at
the Synod of Dort.
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the doctrine of irresistible groce from God to 21l men bub only to the
elect, '

The Remonstrents, demonstrabing the belief of the Arminisn fole
lowers, violently objocted to the Calvinishic dootrine of Lrresistible
grace, Thelr feurth article dealt with "rosistible® grace.

flesistible Orace, « Orace is the beginning, contiymation,

and end of our spiritual life, so that man can neither think
noy do any good or resist sin withoul prevening, coeopersbing,
and assisbing grace, Iut as for the manmer of cowoporation,
this grace is not irresistible, for many resist the loly Ghost
Ticts vii).tU

It has already been establisbhed that the Arminians held Ceod's

grace as conmpletely necegsary in the overall plan for man's salvation,
In order for man %o resist evil and do good works, he must have God's

i1 The main point of disagreement totuween

grace, which indeed he does,.
syminius and Calvin lles in the dootrine of the irvesistibility of God's
graces The Apminiane felt that althoush the grace of God wes indispene
sable, the same grace, made available to all simners who would belleve in
Chriat, was definitely resistible. That is, nan of his own €ree will
could resint Godle g;race.az Even in thelr second article, concerning
Universal Atonement, the Pemonstrants reovealed thelir belief that

The grace of God may be reaisted, and only those who accepd
it by foith are sclually saved.¥d

8050nars, 1, 518, The Fourth Foint of Arminisnlan presented %o
the Synod of Dords _ :

815{6562‘ to section IL1, Chapter Il in this paper, p. 37.
eaz‘iafer to Chapter I, ppe 15, 17«

53&601;:&1 Hernack, 4 History of Dogna (L SRRLE {
\ ’ ry of Dogma (London: Williems and loye
gate, 1859), v. 2L8; itallcs are minc.
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Hilton also felt that God's grace was necessary to man if ke
wanted saving faith or salvation, ian could not do withoub this gracs,
but he could resist it, a8 pointed out in Bection 1I, God gave suffie
cient grace to men to snable hinm to atbaln salvation i€ e chose to do
gos This does not imply, mmevw,. that all men heve an equal measure of
Godls grace.

It is owing, therefore, to his suproame evil that God does

not veuchsefe equal grace to ally bub it is ouing to his juse
Tice that there arc none to whom he does not vouchsafe grace
sufficient for Lheir Daivation. « s » but the offer of grace
Lo having once boen proclained, those who perish will

always have some excuse, and will perish unjustly, unlesp it
be evident thet it 1s actually sufficient for salvation.

¥ilton, then, completely objects ¢o the Calvinistic idea that

sufficient grace for conversion, falth, and zalvation is withheld fron
pome nen bub is granted unconditionelly bo others. e felt that God's
offer of grace was open to all men ia sufficient, though nob equal,
quantities, Just as the Arainians had dons, Hilton rejected the docw
trine of frresistible grace which was adopted by the K&ynnd as the sccope
texd orthodox belief, He held that

« «» » OJod excludes no one from the pale of repentance and eterw

nal salvation, t411 he /%the man/ hes despised and rejected the

propsaitions of au*‘ﬁciavxt. grace fof his own {ree will/, offersd

even Lo & late hour for ohe, gaize of manifesting the glory of hig
longesuffering and ,;uatiee‘

Xo man must necessarily or absolutely be converted and ssved; the decle

sion reats with nan.

eitvon, Co Eap XIV (14 b), pp. 17-L9, end 151; italics are
mine,

851144,, p. 183; Ltalics arc mine,
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Thusy as exemplified in The Christian doetrine, #illton net only

accepts, tub advecates & doctrine of resistible grace, which is cere
tainly in agreement with Aminien theology. By taking such a stand on
resistible graca, both theologlans further enphasize nan's frecdon of
will in his relatlonship to God. ¥ilton and Arminius not only justify
{odts ways to men, tub also Justifly rankimdts worship of Codwewhich iz
oqually important. |
If this usg of the will Jman's freedom to eithor worship Ced
or reject him/ bo not adnitted, whatever worship or love we ren
der to God is entirely valn and of no valuoj the acceptablencss
of dutics done under a law of necessity is diminished, or ruther
is ammibiloted altopether, inasmuch as freedos can no longor be

attriboted to that will over which some fixed decree is inevite
ably suspended,

Calvin belioved that the predetermined elect would invariably
porsevere in thelir falth, no metbter what the trial or teaptation may be.
He felt that Christ had puaranteed His people (the vlect) that their
certainty of salvation was irrevecable. Yo mobier what come aboui, and
regardless of whabt they did, these people would go to heaven, because
Christ had provecied ‘shesz.g? This 15 usunally roferved to as Calvintg
doctrine of “the perseverante of the saints,®

A% the Synod of Dord, the LLCWh point offered by the Calvinistis

8ﬁzbidgg ?}3. 139”’31!

87300 Calvin'e Institute, p. 9713 ses Chapter I, pe 10 in this
thesis for Calvin's staterment on the certainty of the porseverarce of
the elect,.
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That those who have recelved this irresistible grace can
Dever totally and finally lose it, but are guided and pre-
Berved by the same grace to the end,b8
The Femonstranis held thet no one had proved the certainty of
poerseverance, or thal graee, once 1% had been given, could never be
lost, Thus, at Dort, the arninians rojocted the Calvinistic doctrine
of the perseverance of the saints, As presented to the Synod, their
£1£%h article veads as follows:
The Uncertainty of Ferseverance. =~ Although grace fw suffie
cient and avundant to preserve the faithful through all trisls

and temptations for 1life cverlasting, it has not yot been pro
from the Seriptures thal graee, once given, can an never be losb.

Un this poind irminius?! followers went further and taught the
possibility of a findl or total fall of bellevers from grace. They
pointed out such passages in the Scriplures where bellevers wore warned
agoalingst just tﬁa‘t danger, and to such eramplos as Solonon and Judas,
The Arminians assuredly denied, &5 did the Boman Catholica, that anybody
could have 8 certainty of salvetion oxecept by special reveletion,

These five polnte the Hemonstrunts declars to be in hamony

with the word of God, edifying amd, as far as they go, suffie
ecient for salvation, They protest against the charge of change
ing the Christian feformed .mligi.m,ggnd claim toleration and
legal protectlon fop thelr doctrines ’ -

Just as God's grace could be rejected by man, as & free agent;

88:ms £irth point of Calvinism, Schaff, I, 517
89?!»3 fifth article of the Remonstrants, Schaff, I, 519
P1vid,
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it covld also be accepted by man. This sane ran could belicve at one
time and disbeliove ab another, GOolvabion, then, is not cortein; that
is, it is not absolutely decreed that any ono person or group, regswde
less of rerit; will of nocessity ssplye Yo heaven,

Armindus sald thet

[Zodf know from all etemity those individuals who would « « »

voliove, and through hig subsoguent groce would porsevere + o »

he likewlse knew those who una&& not believe and porsevere. .
This simply says thad Cod, through his divine wisdem, foresaw or fovew
knew thoese men who would b&lizv& and peysevere in thelr faith, which
aye the corditlonal reguirements for salvabtion, It doss not mean that
God foreordained or elected a cervtaln group of men who, gulded by
Chriat, would persevers onl aspire to sslvalion just becausze God cbsow
Iutely dooreed it.

Milton, like the Arminiens, folt that man, bhrough Godts grace,
sust have faith, and persevere {contirue)} in his faith to the end in
order to attaln salvation, in his contoption of the persaveraie of |
the salnts, Hilton agroed with the idea put forth by the Hemonstrauis

at the Syncd of Dord, Concerning Milton's ldea of porseverance,

THE FISAL PB L GIPT OF GOD'S
PHeBERVAEG 20w '25, kS.::,f L , ’“ iz%,g ELECY ARD
EORK AGALN, AND SDALYD BY THE W PERSEVERE TO THE BN
IH THE FAITH AN u,wﬁis OF GOD, AND NEVER DSTINELY FALL AWAY
THROUGR ANY B3 § BALICE OF THE LEVIL Ok TiE WORLY, 59 L0M0
AS ¥OTHING IS5 ;z;..f;*;n:; 0% THLIR ﬁ;w, m;%, AND THEY GORTLIHUE T0
THE UTHET 18 THE ¢ ALYTTIANCE OF FAITH ATD wva.%

9 pminius, Declarstion of Seubiments, pe 218
92#11 ton, Ge Dep VI, 75773 copitals ere Hilton's,
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Thus, man puet meintain and continue in his faith and love for
Gods Only upon these conditiens gan nun resist temptation through
God's grace. Han mst hold up his share of the load; 1f he fails to do
80y then he may fell, even Af he is 2 believars

That 2 real bellever, howover, may fall irrecoverably, the
same apostls /Faul/ shows, chaps 11418, o+ o « The text in
Ezokiel, xviii.26 ls clearer; “when ¢ rightecus mén turncth
away from his rightoousness o « « he shall die.” + « o Christ
thorefore prayed to the Fathor that the faith of Peter might
not fall, luke ¥xii.3d, For it was poselble f{or his faith to
fail through his own fault, withaut eny fallure in the ordinary
gifts of God's grace. » » « ACCOrULnglyy not the elect, but
those who continue to the end /persovere/, are sald to obtain
Balvabion. /o '

Hilion readlly admilao, as polnted oub proviously, that Sod‘&
grace to man is offersd in quantities sufficlent to ensble the falthful
believer %o pursevers. Bub he al.%m maintaing that thore is no certaine
ty theat grace will be kept forever ond never losb. Man most certainly
can sin, any man, not Jusd the reprobate., Han can glas reject lodla
gréee. Thus, there 18 no reason %o believe that grace, offered o all
by Gody cannot be lost even afier belng accepbed, It ls improbable bub

not impossible.

For Pnobt to be abtley,® ag thoe Pemonstromt divines have right
cbserved, dees nst sluways signify absolute impossibility, either
in compon languege or in Seripture. Thug we ofien say that a
particular thing cannob be done, meaning that it canpot be done
with convenienco, honor « « « or £00d £aithe « o » In Uike mane
ner, when it iz gald in the presend pesnage Yhe canmnob ain," the
meaning is, that he cannot easlly fall into sin, and thoerefore
connot easily depart from the faith /tut it is posaibig/,

931233.{%. » Ppe 83, 85+87; italics ere mine.
gbi’bid., Frie 93“95'
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Tihug, Hlltonts conception of the perseverance of the saints is
conditionaly if nan sdheres Lo the conditionsl requirements, he mey
agplre to salvation or oternal 1ife, Oecause of this, 1t may Lo cone
cluded that Milton accepts the femonstraento’ idea of the uncertainty of
perseverance and vejeots the £ifth poind set forth by the Calvinists,.
1t has been the purpose of this chapter to compare the beliefs
hold by Armintus end the Bemonstrents, as presented in five arainian
articles (issued abt the Synod of Dort), wlth the basic theology of John

#ilten, as written in The Christlan Doctrine, especlally concerning the

doctrines of predestination and Tree will, Dy contrasting the beliefs
of Arpinius and Hilton with those of the more orthodox five pointg of
Calvinism, the sinllarities belween Hiltonle and Arminisn theolopy
become nore apparent.

In summarys then, the five capdinal points of Celvinisn, accupted
by the Synod of Dork, but rejected Ly the Romonstrants, advocated the
following thoologiesl doetrines

1. Hankind is Lotally depraved in nind ard naturc. ¥ven before
creation God foreordained man's fival clectlion to salvation and
reprobaetion to damnation, repardless of merit. Total depravity is
inherent in man,

2e Ood offered unlinited or free grace to the clecd which was notese
sary for thelr salvation, He left tﬁ@ mpm%aaﬁé, however, condemed
and without hope of salvation,

3. Christ died only for the electy thus, the olonsment wos limited

to the eleoct ard exoluded completely the reprobate.
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ke God grents irresistible grace to the electj the clect must, of
necessity, be saved, They cannot resist God's grace, The xfe‘;vmbaw,
on the other hard, camnot accept God's groce. |
5. The slect can never ¢mglew§a* lose Godts grace, The Calvinist
believed in the absolute "porseverance of the saints.” The salnts
could not lose falth,

¥ilton and Arminiue agree on the following articles (theological
points) as issued by the Remonstrants at the Symod of Dort in rejection
of the Calvmimie pointes 4
1, Predestination was conditional, not ebsolutes Sod will save man
if he bellieves in Jesus and perseveres in hils felith to the ends The
unfaithiul or unbeliovers will be condemned, Election and seprobie
tion then are made conditional on the falbth of men, God foresaw those
who wuld be soved, bub bo did not necessitate oy forvordaln theiy
fall, ien was depraved and sinful in nature, but he could be saved
through faiths Han's will wvas free, he could choose for hinmself,
Man carnot bleme the depravity of bhis own nature for his fall,
2¢ Christ died to atone for the sins of all men, not just the eloct,
The atonement, then, was universal, not limited. Christ's sacrifice
15 sufficient for the redemption of the entire world, tut its effi-
cacy deponds on man himselfeehis final belief or disbelief, The
offer of grace by God to man vas unlversal and unlinited ¢o all men,
not just to the elect. However, this grece covld be resisted,
3¢ In order for man to ds good and rightecus works and thercby
agpire to etornel life (selvation), he must be vegenerated by God
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through {’hrm. ¥ithout a renewal or regenerabion by God, man cane
not reach for or have soving faith, Christ, however, has made satise
faction for all sinners by ils sacrifice,

Le Cod's grace iam im'iisparwable in ‘bbe overall scheme of galvationg
His grace has been offered in sufficient quantities to all mon. Howe
over, God's grace i not irresistible, Han, of his own free will,
can choose whether or not he will accept or reject this grace.

Be The grace of God can be resistedy it is also possible that grace
cen be lost; oven efter belng accepted, The perseverance e::'f‘ the
saints and of man in general depends on ﬁwt individual continuing

in his bLelief and falth in Jod to the end, 1t ia pogaibls for a
reel bellever to fall, Even a saint's faith could fail.



GCHAPTER II1

ARSINIAN DOCTHINE OF PARADISK LOST

This chagter is a five point treatment of the Arminian dogme
which charactorizes Milton's Paradise logb. It will follow the order of

the five Arainian articles as they were presented by the Remomstrants
st the Synod of Dort,

#ilton accepted the Arminians' ides of comlitional predostinge
tion, which they stated in their Cirst article.’® Although he rejected
the Calvinistic doctrine of total depravity, Milton did beliove that man
without Cod was corrupt and sinful in nind and by nature, Yet in Adanm,
illton poses questions which he hos goncernirg Cod's ways toward men.

39 disinherited how would ye bleas
Me now your curdel Ah, why should all mankind
For one mans fault thus guiltless be condemnid,
if puiltless? Bul from me what can proceed,
Tut eil corrupt, both Mind and ¥ill deprav'd, + + &
TFArst st

On med « » « 83 the source and spring 56
Of all corruption, all the blame lights due;

#ilton did not feel that God was cruel, unjust, or unmercifuly he theree
fore could not concoive of Cod puhiahing & gulltless man for the sins of
anothers

Han, held Hilton, was crested with free will, e could make his

95:’—:5@3 Pe 2L of this thesis for the Aminian statement on condie
tional predestination; refor to pp. 25«29 for #ilton's idess as oxpressed
in ghristlan Doctring, See chart included in appendix,

96 5o #i1ton, Paraiise Lost, Co E. (Vol_. 11), %, 1. 823-33,
Pe 332=3L3 italica are mine.
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own cholcoss Cod did not forveordain the fall of man, although He did
£aréaea this fall, and jle did not sboolutely or unconditionally desipe
nate one group of men 8s elect and the other as reprobate, Han's free-
dem was hisz Lo uso.

. e o o 50 wlll fall,
Hea and hisz faithless Progenies whose fanli?
Whoso tut his own? ingrate, he had of mee
A1l he could havey I made him Just and right,
Sufficlent to have stood, though free 1o folle o o »
Frocly thay /the Lthercal Powers/ stood who stood,

and fell who fell,

Hot fres, what proof could they have given sincere
af true alleglunce, constant Falth or Love + + »
khen Will and Heason (Hesson also ia cholce)
Useless and vain, of freedom both despoiled,
Hade passive both, had servd necesnitin,
lot mees They therefors s to right belong'd,
So were created, nor can justly acocuse
Thir naker, or thir making, or thir Fate,
As if predestination ovorerul'd -
Thir will, dispos'd by absolute Decree
Or high foreknovledge; they thenselves deoreed
Ihir own yovolt, not I. « o o
So without least impulse or shadow of Yate,
Or aught by me Lmoutablle foreseen,
They trespass, Authors to themgelves in all
Doth what they judge and what they chossey for so
1 formd them fres, and free they must renmain,
Ti1l they cnthrall themselves: 1 cloe must change
Thir nature, and revoke tlie high Decree
inchangeable, Eternal, whleh ordeintd g7
Thir freedom, they themeolves ordain'd thir fall,

Thus, the only unchangesble or notessitabive decroe of God was the high
Decree ordaining man's freedom, Man wap responsible for his fall, not
God,

Xan rust be obedient to Cod's comuands, however, 1f he is to be

97Ibid. » £IX, 11, 95«128, pps BO-82; italics are mine.



51
saved, In the 91d Teotsmont the comdition is obediencej 1t is faith In
the New Testemonts

+ » « and in & monont [God/ will create

Another World, wmd of one nman & Hace

Of men inrumoeratle, there to duell,

lot here [heaven/, t11) by degrees *of merit reistd
They open to themselves at lenpth the way

Up hither, under long obodlisnce tﬁ’gﬁ

And Zarth be chang'd o leav'n o + o

Cod tells man to

Ie strong, live happle, and lovey tut first of 311
Him whom to love is to oboy, and keep
Hig grest commandy take heed lesst
Pasaolon suay
Thy Judeement ¥o do aggm, whieh elae free Will

Milton 4id not hold the sase bellief about an eleot and a repenerw
ate a8 the Calviniasts, To hinm, this meent accepting the idoa of a
totally unmerciful God who would condemn, without hesidatlion, ceriain
ren regardless of what they had done,

Some 1 have chosen of peculliar grace
Elect sbove bthe resty eo is my will:
The rest ghell hoar me call, snd oft be warnd

Binful sLate, &nd Lo BppOAsy DELicios
i’h ThV incensed Ueitie, while offersd grace
Invites; for I will cleer thir senses dark,
What may ouffice, and soft'n stonle hearts
To pray, ropent, end bring obodiences due » + »
To prayer, repentance, and cbedience duey

_ + » « With sincore intent,

#ine ear ghall not be elow, mine eye not shut.
And 1 will place within them 88 a guide
Hy Umpire Conseciencs, whom if they will hear.

98roid,, Vil, 1l 155-60, pe 2174
991v3d., VIII, 11, 633-37, p. 2503 Stalics are mine.
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I4pht after light well usfd thoy shall atiain,
ind to the erd peroisting, safe arrive,t

Thus, Hilton believes that there is hope for all menj this hopeo, howaver,
is on a8 conditional basise If he wills to d§ 850, man ¢an pray, repont,
gnd cbey Gexds CGod calls 211 men and werng them of their sinful nature
and their noed for Hime BHe will heér aon 1 man will bub ask forgivencss
and ropente-all meng not just a few.

#ilton, in sgreement with the Pemonsbrants, felt thad God offered

fls grace to all peoples that is, Cod's grace is unlimited, not unliuited

Just to the elaet.ml This grace was meant for all people and was

offered in sufficient measure for ¢very man, if he would belisve, to be
saved., God's BEternal purpose decreed that

Yan shall not cuite be lost, but savtd who will,
Yet not of will in him, but pgrace in me

Freely vouteafts oneo more i will renew

iin lapsed powers, though forfeit and enthrall'd
By 8in to foul exorbitant desiresg

Upheld by me, yet once more he shall stand

n even pround ageinst his mortal foo,

%*% ne ,{?’lm;_i? upheld, that he may know how Crail

s Jall'n condition is, and 1o me ow 102

411 his delivirance, and to none but me,

Han won't be quite losgh, says Uilton, bul God will uphold amd
regenerate hime In thelr doctrine of saving grace, the srminians held
that in order for man to do good works or be saved, he must be regensrated

1001144, , II, 11, 18397, ps Blj itelics arc mines

1013@{&1' to pe 30, Section Ii, Chapter 11 of this thesis and note
the Arminian stand on unlimited grace and universal stonsment, 7This
statenent also polnts out MNilton's acceptamce of the Arninian bolief in
the necessily of God's grace, '

102,131t0n, Paradise Lost, Co Eep 131, 11, 17362, ppe B3~8L;
jtalics are zlne,
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or rensuwod by CGod. Han's deliversnes he owed to Qod and none otherp

God upholds man so %hat he might veslst evil 1f he choozes to do ae:.m3

Ood offers grace--infinile gracee~to mankind. Jesus while talke
irng to t:acl sald

Father, thy word igs gaa%, pan shall find graces
And shall groce nob fird means, thet finds tey way,
The speedicst of thy winged mossengers,

To visit all thy ereatures, end to ell
Comes unprevented, uninplor'd UNGOUING » . .102‘

{od made thee of choise his am, and of his own
To serve him, bhy reward uas of £PRCE,
Thy punishzent Lien justly is ob Mabm 105

Through Cod's grace manklnd, ony man or women, could repent and
try to live a good life, In the theolopical opinions of Milton and the
Remonstranta, hope was offered; man was not fatally ond unmercifunlly
doomed without belng given & chance by tod,

Jesus presented tho prayers for forgivenoss to God in bebalf of
ddam and Fve who wanted to pepont.

Thus they in lowliest plicht repentant stoed

Praying, for {rom the Hercieessat above

Freverient Orace descending had removid

Tha stonle fron their hearts; ond made new {lesh
Regenerate grow instead, . » o Jdesus thon comments/

see rather, what first frulis on Farth are sprung

From thy leplanted Crace in Han, these Sighs

And Fragers « « o 4 thy Priest before thee bringe « »1%

103peger to pe 36 for the Arminian article on saving falth,
regeneration and yenewals

10k43140n, Paradise Lost, 111, 1ls 22631, ps 353 Ltalics are aine.
105113d,y X, 1o 766-69, po 3323 italics are mins.
1065114, , 15, 11, 15, 20-25, ppe 3LS=U6s 1talics are mines
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‘ Just as they believed in conditional predestination and unlimited
grace, both Milton and the Hemonsirapts held that Chriat dled to atone
for the sins of all men and every many Christ's sacrifice was not linited
to the benefit of Calvinta elect, The stonement was universal,
Adom and ¥ve ate of the frult and by 5o dolng directly disobeyed
Godts sule command, a viclablion of the cordition of obedisnce. God
Gpesaks of man:
To expiate his Treason hath nawht lefd
But to dgstruction ssersd amd devole,
He fhidag/ with nis whole posteritie / mankind/ must dye,
fye hoe or Justice must)y unless for him
Som other able, and as willing, pa
The rizid satisfaction, deaths for deathe o o o

Which of yo Jangelic hosy/ will be mortal to redeem 1
Hdans mortal crime, and just th'! unjust to SGvV0 « o« » (4

Cod wants a volunbteer who io willing to sacrifice himself for man's gins
and thereby expiste him from bis treason. UOod's son, Josus Christ,
willingly conseent@d to ray for mants gins by his death,

Eehold mee thon, nee for him, life for life

I cffery on mee let thine anger fallj

Account pee mang I for his sake will leave

Thy bosom, and this glorie next to thee 208
“rooly pub off, and for him lastly dye + » «

Adam's orime hos made all men of future penorations guilty but through
Chriat they can be restored or renuwaed,

The Hezd of all mankind, though Adams Son,
Ap in him perish all men, so in thee
48 from 8 second root shall be rostor'd,

AS many as are restortd, wilhout thee nona,

1071p44,, 151, 1. 207-15, ppe 6l=85; italica are mino.
max‘aid. » 111, 11, 236=L0, p. B6; Ltalics are nine,
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-t [fhdan's/ crime makes guiltie a1l his Sons, thy zerit

God and all

to Jegus

Imooted shall absolve thonm who renounce

Thir own both rightecus and unrighiecus desds,
#rd live in thee transplanted, and fron thee
Bocelve new 1i1Ce » » »

Oiving to death, and dying to redeen,

So dearly to redeen what lellish hate
So easlly deatroy'd o o oi07

the Hoovenly Host were touched by Chrisits offer, QGod sald

o « » ¥ell thou Imowtst how dear,

To me are 21l my woikss nor Han the least

Though last ereated, that for him I spare

Thee from my vosom and right hend, to save,

Ty loosing thee a while, the whole Tace Lost. o
Thou therefore whom thou only cunst reletin « « o

Out of (od's morcy, Josus cime Lo dic for man who had sinnod,

Han, in Ademy bad Leen disobedient and wnfaithivi, bubt he later besame

yopentante
punishrent,

Christ, who intervened in man's behalfl, had %0 endure man's

30 onely can high Justice rest appaid,
The Low of God exact he /Thrist/ ehall fulfill
Foth by obeodience and by love, though love
Alone fulfill the Lawy ¢! ;anis‘mﬁemt
He shall endure by cm%gin he Flesh « o «
Froclaining Life to all who zhall believe
Inhls rederition, and Lhot DL8 OLCULENCE
Imputed becores thelrs by Falth, his meriis
Te save thewmy not thir own, though legal works.

» o » 80 he dica,
fub goon revives; o . « '
Thy ranson paid, which an from death redecns « » »
feglect nob, and the tenefit imbrace
By Faith not vold of workesy this Jod-lilke act
Anmuls thy doom, the death thou shoulds't have dy'd,
in 8in for ever lost from 1ife o « (311

mgibid. » 11T, 11. 286=301; ppe 87-803 itulics are nine.

11014d,, TEX, 11. 27601, p. 873 italics are mine.
Mlibid,, X1, 1le LO1=29, ppe 393=9k; italics are mines
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1t is obwlous that in Parsdise Lost Milton stuck to his fArminlen

beliel that Christ dled for the sske of all men. The atonement was
univerpsal, not limited, However, it was man's duly Yo accept Christ and
beligve in hls redemption by showing pood works and having faitha od
pave mankind (everyobody) s second chance %o zﬁﬁet and honor the set cone
ditlonn of faith, belief, and obedience,

God's grace, then, was externxled to all men everywheree Its sufe
fleliency was guaranteed by God, but its efficliency was dependent on man's
choice to accept it or nob. Orace, however, even though it ls unlimited
anl offered to all, can be resisted. Thus, Hilten did not accept the
Celvinigtic doctrine of irresistible groce (to the al&ct}.m

So dearly o redeom what Helllsh hate

S0 easily desbroy'd, and still destroyes 113
in those who, when they npay, asccept not grace.

From the above pasange, 1t can be concluded that #ilton agrece
with the femonatrants on thelr fourth article which deals with irresise
tible grace.

Juat as God laft to man thoe decision of whether or not to accept
grace, He also left hinm the right to persevers. Section V, Chapter II,
pointed out HilSon's Arminian bellef that man, through Ged's grece, wag
eble to perseverc, but he must choovse to do Bo. It was not absolutely
imponnible for the faith of a saint Yo fall, Han, though granted this

12 ppe 0=kl in Chapter 11 for the Arminisn erticle on rosise

tible groce.
mﬂﬁtw, Faradise Lost, I1il, 1l. 300=03, p. 083 italics are mine,




grace, could lose this giﬁ‘%’uh

This ny long suflferarce end my day of grace
They who neglect and scorn, shell never tasios
gut hard be hard'sd, blind be blinded merelld

[Faphael seys to iday/
That is, to thy cbediencej thorein stands « o »
Cod made the perfeot, not imembable;
fod pood he made thee, bubl 1o persevero
flo 2efy it in thy pouer, ordained thy will
Ty netare freé}’%g& Gvererultd by fate ..
Inextricablo, or strict nocessity » +

I [God/ in thy persevering shall rejoyce,
ird all the Zlesbs stand fasty o stopd or fall
free in thine oun arbitrerent it 1ies,i17

m@%&fer to pos L3=U5 sbove, Chapter 11, for Arminian statement
of uncertainty of porseveranco.
WSut140n, Faradise Lost, 101, 11, 158200, pa Gl

Wbiyag,, v, 11, 522428, p. 1623 italics are mirc.

u?zbid., VIII, 11, 63«11, p. 2553 italics are mine,
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Foy conveniente o chart shoulng the exact line refevences in

Paradise Lost snd Chrigtian Docirine is appended here, This chart

specifies passages in Paradise Lost and Christlan Doctrine relating to

the Arsinisn doctrine set forth in the flve articles presented by the

Remonstrants at the Synod of Dort.

1. Conditionel predestination
enables wan, if by CGodls grace he
will beliove and have felthy to be
saveds |

See "The Remonstrance,! p. 517,

treedg of Christendon; also Arsdnle

ud, Declaration of Sentiments,

Pe 211,

2, God's groce was unlinited to
811 pooplej He offered this grace

to every man, The atonemant was

ilten's Parvadisze Loast

and t:hri stisn Doctring

1. On depravityy Pe Ie (Ce E)
Xy 11, 823335 £pe333=3Le
Corditional predestination,
1T1, 11, $5e128, pp. 60023
VIII, 11, 633=37, pe 250 On
ovlection and reprobation, 1Ii,
11, 18397, p. 8L

L. B Hilton rejected the doce
trine of total depravity. See
e."zf;. » IV, 195e975 XVI, 1033
1V, 131, Prodestination was
conditionaly mant's will was
free, See Co Fap XIVy T, 73,
75, and T73 G Esp 21V, 107«09;
Co Eop K1V, 91,

2s On unlimited grace, Is Ley
111, 114 173-823 ppe 83=8L;
113, 11, 226-31, ps 053 X, 11,



- Arminianism
 universaly Christ dled for all men.

See Arminius, Dec. of Sentiments,

ppe 2L8eL9, Also sce "Remone

strance," pe 518,

3+ The Rezonstranis rejetted the

dootrine of 1linited atonaments In
their third article they dealt with
savirg faith., Man had 4o bo regene
eratod by Ged if he (man) was golng
to do good works and e saved. See
Schaff, I, 5185 algo Arminius, Dec.

Le The Arminians rejected the idea

of irresistible gracej they believed

#ilton's Paradise Lost

and thristian Doctrine
?535'69, e 3324
Lo D Ged's grace and mercy were

unlimited and universal; it was
for all people, not Just the
elocte C. Eo, ¥IV, 138393 i1V,
147 Christ died for all men,
the universal atonenments. €. Euy
v, 291, 34%.

3+ On saving faith and mgen-.
eration, P, L. XI, 11, 1=25,
Ppe 3LSeLéy I1I, 11, 276«301,
pps B7-86. On universal or
unlimited atonement, 111, 1l.
20710, pp. BL=B6; XII, 1l
LO2m29, ppe 3939k

Co Do ¥ilton rejected the idea
of a linited atonument. lie,
too, folt thal man must be ree
generated by God in Christ il
he wanted to be soved, C, Ea,
XVy 393y 327«3%.

Lka On resistidle or irresise
tible grace, Fs L. 111, 11,



Arminianign
that God's grace, though necessary,
wag msistibla. See the "Heaone

strance,” Schaff, I, 518,

5. 1t is possible that grace once
given can be losty or no absolute.
certainty that everyone g«m pere
severe, even the saints, See
Arninius, p. 2L6; also Schaff, I,

519

61

#iltonts Faradise lLoot

and Christian Doctrine
30003, pe 88,
Lo De Milton felt that Godls

grace was necessary for man if
he was to attain %o salvation,.
Eub grace can be resisted,
because mants will is free,
Co Eop XIVy 1L7=L9, 15153,
Y« On perseverance of the

‘saints, Fo Le 111, 11, 150

200, pe Blj V, 1l. 522.28,

pe 1623 VIII, 11, 63911,

Pe 250

Lo Do Wilton bDelleved that a
righteous man could turn bad
or & believer could fall, lle
rojected the Calvinistic point.
Ce Foy XVI, 75=T73 £VI, 73«87,
93=05.
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