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PREFACE

The problem of immortality has challenged man-
kind from the earliest dawn of civilization. A bellef 1in
gome sort of immortelity has had, with but few exceptlons,
a universal adherence. Even modern man, having the know-
ledge of multitudinous contributions of preceding gener-
ations concerning lmmortality, continues to ponder over
the problem as much as ever. Much discussion has concerned
itgelf with a life beyond death, and the diverse beliefs
ensuing indlcate that the problem is truly a riddle of im-
mense depth and complexity. It has aroused the thought of
both great and emall men; it has challenged thelir way of
living, enabling them to live better lives in fulfilling
its requirements. The hope of a future 1life has brought
happy anticipations to many, and in others 1t has lnvoked
indifferent attitudes. The latter have sought various sub-
stitutes for personal survival, On the other hand, many
have abandoned a belief in future life because of a nat-
uralistic approach to life. Nevertheless, the problem of
immortality has not tired the thinking of man, and it con-
tlnues to occupy its place among the foremost problems of
mankind,

In dealing with Immortality In Recent Philosophles,
the following attempt will be made: (1) to show the rise of
a belief in futurs life in Animistlc thought, (2) to trace

the conception of the soul from Plato to Kant, and thus sesek



grounds for its lmmortality, (3) to present the varlous
concepts of immortality in recent times, (4) to indicate
the purpose of the Soclety for Psychlcal Research, and the

attempt at an empirical support for immortality, (5) to
present a critical review,
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IMMORTALITY
IN
RECENT PHILOSOPHIES



PART I
IMHORTALITY IDEAS
BASED ON THE CONCEPTION OF THE SOUL
1. The Rise Of The Belief In Future Life

A belief in future life was common to most pri-
mitive peoples, In 1ts earliest form the bellefl was taken
for granted because man thought of himself as living on
Aindefinitely in his earthly life, It was only after pri-
mitive man began to look upon death as the depriver of his
natursl immortality that his thoughts were turned to under-
stand it. There was no knowledge of the physical cycle of
1ife, its growth and decay, and when death did take away a
1ife, 1t was considered to be the effect of witcheraft.
Death, then, was an unnatural event as well as the depriver
of man's immortality

Turning to & higher stage in primitive thought, it
is evident that death becomes a serious problem, Indeed, death

was ggen to be common to all men, and not some unnatural oc-
currence due to the arts of sorcery. Thus became apparent the

need for knowing the origin of death, and why it came into
the world at all. Around this desire to know the why and how
of death grew many myths. Some of these ére connected with
the phenomena . of the waxing and‘wanipg moon. On the last day
of the waning moon men died and came to life three days later
as if awakening from a refreshing slumber, Bqt an evil spirit
contrived that those who were sleeping the sleep of death
should wake no more. Another story was based on the observance

of such animals as serpents and lizards that periodically shed
2



their skins. These animals, thought primitive man, have
natural immortality. If man, too, could shed his qld skin
he would also renew his life perennially like the animﬁls.
The destiny of man is immortality, but due to the stupldity
or malice of the messenger to whom theiimmortallty of man

was entrusted, all men became subject to death. "The feather-

‘brained messenger who turns the message upside down, or the
messenger who lingers to refresh himself by the way, and so
allows himself to be forestalled by hils fellow who delivers
the'message in a precisely contrary sense, is & frequent
figure in these eﬁorles."l Thus although man was destined to

be immortal, he lost the chance of a continued_QX1stenee by

a perverted messenger of the beneflclent creator.

Another step forward finds primitive man acknow-
ledging death as the natural céssation of 1ife. Recognizing
death ag such does not, howevér. arfgcb his bellef in the per-
sistence éf life, This 1s possible by the animism which is 8o
characteristic of primitive mind. The distinction between

body and soul is the first real reflection of early man; and
upon 1t he attempted to explain all natural phenomena. Natural

events wers explained in terms of personal agencies of swarm-
ing multltudes of spirits or ghosts. These personal agencles
were baged upon, and inferred from, man's own acts of will.

THus when primitive man sought causal explanaplons of his ex~

periences, such exﬂanations were not of truth based upon

physical causes and lawsg, but upon spirits which were friendiy

1 Quoted in A, Pringle-Pattison, The Idea Of Immortality, pé,
from Sir James Frazer, op. clt., Lecture IIi, Myths of the Origin
of Death, '



or unfriendly. Thus the notion of souls or epirits was the
foundation of primitive man for explaining certain features
of his experience.

The 1ldea of soul or spirit of prinitive man was
basged upon his experlence of sleep. During sleep he had
dreama, and updn awakening he was able to recall those dreams.

In them he had travelled great distances and had met many
people known to him whom he had not seen in many a year, Often

times he dreamed of hig friends who had died many years ago.
He knew that during sleep he had been motionless, the truth
of which his own friends verified. The natural conclusion for
him to make was to attribute such_phénomena to a second self
or double self which had left the body for a time and then

returned, From himself primitive man inferred a double self
in animals as well. The point of interest to him was the way
his soul wag able to communicate with tho souls of dead friends

end kin. Since the figures seen in dreams appeared in the garbs
familiar in waking experience, primitive man escribed similar
'garbs to the dead living in the 1life beyond., Thus upon death

all the clothes and ornaments of the deceased were buried with
him. These were not used by the body of the dead, but by the

shadow gelf in the epiritvlénd. Fooﬁlserved the same purpose;
it was not used in a bodily way:,, but spirit.ua.ily; This conceptlion
of the soul of primitive man, then, interprets it as an ethereal
image of the body, and, as Lamont® says, "reproduced more or

less exactly the same features that marked them at the moment

1 Corlisa Lamont, The Illusion of Immortality, p39



of death,"”

This primitive idea of the soul surviving bodily
death aleo carried with it conscliousness and volition just
as in earthly 1life., It was able to visit 1ts pleasure or dis-
pleasure upon the living by producing effects in the physical
world, Hence various measures were necessary to prevent cap~-
riclious ghosts or souls from returning to their former abodes.
Often times the ghost of a dead man found its way back to the
house occupled by the once living man, end promptly thereafter
every posslble precaution was taken to prevent another visit,
Much oerimony wag observed during the time of burial to appease
the souls of'the departed, the 1ntentionvbeing to afford no
opportunity for offense between the dead and the living.,

Concerning the nature of the 1life beyond, and the
locality of such a life, these vary a good deal with the dif-
ferent primitive peoples. It is generally accepted that be-
twéen the time of death and buriél, the soul remains in the
neighborhood of the body. Hence 1f a body 1s left unburled,
,1£ 18 condemned to wander aimleasly and miserably upon the
 earth, Others belleve that even after the burlal the soul re~
maines in the vleinlty of the grave. This seéms to be the reason
far the food placed upon the grave, especlally where pipes
have been sunk into the grave to convey food, Other primitives
belisve the spirlits of the dead continue to hqund theilr native
land, especially in the striking features of the landscape. It
may be in a pool of water, in the hills, in a tree, or in a

great rock that affords a shady place. Spirits lurk in. these



frequented places and lie in wait for women into whom they
enter and in due time are born into infants. A step from thls
rather crude conception is the bellef that spirits go on a
Journey: to a distant land in which are found other spirits.
This spirit-land seems to be located some-where in the sky, but
most often it 1ls referred to as being in the‘regiona under the
earth, Lifa in this spirit-land, wherever it may be located, 1s
a ghostly continuation of the 1life on the earth. There 1ls no
change of character, no greater outlook, no change of feellng.
Just as on earth, old activities are pursued and the same ine
terests continued., With tribal primitives and theii distinctions
of social rank, the life beyond carries a prbjection of similar
distinetlions, 80 that a chief here will be a chief in that life,
Such conceptions of a 1life beyond death p}ayed an
important role in the thinking of primitive man. kuch of his
earthly activity was centered around the belief in ghosts or
spirits. To evaluate the primitive belief in future 1life, it
must be sald that such immortality did.not eérry the idea of
endless exlstence, The 1déa of endless living was beyond the
grasp of primitive man. He could not stretch his memory -back-
ward beyond one or two generationé with which he has had no
pergonal contact, nor could hls thoqght embrace an equally}
wider future. Having lived only in the present in both body and
mind, the primitive future 1life was essentlally a 1life embracing
one or two generations of time, Such a futura 1ife is lndeed only
the land of the dead, or "the land of memory, the inhabitants

of which awsken to 1life and consclousness only when the. thoughts



of the living turn towards them in love,"*

2, PRE-EXISTENCE AND IMMORTALITY
Plato

Primitive man considered his soul as the shadow-
double of his bodyvand as puch capable of continulng life
in a spirit-land, To Plato; however, the soul is more than
a shaécwy aspect of man; it 1s the real self, that self
which 1s at work in all ordinary knowledge and actiona, In
the Laws® Plato sayé, "Of all the things which a man has,
next to the gods, his soul 1s'the most divine andvmost truly
his own...and in our opinion he ought to honor her as second
only to the gods,..We must belleve the leglslator when he
tells us that the soul is in all respects superior to the
body, and that, even in 1life, what makes each of us to be
what we are 1s only the soul,” Plato inverts the animistio
conception of the soul ah the shadowy or‘ghoétly double of
the body, and makes the body instead a shadow of the soul,
Thus, in the first place, Plato has foremost in mind the
priority of the soul to the body. 1

In the second place, Plato conslders the soul to
be of heavenly origin and pre-existent. An account of this
1a‘given in Phaedrus,” "The soul 1s immortsl, because its

very idea and essence is the self-moved and self-moving, that

1 A, Pringle-~Pattison, The Idea of Immortality, pl2
2 Laws, B. Jowett, trans. The Dialoues of Plato, Vol.IV, p424
3 Phaedrus, B, Jowett, trans. The Works of Plato, Vol. I, p550



which is the fountain and beginning of motion to all that
moves besides: A body whiech is moved from without is soulless,
but that shich ig moved from within has & soul." Plato thinke
that the movement of heavenly bodlies is Gue to souls that
dwsll within them, and thus considers their motions as eternal,
on tﬁe contrary thinsé which do not possess souls and are
‘ mo#ad by other foroes, have s beginning and end. In addition
to heavenly souls, there are soula intonded to be souls of
mortal beings which are no longer pure as before, But all
spuls, according to Plato, were originally enjoying a bodiless
existence in the heavenly regiong in the mldst of eternal
beauty,'trutn and goodness, Reason is the essence of souls,
and thoss in hﬁman form also possess lower appotlites and
functions. Tha soul of man seals to return to its heavenly
placo by’incarnatxng ftself from one body into another, each
incarnation being detormined by the preceding life;’until
the eternal truth is envisloned.

in the third place, the soul in seeking the absolute
and eternal truth, goodness and besuty, is salé to be itself
stornal and thorefore immortal, Fhile 1t is embodled the soul
only touches the fringe of the eternal, and only after its
geriece of inearnations in which it has penetrated deeper and
dseper into the eternal, has it at last become one with the
eternal truth. ,

Thus, to sumaarize, the soul is ilmmortal because of
166 priority to the body, it being the real self; it is immortal
boonuse of lts heavenly origin and the cause of all motion; it

1a immortal becauge 1t strives and becomes one with the eternal,



It must be polnted out that Plato's belief permits
the soul and body to belong to two different worlds. Herein
lies the duallism of Plato. The soul in each case of trans-
migration is only a temporary 1nméte of a particular body.
It depends Qn,the.ordinary avenues of sensation, and 1s sub-
Jeat to the contaalnations-and desires of the body. Yet the
soul by its intrinsic nature belongs to another sphere, and.
go by Plato is conslidered as having a sep.rate existence,
This dualistic approach became later gvident in the orthodox
Christlan tradition which insisted,as Platodd, that the soul
is a true self, there being‘no.inherent relation between 1t
and the body., Plato's idea of the soul and its lmmortallity
had great influence upon medieval thought, as will presently
be seen, and in some respects Platonle influence can still be

felt in modern times.

3, MIND AND BODY RELATION
Aristotle

Unlike Plato, Aristotle.sought the nature of the
soul from a study of living orgaﬁiams. Ag & result of the
study, he was led to conclude.thai plantg, animals and men
possessed souls, but of different types. The plant possesses
a plant soul, and has the prineiple of‘nutrition; the aniﬁal
'possesses the animal soul, and hasg the principle of sensation
and voluntary motlon; and manvin'addition to these possesses

reason, or a rational soul. Each of these successive stages

appears as a development from the one breceding, and in man



is found the highest development.

Aristotle's definition of the soul is based on
the digtinctlon between matter and form, or the potentlal
and actual., The material, or the body of a living organiem,
is the potentlial, and the soul is the actualizatlion of that
body or potentiality..The body acts only as a set of con~-

ditions for the expression of the soul. Aristotle calls the
soul the Entelechy, or fulfilment of the body, the end for

which the boﬁy exists. Both being indisgpensable to each other,
Aristotle was led to establieh a olose body-soul relation,
’the 1néeperablenese of bodyvand soul, He oriticized Plato's
pre-existent soul for the reason that each body had ite own.
soul, and therefore any soul could not inhabit every. body.
In considering the immorteality of man's soul, it
was necegeary for Aritotle to rationalize the separable aspect
of Reason, Thus he distingulshed between the Acﬁive Reason
and the»Passive,”or the potential from the'aciual principles
of Nous, man's rational soul. It 1s evldentlthat Af Aristotle
was to find any ground for the soul's immortality which he.
claimed 1nséperable from the body; he must find such ground
in the ratlonal soul. This is precisely what'he proceeded to
do. The Reason, or soul of man, he argues, has the capacity
of rational knaﬁledge, but,, adds Pringlé—?attisbn in this in-
terpretation, "in order that this oapécity (potentiality) be

made actual, there is needed the operation of an active prin~
ciple. And this intelligence---Nous 1in this sense---is sep-

erable and impassive and uhmixed, belng in its essential



naturs an,éctivity."l This elemept of the human soul is.
impersonal and ebernal, not the soul itaelf as a conscious
exlstences, a personal being, but only the 1mperaoqal reason,
This means the immortaiity of the Active Reason in man, and

not, therefore, & personal immortality. -

4, AUGUSTINE AND AQUINAS

Both §lato an& Aristotle exerted a great influence
upon the thought of their successors who dealt with the soul
and 1ts 1mm0rtality§ Plato was especially felt during the
first century of the Christlan era by those Christians who
believed in a sepiritual 1mm6rta11ty. In the fourth century A.D.
St. Augustine carried Plato's spirlit into the dlscuseion of
‘Ghrlatian’doctrines. As with Plato, the 1dea of the good, or
God, is the highest of ideas and the most complete form of
being, comprehending in itself all others and crowning all.
Auguétiné'a God is the eumma'essentla, eternal and unchangeable,
He deseribes the soul as immaterial and theréfore immortal,
having thevfacultles of memory, intellect and will, The soul
partakes of lmmortality by virtue of 1its union‘with the eternal
lreason and the divine life. Plato's 1deas later asserted them-
selvees durlnz the period of the Renalssance, espscially in
the works of Xarsilio Flcino's, "Theologia Platonica de Im~
mortalitéte Animarum."

Aristotle llkewise influenced immortality ideas.

His philosophy, however, had first to be purged tocause, ée

1 g, yrlnglé-Pattison, The Idea of Immortality, p66



Kpuger * notes, “Aristotle came first to be learned in the
-adulterabaa form which 1t had assumed 15 passing through the
minds of such men as Avicenns and'Av@ﬁrnnn-” The way in which
thage_Arahién'oammantatora dealt with the lmmortality of the
enﬁi d1d not appesl to the Church and the leading schoolmen.
Thom&s Aguinas, however, 1nberprated riétatié in the true
sanaa* ne applied the Aristotelian dootrines to those of the
Church,

#ith Aquinas, as with Arlstotle, the sipreme end
of life is knowledge, espseoially the knowledge of Cod.
The univergal exists in the lnﬂividual, nat'lndependantly,
and enly hy tha mental procecs of abatraction 1s it sap
arated from the individual, In the divine minﬁ aleo exists
the. universal, as the thought of God before he oreates, but
inet 1ndépenﬁent1y do 1dens exist eithsr in the divine =ind
or alnewherag Like Aristotle, Aquinas trexts the aéui in~
cluding the intellect and all its facuitias; as iomaterial,

ales not as pre-oxistent, not having anyvinhate concepltlons,

| 5. DESCARTES
There werse various problems éonfronting those who

taught the ismortality of the soul as 1s evidenced by the
aifforent bellefs. The greatest of these problems seens to

be in the nature of the soul and its relatlion or nonsrelation

1 Gustav KBugor, Tho immort ality of ian, p3



to the body. In Aninism the soul is represonted as a ghostly
double of the body whlch leaves 1t at death; thus living on
eontinually in a fashion, Suéh & aoul 1is essentialiy a sub-
stance, being spiritual and having an exiatonce of ite own,
Plato's soul is also a substance, it, too, having an existence
in 1ts'own’r1ght, and not an attribute or quality of the body.
The same may be said for the‘soui of Augustine, Ariastotle, on
the other hand, maintained the 1nseparab111ty of body and

soul: the fate of the aoul was bound up with the fate of the
body, But, as was seen, Aristotle managed to rationalize an
immortality for that part of the soul called the Actlve Reason.
In the period af‘the Renalssance, scientific studles had the
tendency to question the soul as a uhitary_simple being-»-a
substange~-=, and thus undermine the belliefa in 1tsv1mmortality,
" but on the whole the Platonic view of the substantive soul per-
slated.

The scholastlcs, among them Descartes, proceeded to
argue the soul as a unltyrand'simpla substance, and as such
indestructible, imperishable anda hence immortal. Taking up
this duslistic positlon in the form of & defence, Descartes
sought to estéblish the relation between an‘lmmatefial soul
and a material body on the basis of.lntéraction; thereby
attemptihs to show that a substéntive soul can act upon a
physical body. ,

In showing how the mind'can‘act upcn and control

its body, Descartes 2ssigned to the soul a definite place in



the pineal gland of the brain., From this point the soul
was able to deflect and alter bodily directlone 1n one way
or another. But it must be remembered that Decartes‘believed
the sgoul to be immaterial, oo that when he placed the soul
in the braln, he at once made tha goul a apatlial thing., His
primary motive was to defend the soul as substantive, and at
the same time indleate how such a sgoul could interact with
a materlal body. Heedless to say, his argument was not cone
vineing. It remalned for the Occasionalists %o make another
\attemﬁﬁ. The point Dac&rtesactually gought to make was tb de-
fend ihe'soul ag an independent entity wholly diffgrent from
the body, and thus confirm theJaqul's 1@mortality as guch,
The.Occaalonalists, likewise,’wefe'not very success-
ful in explaining the~1nteraction between &-épiritual'soul and
its material body. They fell back on the omnipotence of God
as the .cause of the interactidn. Ho power of the human mind, so
they thought, could alter, or in any way influence, the physical
wofld. Whét ocecurred. between the mind and body was a direct
act of Cod, In apeaking of the Occaéianallsts, Rogersl says,
“A particular exertion of the will does not move the bédy, but
on occasion of this act of will God 1nterveﬁea, and changes
_the dirsction of the body in a way to secure the same result.
There i1s thus no heed of any influence péssing bstweén the two
‘unlike substances." God as the ultimate reality was capable B

of producing the interactlon between a substantive soul and

1l A, X, Rogers, Student's History of Philosophy, p277



a material body, But this explanation of interaction be-
tween two unlike substances falled to convince thinkers,

especially. Spinoza,

6. OPINOZA AND HEGEL

Spinoza sought a more intiﬁate connection between
goul and body by recagnizing the unity of ‘things, with God
as the oentral.core of ﬁhat unity, and not apart from the
world as Decartes had belleved. He 1nterpreted God as the
one substance from which all things, including nind and
mattér,hare’reducible. #ind and matter, then, are merely
attributes of God.“Thought and extension, llkewise, are
attributes of Géd. being ﬁnderstood}only in refeorence to
God. Hence thésevare not two separate things, btut only aspects
of the same thing, namely Goé. Thus the mind cannot interfere
with, nor interact with, the.body. Now the relationship be-
tween mind and matter 1s that of parallelism, i. e., that
for every thought there is & corresponding‘act élnce they are
both attrlbutes of the sane subsgtance, VWhat appears té be a
physlcal fact in one instance will, in another instance, be
a fact of thought, The two run along pide of each other, never
influencing or 1nteraét1n5, |

Since Spinoza considered God as the infinite sub-
stance and every thing else as a mode of hls substance, then
every thought and sect 1is a manifestation of God, Both mind
end bodily activity apring‘from, and are uhited in, CGod, Herein
1ies ‘the unity of sll things through wmchfspmoza sought to



explain the relatlion of mind and body---a unity of all
finite things having their exlistence and their motions in
the eternal, infinite God.

It was upon this unity of God and finlite things
that Spinoza based hils 1idea of immortality. But, as in the
bellefs of Ariétotle and Aquinas, this immortality is not
interprated as personal immortality. In his own words, Spinozal
says, "The mind can imagine nothing, nor can 1t recollect any-
thing that is past, except while the body exists,” yet "in
God, nevertheless exists an idea which expresses the essence
of this or that human body under the form of eternity.” There-
fore "the human mind cannot be absolutely destroyed with the
body, but something of it remalns which is eternal...Eternity
cannot be defined by time, or have any relationship to it.
Neverthelesa, we feel and knoﬁ by experience that we are eternal,
For the mind is no less sensible of those things which it con-
celves through intelligence than of thoss which 1t remembers...
We feel that our mind, in so far as it involves the essence
of the body under the form of eternity, is eternal, and that
thls existence of the mind cannot be limited by time nor mane
ifested through duration."” Here Spinoza hints at Ideal Im-
mortality, a discussion of'whioh-appears in Part Two. Holdling
this bellef in immortality, 1t 1s obvious that Spinoza does
not need to allude to rewards and punishments as was so éharb

ascteristic of the immortalistas of his time.

1 Quotedlin C. Lamont, The Illusion of Immortallty, p2l9, from
Benedict Spinogza, Ethic, Fifth Part, Props. XXI-XXII,.



In this connection there are close resemblances
between Spinoza and Hegel, Hegel's God is also not a person,
but the Absolute which 1s. total Péreonality as reallzed in
every 1ndividual mind, Thought, then, is God: pure logle,
the very process in which the Absolute, or God, conslsts.
Subject and object, thought and exlistence are absolutely
identiecal, and in the mutual relation of these consists the
only reality. As with'Spinoza, then, Hegel's conception-of
the soul's immortality lies not in a personal future life,

but in the eternal nature of the mind of man.

7. BERKELEY AND LEIBNITZ

A thorough-going position in regard to the priority
of mind was taken by Bishop Berkeley, the Idealist. Berkeley
denied the reality of anything external to the mind 1itself,
The only thing we know,fthinka Berkeley, is 1deas in, and im-
pressions on, the mind. Haterial things are unthinkable. But
the reality of our own ideas 1s not the only feality man
poasesses, In addition to ideas, we know ourselves, or spirits
which are the true substance, According to Berkeley, 1t is
this active spirit which percelves i1deas and exerclses over
them the acts of willing, imaglining and memory. This spirit
or soul in us, thinks Berkeley, 18 not capable of being per-
ceived, but we do'hava a notlion of 1t. Now the cause of ideas,
since no corporsal thing can cause them, is God whose Will
détermines our: sensations 2nd the order of our 1deas in that they

are what they are, and not what we woudd like them to be, Thus



for Berkeley there is no problem between the soul and body
since he denles that which is materlial., Upon the basis of
the apirit in us as a true substance lies immortality, since
God is the true substance, and man'e soul His soul, eternal
-and imperishable.

That mind and matter do not influence each other
was also the contention of Lelbnitz. In partiéular was he
opposed to the idea of matter as extenslon, especially as
conceived by fpinoza and the Cartesians, Lelbnltz attempted
to show in his opposition that one substance cannot receive
from any other substance the power of acting, but that the

Whole force is pre-existent in 1ltself.

The characteristics of matter, thought Leibnitz,
are movement, change and development, and the power or actlvity
causing these is the monad which is immaterlal, unextended,
and indivisible. This monad is subject to no external or
forelgn influence, and whatever chahge takes place in it, takes
place in consequence of an inherent energy in the monad itself,
These monads differ in quality from each other. They are in-
dissoluble and therefbre 1m§erlshable. Leibnitz lists four
dietinct types of monads among which is the monad composing
the soul of man. The original monad 1is God, the eternal monad,

Leibnitz interprets the monads éa energles 6r
activities which are'centefs,of consclousnesd, the highest
of which 1s’fdund in God. Different monads do not influence
each other, but the 1n£erna1 changesvof each monad is such

as to.agrea with the dorresponding changes in the ﬁonadszwith



which it is immediately'oonnected.‘Thislis effected by the
divine wisdom of CGod. Thus the monads of mind and matter do.

" not 1nfluenoe‘each other, but due to the divine power and
skill in so consiituting and arranging them, they work t0-
gether in ocomplete unison. This harmony between monads 1s pre-
established. The soul of man being a simple monad or sube
gtance, and affected by the pre;éstabliehed wisdom of the

divine Being, 1s eternal and therefore immortal.

8. KANT

Kant who‘crédité Hume with swakening him from :
dogmatioc slumber. was not willing to make dogmatic asaump—
tions regarding God and, 1mmorﬁa11ty. To Kant the 1mmortality
- of the aoul gnd the existence of God are not capable of
pr&df from reason, but both are to be known only from the .
consciousness of man's own moral nature., Thus Kant clalms
that tha goul, 1ts 1mmofta11ty, and Cod are realitles as
sure and‘poalhive.as any éért 6f conaclousness becausgse 1t
is consciousness that attests the reélity of man's.ﬁoral
nature. Kant did not belleve that the gcal'aaféholihéss-»~~~
ﬁaéxaitogéfhé%‘attaiﬁabléf1n'th19 lifei=="T:; 1t 1s only
possible through en infinite progress tawards harmony with the
moral law. Hence the best man can do 1s to approximabe the -
moral law with which immortality 1s inseperably bound up,

Kant's moral argument for 1mmortali£y reduces
1tself to man's moral asﬁirationq which are of sucﬁ‘high
quality that there must be an immortality permlittiing the

greater fulfillment of them. Complete Justice to man's moral



'strivins can be dome only 1f he is glven the opportunity
, for greater develapment. Thia, according to Kant, requires
a limi#leas*tlme; Thus Kant infers an-immor;ality pased
upon an infinite progress that leads toward the fulfillment

of man's moral qualities already therani within him.
9, REVIEW OF IMYORTALITY IDEAS

~l~In'An4mism-the'sou1 is an ethereal image of the body,
having consqlousness and volitidn, and being more or less
a reprodudtién of the body. As a substance the soul 1s
Ammortal. | | |
- 2 Plato based the immortality of the soul on its prloriiy
td body, its capacity for self-movement, aﬁd its groping
for the eternal truth. | |
3 Augustine described the soul as immortal by virtue of

| its union with the divine 1life of God.
7. 4 Deacartes in defending -the soul as a substance showed
the utter difference between 1t and,the,material body. The
soul‘aa'pure spirit is eternal and immortal.

5 Berkeley:showed the sodl ag & true'aubatance, and thus
eternal and immortal, | | |

6 Leibnlti‘claimad-the soul to be a simple monad or sub-
'stance, and as such immortal,

T Aristotle implied an dmpersonal but individusl immortality

based on The Active Eternal Reason of Han,



8 ﬁquinas accarﬁed the goul a personal immortglitj’bassd
on the eternal reason of man,

9 Spinoza upholds an 1mmmrtality in the midst of time
.rather than an immcrtality of infinite existence., He em=-
phaaizes a 1ife of quality in the midst of timeless values,
10 Hegel implles 1mmorta11ty by virtue of the Absolute
¥ind of which all finite minds are one with the infinite
¥ind of God.

11 Kant infers 1mmorﬁality by reason of man's moral asbiru
atlons which are more fully realized only in an 1nf1n1te |

progrees towards harmony with moral 1aw.



PART II

1. THE CONCEPTIONS OF IMEORTALITY

Future existence has been thought of 1n‘§arious
ways. Among the most prevalent is the belief in personal
immdftality, or thé-euthval of.thé individual personality
or consciousness with 1ts memory and awareneas of aelf—iden—
tity 1ntact. Immcrtality has also meant the attainmant here
and now of a certaln eternal quality in life and thought,
wlth eternal nmeaning indepenﬁent of time and exlstence. This
hasg frequently been called Ideal Immortallty. Sometimes
Idenl Immortality is unlted with the primary meaning of
actual personal survival. Immortélity also signifies the
gurvival of an 1m§erson&1 peychic entity whioch is absorbed .
into the "All" or "Aﬁsolute God! Somewhat along the same lines
is "material” or "chemical" immortality'through the reabsorp-
tlon5by.nature of the elemégta of the body.‘Then there 1g
"historical“ immortality throuéh the Airreversibllity of the
paét and permanent place that every llfe‘neceasafily hasg
in the simple truth and succession of existence. Also
"bilological” or "plasmic" immortality through one's children
and dsscendants. Again, there is "soolal" or "influential"
immobtality throush enduring fame or the unending effect
of a life on the minds and acts of succeedling generatlons.

In eastern religions immortality is incorporated

22



in the doctrine of reincarnation. This docﬁrine"is often
referred to as metempsychosis or tranemigratloh.'aﬁd in-
volves a pre?éxistencé as well as an aftev—eiisténce on
ighia aarth in future human or other living forms.
’v One other ldea of 1mmorta11ty needs mention

althou@h it is the 1eaet known of all the beliefs. It is

the "eternal recurrence"” theory revived by ﬂietzscha.
‘According to this belief, all things return over and over
again in their preciee detailﬁ

_ It 1s apparent that mont people desire some kind
of 1mmorta11ty. The thought of complete extlnction after
death 1s appallingi Thomag Huxleyl who had n& faith in im-
mnrtality sald at the close of his life in writing to his
friend Horley, "It is a curioua thing that I find ny dis-
like to the thought ofrextinetlon increasing as I grow oldér
and nearer the goal. Iﬁlfiaaheé across me at all sorts of
tlmeé{with a sort of horror that 1n'1900 I shall probably -
khow no more what 1is gaing on thaﬁ I did in 1800. I héd
scbner'be-in hell é good deal...at any rate in some of the
- upper cirtles, where the_cl&mate and company'are not too
“trying." Hany take a similar position in regard“to extinotion;
they desire to be actlve even though extinct., fherever there
has been the diffioulty of accepting an immortality of per-
sonal survival, many have sought solace in substitutes rather

than face the thought of complete extinsction after death;.

1 Thomas Huxley, Life And Lettors, Vol. 11, pé7



2. PERSONAL IMOARTALITY

" Personal immortality is more commonly defined
as the 1iteral survival of one's personality or éoneoious—
ness for an indefinite period of time after death with
memory ana’selféidentitf intact. One will awaken in that
life in very much the same way &s one awakens here on evéry
new aay. Juét ag in this 1life, there will be new activltiee-
in the midst of friends and family; memory will provide a
daflniﬁé penae of 1dentity.and continuity. This is important,
for a peréonélity.that has no conscious links between the
pagt, present and future would be another personaliﬁy.{An
immcrﬁélity wlthout recolloction would bo useless as Leibnitz
gndicates in this 1llustration: "What good, sir, would it
. do- you to become a king of China, on condition that you for-
got what you have been? Vould 1t not be the same as if God,
at the noment he deéfroyed you, were to create a king in

Ghina?"l

a. Survival of Soul and EBody
The survival of both soul and body 18 the Ghrlsb—l
fan 1dea of persomsl lmmortality, In traditionsl Christianity
perspnél survival was associated with a spiritual body. There
are oountlese'nﬁmbers df Christians who hold this view today,
and who base their l1dea of immortality upon it, Patterson
Smyth2 attempts to show how the spiritual body of the futﬁre

. 1 Quoted iIn A, Pringle-Pattison, The Idea of Immortality, pl2s,
from Leibnitz, Philosophische Schriften, IV, p300.
2 Patterson Smyth, The Gospel of The Hereafter, p201.



life~eﬁhodiea the'survived personélity.-&eeging 1n'm1nd

the natural body of this llfe, he says, "Not the poor

body,. certainly,,which rotted in the grave...but a slorlfied
body,. and yet having some strange mysterious connection

with the earthly body...As the oak is the resurrection

body of the’acarn.g.sq also is the resurrection of the dead."
To such as hold this belief, a body of some sort is necessary
in the 1life nereafter for the same reason as the soul needs
a body 1n this life.

In opposition to the view of a spirltual body em-
bodying the survived personality, was the'view held by~
andthep group of Christians that the natural body would
survive in all its deformities and superfluities. This view,
 however, was not generally accepted, and today it has a
very;amall appeal.,

Both groups, however, stress: the importance of
rewards and punishments in the future life. The good 1life
reaps the rawardvof eternal Joy and bliss; the unrighteocus -
1life reaps eternal torment, It was this'emphasia upon rewards
and punishments wherein the twc}groups found reason to differ.
The natural bddy‘could be concelved of és partaking in the
eternal 1ife since it would have the benefit of its attendant

sensations, and thus live in the hereafter as in this life. The



_spiritual body, on the other hand, could not ba’thonght of
by any earthly or natural conception as possessing those
ﬁediums or sensations with which to carry»on’ita netivitlen,
Howaver, in both groups the conception of the etornal life
was baged on an unending exlstence. It was thip ldea of an
immortal 1ife---of endless joy, or endless torment---that
led many away froﬁ ﬁhis“belief. |

The thought of éndleas existenco, héwever, wag not
the only reason which led many to reinterprot the idea of
inmortality. There 1s also the verdict of sciehne which
sooms to point to the inseparability of soul from body,
(?hls 1atter point will later be discussed mora fully.)
Hence if immortality means an endless exiatence, it is
evident that opinion differs as to its dosirability‘ In
quoting what he calls a homely utterance, Pringle»?attison
says, "Is 14 never %o end? The thought appals, I, 1ittle I,
tcllive a million years~-4aﬁd enother million~-~and aﬁother."l
'Thus, in the main, an 1mmortality of unending life haa created
objections in those whose 1maginatlon falters 8% the thought
of living endlessly. Hence personal survival, if it 18 to
mean an endless Joy,:or an endlesas torment, is promptly dis-
missed by some immortalists, "for it is avprogresa which leads
novhere, which has no goal, seping that, after ages of for-
ward movémént, you are preciéely ag distant from the 1magined

-end as when you started,"?

I A, Fringle-rattison, Ine Idea of Immortality, pl33
2 ivid, pl33



b. Survival Of The Soul In The Absolute

Personal immortality is also interpreted as the
survlval of the soul 1n the Absolute, or God, and in such
survival a body is unnecessary. In speaking of this bellief,
clarkl‘aays, "That is all we mean by immortality; not the
immortality of the vehicle by which we funotion, but the
inmortality of the ‘we' or the 'self'." Thus the mind losing
1tself by consclously uniting with its "Larger Self" knows
what it previously thought. To becéme one with the "Larger
Consclousness' or as Royce calls it "Absolute Life" or God,
is to realize eternity. In that Life, thinks Royceé “the
various and genuine 1nd1v1duallty whioch we are now 1oyally
meaning to express gets, from the Abeolute point of view, its
final and consoclous expréssion in a life that, like all 1ife
such as Idealism recognizes, 1s conscious, and that its mean-
ing, although not at all necessarily in time or in epace, ls
continuous with the fragmentary and flickering exlstence
wherein we now see through a glass darkly our relations to
God and to the final truth." Bosanquet, to whom the Absolute
is non-personal howéver, also speaks of this Absolute as
using finite individuals as forms or modes of its self-ex-
pression, The brief existence of individuals is but a tem~
poral appearance of some character of the Absolute. While
the individual lives, the Absolute lives in him, and when
the Absolute demands the individual no longer, he 1is blended

into it., But this sadly falls short of any spiritual com-

1 E., 8, R, Clark, Theieaning of Immortality, plO6
2 Josiah Royce, The Conception of Immortality, p79



munion between individuals and the Absolute,

Royce takes an entirely opposite view of the re-
lationship between indiQiduals and the Absolﬁteavﬂe BAY§,.
"I know oniy that our various meanings conscicuely come to
what we 1ndiv1du§11y,=and God 1in whom alone we are 1nd1v1d;»
uals,wsh311 together regard as the attainment of our unique
place, and our true relationships both to other individuals
and to the All-inclusive Individual, God Himself "

_ Glérk points to the significant features of this
belief in immortality in these words: "Inasmuch as the highest
hu@an'thought conoclusively pfoves the lasting goodness of w
’1t éaﬁse. since the first Cause belng responsible for values,
'must of necessity be valuable itself, it follows that this
.first Cause nmust be oternal" and by postulating the unit§
of the Cause with the Effect, he oontinﬁes, "This Effect
is the application by us of the eternal values of thaﬁ CaaSeA
andithia requires that we aieofshall be of an eternal chér-
aéter.“a Thus personal survival in the Absolute 1s realized
by the individual mind by virtue of its being a part in the

greater whole, or lLarger Self.

¢, Survival of Soul Without Body
- There are some thinkers who 1nterpfet imnortality
in the sense that the soul, being immaterial or spiritual
and tnerefore a substance, is by 1ts very nature lmmortal.

This recalls Plato and Descarte:s who emphasized the complete

1 Joslah Royoe;AThe Conception of Immortality, p80
2 E, 3. R. Clark, The Meaning of Immortality, pl06



difference betwean the nature of the eoul and the nature
of‘the'body, The soul, being a changeless unit and having
an existence strictly its own, uses the body merely as a.
tobl,‘but in no sense is the soul dependent on the body.
This sharp duallism between soul and body is the fundamental
béais for the belief in the soul's immortality, since the
soul 1s the true and only reality and 1ﬁ ite nature indes-
truotible;

'. Déath brings & happy term}nation between the soul
/an6 the body, and séta the‘soul free to pursue its essentlally
'ggblé and spiritual life. It 1s this final liberation that.
givés to‘lmmortality 1£9 chief worth and meaning. Through= -
out -1ts exlstence the soul 1is éharacterized by unity and
continuity, so that its’selfaldentity'le intact, Thus a |
resurrection of the body or any other body. which may embody
thé survived soul is unnecessary. The soul being rid of 1its

partnership with the body, continues its noble apiritual'life.

| 3. IDEAL IMNORTALITY

In the discussion of the orthodox Christian im-
‘mortality of barsonai bodlly éurvivai. it was seen that
eternal 1ife was. described as an endless existence., In
opposing ithis view, theologians and phllosophers were led:
to interpret eternal 1life, not as somethlngwinfﬁhe future---
a continuance of life aftor death~~-, but'ae a state of

being 1in the "ablding Now." Thus Ideal Immdrtallty is the



view of a state of exlistence in the here and now., This 1s
precisely what Schlelermacher had in mihd when he sald,
"The goal and character of religlous 1ife 1s not the ime
mortality desired and believed in by many...it 1s not the
immortallity that is outslde of time, behind it, or rather -
after it, and which still 18 in time, It 1s the lmmortallity
which,we can have now in this temporal life. In the midst
of finltude to be one with the infinite, and 1in every
‘moment to be eternal, that is the immortality of religion."l
This Opinxon,of'Sohleiermacher negates both eternal existence
in the future and personal survival,

Ideal immortality has gained momentum especially
in modern times, and 1t ;s mostly held by artists, mystlics
and thinkers who have experienced ecstatic flashes which
seem above and beyond time, where the senaé of duratlion is
lost, and a feeling of infinity comes over.the soul, This
view of immortality was also held by Spinbza who, as was seen;
believed that eternity could not be defined by time, or have
any relationship to it, It seems that this sort of immortality
can come to every man whether good or béd, gtupid or intéll-
igent. However, one may make more of hie mind eternal than
another by comihg-in greater contact with eternal ihinge,'or
by.pursuihg more intently what Spinoza oalled "The intellectual
Love of God." Spinoza's influence transformed 1mmortallty' |
"from sométhing temporal and problematic, an endless contiﬁued

existence, into something'timelesa and intrinsic, a quality

1 Quoted in J. 5. Bixler, Immortality And The Present Mood, p45



of 1ife,"! - | ,

“In more recent times Bixler 2lso emphasizes the
character of etornity as an "abiding now," Bixler thinks
that immortality is concerned with transcending survival
itself. In art, truth and righteousness are found a gonse
of timeless meanings of temporal experiences. "Through the
'Dasein' or existent thing'man ecan find the . 'Sosein' or
tineless quality which 1t embodies,"? All that mstters to
individuals is to find the unity of thelr inmost llves in |
appreciation of aesthetlc experiences, and thus feel them-
ea;ves in a timeless state, E.R, Clark who exprsesses the
poéition‘of Ideal Immortality, clinches the idea in these
words, "To once seize hold of immortality, by recognizing
the lasting reality of permanent values, ia to be 1n eterhity,
gince immortallity does not stand for unending existehce, but
for the realization in mortal life of that by which mottality
15 itself transcended."’

| In the field of religion this same polint of view
1nterpréts the New Testament usage of "eternal life" as
meaning a quallity of existence on this earth. Among the‘fore»
most in this field is Pringle-Pattison, the English phil-
osopher and wriﬁer of the book, "The Idea of Immortéllty.ﬂ
It will be well to give a fuller account of hls position

since the thought 1s quite prevalent im modern times.

1 Quoted in C, Lamont, The Illusions of Immortallity, p2l9,

from George Santyana, "Introduction" to The Ethics of Spinoza,
2 J., S, Bixler, Immortality and the Present liood, p49
3% E, S. R. Clark, The HMeaning of Immortality, plo4



Agcording to Pringle-Pattison, the'térm "sternal
1ife" as used in the New Testament designates a "frame of
mind or a spirituasl attitude which is intended to be reallzes

here and now."l

The Hebrews who were Blow in concelving of
a doctrine of future 11fe,'f1nall&'associated 1t with the
Hessianic Kingdom. This kingdom, they thought, was to be
established on the earth, and was to lastfor ever., All those
who had died previous to the coming of the kingdom were to
be raised from the grave to take part in it. But this hope
was soon given up, for the earth seemed unfit to be the place
of the eternal kingdom. Thus the kingdom was concelved of
as be1ng_a spiritusl realm. Christ himself "made the in-
‘heritance of this kingdoﬁ dependent on purely spiritual
cénditione,»ﬁe taught not simply, like John the Baptist or
the prophets before him that the kingdom of heaven wag at
haﬁd,_but'thaﬁ 1t was already a present fact---'in their
midet' or ‘within them'...and the: gospel he proclaimed was
not a promlse for certain rewards concerning bellefs about
himself, but, as every genuine Christlan message must be,
a gospel of deliverance, a message of present ealvation.“a
' The salvation of the soul according to Pringle-
Pattison, is a new inward life, a changed attitude. Re- -
forring to the words of Sti Paul: "To be spiritually minded
1 1ife and peace," Pringle-Pattison says, "This, then, is

the.salvation of the soul...as the Platonic Socrates had

T Pringle-Pattison, The Idea of Immortality, pl39
2 1bid, plhl-142. ~



already eo impreeervely insieted: and‘wﬁen Jeeue'eeye ‘a

- man'se life eonsleteth not 1n the abundance of the things .

- he pesseeeeth', or 'what ehall it profit a man if he shall

| gein the whole world and 1eee nis soul?', the words life
and soul are clearly used in the Platonic sense and not in |
.the eaehatologleal refereece. Hence we have the antithesis

of '1ife' anad ‘deeth‘, 8o recurrent in the New Teseament,
both terms Eeiegrueed to eignifj a present spiritual state,"l

| It is apparent, then, that if eternalllife is an

all—eatisfying present experience, nething follows death,

This eternal life is living 15 ﬁﬁe‘eternal God, experiencing

thoee valuee which are not in time. but in eternity. Thus

: Pringle—?attieon is led to eonclude "This is eternal 1ife

- in the midst of time which 19 claimed by the saints, one

which oan neitﬁer increase nor diminish, one to which con-
eiderations of time are, in faot, indifferent because we

are at rest in the present."2

This view of the Christian eternal 1ife" to be

enjoyed in the m;det of present experiences, leads many to

erinterpret the reeurrection of Chriat 1n.allegerica1 ternms,

The death and reeurrection of chrlet are eymbollc meanings,

so the argument goee. of the death and birth of the in-

dividual eelf. Henee the resurrectlon of Chriet does not

mean the aseurance of a future l1ife in some body natural or

1 rringle-rattison, plé2~143
2 i1bid, pl45



,Aspiritual,‘but eymbolisms of the deatﬁ of‘the old’éelf,'and
.the‘bifth~cf the new self., Thus those who hold tbie view, and
A Prlngle—Pattison.ia one who dééa, spealt of tﬁe "birth of the
 new Qeif". the "rebirth" of the soul, and "twice-born" men.
This new dirth of self comes ébout through a sudden awakening
io soﬁa great new 1naight; or to the desirablliﬁy of an en-
tirely new way of iife«whlch takes place dﬁring the lives. of
ﬁanj. Sbmething“of this axperienée,,it is urged, takes place
‘within the 1lives of mosﬁ individuals, Thus it lsvthat the

" death of the old Paul and the birth or resurrection of his
~neW'11fevtook place on the road to Damaecue. And to sub-
sﬁantiata thia.ailegorical interpretation of the reéurreétlon,
St, Paul's own words are uséd:v“To be carnally minded is
death, buﬁ to be spiritually minded is 1life and peace." This
view of immortality, ‘then, interprets birth, 1life, and death
ap signifying the eplrltual.réther than the blological states,
Thus Ideal Immortality wlihglts eﬁphaais upon the timeless
qualities of 11£e la not an 1mmorta11ty in future time, but
is an 1mmorta11ty;by which mortality 1s ltself transcended,

4, IDEAL INRIORTALITY AND PERSONAL SURVIVAL

'Gombining the éonoept of Ideal Immortality with
a belief in the 1iteral "post-mortem“»survival of the ﬁerb
sonality, 1ia another tendenoy in modern thought. In thls
respect, quality of 1life counts not only in thié life, but

in the 1life that is. to follow death., In fact, the manner in



which the 1ife on the earth is llved will ; in a way, de-
‘termine the future life, Dr, Lyman Abbott in his 5ook "The
- Other Room" pays, "Living forever 1s not immortality. Im-
mortality is living the 1life that cannot dle, because 1t 1is
-the life of the splrit, If we wish to Believe in such life
aé a 11fe hereafter, we must believé in it as the life worth
living here; if.wa wish to possess it hereafter we must wish
'té,pdéaess it here, If we live here and now the immortal life,
"then. if we'ére mistaken and there. is no 1life after the grave,
" 8t111 we shall have been immortal., It were better to live an
1mmo:ta1'1ife and be robbed_of the immortallty hereafter by
éome supérnal power thaﬁ to lrve‘the mortal, fleshly animal
"11fe, and 1ive it endlessly.” In & similar veln, and die-
tinguishlng between immortality and eternal 11fe. Dr. ?oedick
in an Easter sermon said, "Note the meaning of that phrase
‘eternal 1ife'., It does not primarily denote something after
death‘ It primarily danotas a kind of llfe which we may live -
'now‘ 'This is life eternal. that they might know thee, the
only true God, and Jeaus Christ, whom thou hast aent.’ But to
know God and Christ 18 something that a man can begln now.
‘Eternal llfa is not simply post-mortem: it 1s algo a present
' poaseesloh. Always distinguieh.'therefore, betweon lmmortallty

and eternal 11fe."

- 6, RACE IMMORTALITY
It was seen that the allegorical intorpretation

of the resurrectlon.of Chriat 1s symbolic of the new life



in the individual, Likewise, Race Immortality is inter-
'préted_as the new life oharacterisﬁic of old and new natlons.,
Invan Laster safmong Dr. Albert E. Ribourg siid, "VWe .are:
walwaﬁs dying and being born again into better and larger
spheres, always {ailing that we may succeed, always sub-
&ittiﬁg'that’we may‘eonquef.«Every'living 1ife 15 & con-
tinuoua'resurrectioh. The poﬁer of resurrection is not only
seen in the individual 1life, but also in the 1life of the
human race. The progresa of the race is not a continuous
‘ascent, but a‘decay and a resurrection. The history of the
last nineteen centuries has been a history of successalve
eras of reeurrections. Dead nations have awakened, new things
have‘come out of the graves of the old, end it is more 8o
than ever,"

Affirning the symbolism of the death and resurrce-
tion of Christ; Rabbi Wise éaysfin a similar manncr, "The
crucifixtion'anﬁ resurrection are(not single or singular
events which befell(one Jew 1900 years ago. They are symbols
of the 1life and hope of the human race in its upward march
forever." Turning to a wider social meaning of the resurrection,
Dr. G. Stanley Hall says, "It left as its far more precioua
and perrenial result a futuristic attitude of soul 1nsp1red
by hope for both the individual and the race, The resurrection
is truer than fact because, set free from specific date and

place and given the world-wide scope that belongs to it, it



is the most preeious and pregnant symbolizazﬁon of the
: eternal’and~1nevitable'resurgance of the goéd and true

t

after theolr opposites have done thelr wofstﬁf’Thls allegor-
leal interpretations of the resurrectién.bdtﬁ for the in-
di&idual and the racey thus adcounts for the nystic death
of that which is old, and:equally nystiec reblrthvof that
which 15 the news |
| 6. TIMIORTALITY AND THE BIOLOGICAL
- CONQUEST OF DEATH
, There are those who bellieve that immortality
ean be obtained by conguering biological death. Life, so0
‘the argunent goos, 1anpotentially ihmortal‘;ﬁccording to
Dbe Pearl, an eminent biologist, death 1s due to abnormal
funetion, .He eays.l "Uhlcellular animals are, and always
have been; immortal.,«The reason why thia_ls»so, and why in-
. eonsequence deaih results in the netazoa, is that, in such
organlismng the speciallzatlion of stfucture énd function nec~
essarily mekes. the several parts of thé body mutually de-
pendent fcr their 1life upon each other. If one organ or group,
for anyﬂaccidental reason begins to function abnormally and -
finally}breaks down, the balance of the whole 1s upset, and
death eventually follows. But the 1ndiv1duélvcells, themselves,
ucould.go on llving 1hdef1n1telj, if they were freed, as they
are in cultures, of the necessity of depending ubon thg proper

functioning of other cells for their food, oxygen, ete. So

1IGuoted—tnmAsC.BIIY;The Congquest of Death, p25, from
Pearl's, The Blology of Death, pp223-224



then}we~sea*emergihg,vas our first gensral result, the fact
thgt'napural‘death is not a necessary or inevitable con-
sequence of life, It 1s.nqi an attribute of the cell,.."
Thﬁa‘;f deaph is to be conquered thers muet be a regulatory
‘process théﬁ will correct the defects of a breaking-down
'ur_pagrlyvfunctloning cells, Acc&rding to this view, this
1s iémértality. } |

| ‘This bellef 1s somewhat analogous to Netural Im-
mortality held so long ago by primitive man, He looked upon
éeath as & natural intruder, belleving himself 1o be nat-
hrally 1mmcrta1.‘1n this connsction, then, human belings
- would be lmmortal were it not for the‘intervention of the
arch-ensny, death. According to Biil, it is in the power
of man's mental capaclty to overcome those death~pr5ducing
conditlons in the body. When once this ia aceomplished, nan
ﬁilﬁ'haveva naturai immortality. "Therefore" says B5ill,
"fndividual man's ability to control and continus organic
action is decided by his cohacipus effort."t Thus, like the
primitive man, those who hold this vliew think themselves
naturally immortal, and by conquering death, tﬁe intruder,

their natural immortality 1g'assured. g

7. SOCIAL IMIORTALITY
This conceptiosn of immortality is mostly held by

thaaé“who hold a naturalistic view of 1life, iHaldane says,

- T A, C. B1I1, The Conquest of Death, p43



"I am a part of nature, and, like other natural objects,
:rom»a 1ighhn1hgz flash to a mountain range, I shall last
out ay time and finish,., This prospect doéé not worry.me,
beeaugé some of my work w;li not die whenrl'do."l Ag Ha;dane
: 1ndiqa§es, it 1s an out and out deniél of any life after
déatﬁ. The an1y~thing that surviveas 1s the causes men espouse,
‘ and to which thelr deeds and consequences contribute, These
- oauges outlast the 1nd1viduals who serve them, and although
the individuals die , the causes continue to live indefinitely.
This type of immortality is also called 1nfluent1al i~

mortality, and is often olosely assoolated with Ideal Iﬁ-
mortality except that no peraonality_survives 1ta fame, ver
ae; Smilesg édda this thought to Soclal Immortality: "Books
ﬁoésées an egsence of 1mmortality...templea crumble 1nto
ruin* plctures and statues decay, but books survive...?he
great and good do not dle, even in this world. Embalmed in
their books, thelr spirits walk abroad, The book 1s & living
voice. It 1s an intellect to which one still listens." Thus
Soclal Immortality through endurung fame and unending effect
of one's 1ife on the minds and acts of succeedins generatlons,
'saeks to carry on human affairs though the particular in-
diviﬂuala have ceased to exist. ’

Dr. uontague bears a coritlcism against this view

“which 16 worth notlng. "The great causes...are themselvea

I Quoted In &, H. Clark, Tnis world And Tne Hext, p203,
from . J.B.S. Haldane's contribution in "Living Philosophles

2 Samuel Smiles, Character, pPp291~292



all mortal---not certainly mprtal as we are Bﬁpposed to be,
but quite sertainly mortal, Art, sclence, industry, the
technical mastery of nature, and all the moﬁumenta of culture,
- ===gocial institutions and organizations, past, present and
Utopian,--~the human race itself and every form of earthly
1life, are'doémed to perish:...sooner or later there will be
an end---the earth will burn or freeze or crash, and human
1ife with all its causes to which it 1s dedicated and all

1te works of culture will utterly end."*

Judging from the
eriticism of Dr, Hontague, an immortallity based on social
influence 1is really no immortality at all, since value de-
pend on the survival of other individuals who are to carry

on the posterity of thelr predecessors.

8. NIRVANA _

This type of future existence, 1f such it cén be
called, is the\belief of Eastern peoples, particplarly of
the Buddhists and Hindus. There 1is some dieagreemént amohé
the adherahte of this bellef as to the exact meaning of
Nirvana, One sect claims that the ultimate goal of Nirvana
means complete extinction or absorption of the individual
personality. Another gpoup thinks it a state of conscious
bliss somewhat comparable to the Christian beétific vision
of God. Regardless of the true interpretation, there are
countless numbers who rely on eucceeeive'reincarnations, ok

the rodnd of rebirths for the perfection of thelr soul. With

1 7. P. dontague, The Chances of Surviving Death, p8



regard to the exact meaning of Nirvana, Clark! gays, "eee

there was much theological and philosophical dispute as to
how Nirvana was to be defined., In early Buddhlsm Nirvans
‘was an inconceivable and inexpressible eternal state, It

| might be reached and experienced by the saint, but could
not be defined in terms of any worldly categories.”

At the end of thé round of rebirths, the perfected
saint becomes extinct by being ébsorbed 1ﬁt§ Nirvana., That
appears to be the natural 1ﬁsight hé has gained into the
root of all evil and the way of deliverance. Even Buddha
would not answer yes or no to the questigg whether the man
who has won deliverance from earthly desires will exist or
not after death. Buddha thought that this was a mattér which
did not make for things neédful to ealvation; nor that .-
which concerns a holy 1ife. He only thought that the cause
of suffering, and the path which leads to its end must be
overcome. Thus the reference 1is not to an& future event
after death, but to the insight on which the ultimate de-
liverance may be realized. | _

. Nirvana originally meant the deliverance from all
earthly passions and cares which renunclatidn brings with 1t,
"a gtate of mind to be attalned harq and n@w, a peace which
the world can néither give nor takeAaway, and which 1is the
auprémé and only blessedness. 'There 1s no spot, OKing, East,

South, West, or North, above, below, or beyond, where Nirvana

I %. E. Clark, lndian Conceptlona of Immortallity, p20



is éituéteﬁgAandAyet‘Nlrvana 1s, and he who orders his. life
arlght.}.may taaliza‘it; whether he live in éreece, in China,
in Alexandria or Kosala,"' | |

‘ '”In‘modern Hinduism there are threeimain'elementa.
(;? The @h&rma, or "duty" which are the traditlional customs
and modas of conduct, "The performance or’gdod wérks gener-
ates merit which results in a heavenly existence of some
sort and later rebirth in a highervatatus."g (2) The bhakti,
or devotion to & personal god. The emphasis ig placed more
on the dévotion rather than on the personallty of the god,
Wcrshippefs of a personal god may; throughjdevotion, com- 
pletely identify themeelves with him, One may merge into
God as an*lndiv;dual drop of water merges into the oéean."3
(3) The jnana, or "knowledge" Here again the emphasls is not
on knowledge as objective, or for 1ts own sake, "but to slip
over into a mystical, immedliate, intuitive, knowledge. Indian
thought reallzes the utter 1mpossiblity"t6 know the ultimate
realitj; and:so resorts to the mystical and intuitive sort
of knowledge.

The gosl of Nirvana is that state of being in which

all the pagsionsa, oares, and dssires of earthly 1life have‘
been completely overcome, and from which the emancipated soul
of the saint passes into absolute oblivion. In more recent
Indian thought there is an attempt on the part of the individ-
ual tolidentify himself with a personal God thru which aaivation

1 Quoted in A, Pringle~-Pattison, The Idea of Immortality, p146,
from lirs, Rhys Davids, op. e¢it., p232
2 w. E. Clark, Indian Conceptions of Immortality, p3o

3 1bid, p3l



cén bé wbrkea out, But in spite of this mofé:advanced'out# .
Ioak}féalvation is»depénﬁent on the round“offrebirths.vand
6n1y‘he'wno has perfected hieAlife thraugh duty, devotion,
and knowledge at each successive stage of.réincarnation,

is consoious of a blisa.

9. IMMORTALITY AND EMERGENCE
| Hontague and Mathews‘

‘ In recent times Dr. Montague seeks to construct
_a belief in immortality on the basis of a subatantive soul,
However, to Montague the old notion of a substantive soul
that hag 1ts own lawd, and 1s incommenserable and uncon-
nected with the laws of the material body, is ruled out..
Instead he reconcelves the soul as a "form of energy re-
lated physically and quantitatively to the atoms and their
motions,"t Unlike the old soul; this new soul is "inter-
pretable,in physical and quantitative terms...such a soul
would no longer be an allen intruder in the system of natural
processes, but like the electric and magnet@c fields to which
it 1s akin, 1t'could give and take the energleéiof its en~.
viroment."? Thus the seoul isvdescribable in physical terms

as a fleld of forces or potential energies which pervade

the whole structure of the organism by imposing patterns

of self-transcending meaning and purposeful action upon

the sensory contents that come into the mind. Montague des-

1 W. P, Yontague, The Ghances of Surviving Death, P67
2 ibid, D73



¢ribes the soul aa‘heing the-ﬁighest field of poténtial
energy, it having emerged from thres preceding stages, viz.,.
(1) the 1nofganic, or lowest field, (2) the vital, (3) the
‘sensory. In the evolutionary ascent the forms. of energy that
conatitute the mind have become "more and more different in
quality from the matter and motion of their bodily matrices,
and therefore more and more likely to survive thé dissolution
of those matrices."l |

The fact that the personal or mind sﬁage of evol-
ution is of such a momentous difference from what preceded
1t, there 1B»§n 1ndication of still greater possililities
in the proceas. "The persdnal or rational stage of evolution
" brings with 1t not only increased oportunities for life's
eﬁrichment“ notes Yontague, "but increased responsibility
fbr usihg bhem;}.in ghort, the simplé goodness which men
,cén aquire may be the main determiner of whether 1ife con-
tinues after death; or at least of whether such dontinuance
would hold that promiée of unending progress lacking which
oternity would pall."2 | |

¥ontague offers three prospects for 1mmortality,
(1) the lowest-~--"mere continuance in exiétenae of the memory-
system." However, this is hardly more than everlasting sleep.
~{2) "That 1life continues not merely in exlstence as something
that has been, but really awake and qulck as now it is, and

with that power of ever further growth that seems all but
definitive of 1life's essence." (3) "That personal life, at

1 1bid, p90
2 1ibid, p96



| least, not only goes on growing but wins to some great

mystic union with that greater Life in which it has 1its

1ittle being.“l

Shaller Mathews, it seems, can be 1nterbreted in
somewhat the same way. Cosmic activitlies form different
levels of combinations, The physicist deals with one of
these combinations in the fisld which 1s roughlj called
the organic. (The word “roughly" 1s used in thla connection
dus to the interprstation hew physlcs glves to‘matter, 1.6;,
activity.) The biologist deals with another combination as
it 1s expressed in sone 11v1ng form, although not as in-
volving thought and cholce, The psychologlst deals with 1t
as 1t 1s found in consclousness with 1ts attendant intellect-
ual, emotisnal and volitlonal expressions. The sociologist
déals with 1t aa.it involves the adjﬁstment of personalities.
¥athews thinke that the activities of the universe which
have formed these combinations will continue to emerge still
greater combinations in the form of higher personalitlies.

"As original cosmic.activity’has become concrete in the
chemical, the chemical in the vital, and the vital in the
personal, it 1ie at least a logleal conjecturé that in its -
personal stage it may still further develop its implicit
potentlalitiee into the more completely personal, n2

Mathews chooses to call these personality-pro-
dticing activities of the cosmos God with whom as human beings

we are organiecally connected, and with whom ag environment

T 1b1d, p98 ,
2 Shaller Mathews, Immortality And The Cosmic Process, p37



we ére in dynamic relation. Thus the soul of man is not

an ‘independent entity, "but living matter dsveloping new
psrsonal characteristics as determined by organic relation-
ships with the cosmic activities. And thece environing
sctivities are the stuff of the universe."® They seek to
develop new possibilities already potentially within those
from which personality has emsrged.

- According to Mathews, personality gfowa by seeking
adjustments in social relations that are more personal, by
overcoming physical urges in the intersat of those things
which are timelesa. Only by such an effort can the peréon—
ality come in harmony with the eternal personality-producing
activities. "As in all aspects of the evolutlionary process”
says Mathews, "self-realization involves the possibilities
of transcending present states."® |

- Two hypotheses are put forth by iathews as possiblil-
ities for immortality. (1) "that the new personai dovelop~
ment will be in progeny rather than in the individual per-
sonality 1teelf." This means that the newly empowered cell
might be the seed of a race in the future more'personal -
than our own. (2)"that the personality-producing process
carries on in the individual, It may take this form: the
cells of the body fronm which have emerged such pefsonal

qﬁalities as the individual poésesaes carry other unreal-

ized potentlalitles which are not subject to the disintegra-

1 1bid, p40
2 1bid, p48
3 1bid, ph2



tion such as death produces. Such poasibility would be
asgumed as implicit in physiological matter as life was
impliecit in 1norgan1c\combinations."l
.- Both &ontagug and ilathews regard the factor of
emergent evolution in producing persoﬁality. They agree
that the growth-cf the personality 1s unlimited, and that
stiil greater possibllities may be expected, providing
'the~aame general tendency in the evolutionary process 1is
- maintained, Montague would agree with #athews ﬁhab the .
pe:sonality becomes & greater personallty by properly
adjusting iﬁéelf to the higher and timeless values of life,
Both offer more than one brospect for 1mmortalitj,-but in
"~ the main all prospects for immortallty are similar. For 7
-Mathews.~as for lontague, thero is no necessity for recourse

to rewards and punishments.,

10, IMMORTALITY BASED ON THE NATURE OF VALUES

' Fenn and Falconer
Immortaiity is ofteh based on the belief that
1ife and the values towards which 1t strives is worth per-
éetuating. This 1ife is too short a time 1in which the ul-
timate réalizétion of values can be réached. This pdsition
is adopted by Falconerz who sﬁates, "Individual immortality
is therefore baged upon this, that there ls some 1ife worth

perpetuation béyond physical death; that there are values

1 Shallor Mathews, Immortallity And The Cosmlc Process, p42
2 R, A, Faleconer, Immortality And Civilization, p45



in the experience of the 1nd1v1duél 80 intrinsically ez~
aellent,‘that they demand a far wider exercise for their -
exiStenoe-th@n the few short years of even the longest
1life on the earth,” Similarly Fennl.basing his belief in
a feaith in God and the ratlon@lity.of the world says, " A
raticn#ilyy significant world requires that these values"
(moral, aesthetlo andvfellglous) "shall continue to exist,
if not here, then elsewhere, but that means immortallity.”
Thué, as for Kant's moral argument for immortality, man
cannot attain the perfection of values in this life, and
8o his aspiraﬁlsﬂﬁ*for them oan wnly be justified in another
life. | |

Fenn bases his bellief in immortality on a ratlonal,
moral, aesthetlc, and religlous world. These values have
emergéd anﬂ‘aré~still growing. Hdarvelous as thls process
has been, thinks Fenn, the’aame process will forbid thelr
aontlnuance here béeaﬁse at some time human 1life will perilsh,
But the whéle process, although rational as it is, wlll be |
utterly irrational if values and 1life will not continue to
exist elsewhere. Speaking of ideals or values, Fenn says,
"It 1g in God's purpose that ﬁan's ideal shall eventually
become actual, but this seldom, 1f ever, occﬁrs, perhaps
indeed it never can occur, in the eérthly life of an in-

dividual; hence if man's ideals are a part of his reality,

1 7. W. Fenn, lmmortality :And Theism, p27



immortality alone guffices for that full self-realization
which the purpose of God intends."l Thus the 1deals or
values whichﬁman can never fully realize on earth, are

in themselves an ever advaneing goal, but CGod's purpose,
so to speak, carries ovér the physlcal experience, and
man keeps on forever. .

- Similarly basing his argu@ent for 1mm5rta11ty,"
Falconer also sees in the world an irrational gignificance
1f truthfulness, goodness, love and beauty were to perish
with mankind. If the earth and mankind are going to perish,
and Falcoﬁer as wellras Fenn thinks go, then all that 1s
intrinsically valuable to‘man will also perish, for, says
Falcéner; "if and when the human race should disappéar,
not only the qualitles bﬁt the ideas would perish, for ideas
are nothing apart from man."2 |

., Thus if values and ldeals are to contlnue, they
must coﬁtinue in another realm as must also mankind, Through
an ideallsm of this sort immortallty 1s assured for the sake
of.ideals and values which are indestructlble, and, inasnmuch
as'they-cannot\be destroyed, neither can man through whom
they find expression. These values beling infinlte in nature,
require eternity for their ultimate attalnmént, and man who

merely approximates these values, must continue his progress

in an iammortal life.

1 W, W, Fenn, Immortality And Theism, p32
» R, A, Faleoner, Immortality And Civilization, p50



- 11, THE ATTEMPT AT AN BMPIRICAL SUPPORT
FOR IMMORTALITY |

| In recent years an attempt has been made to strip
immortality of 1ss-metaphysical makeup and subject 1t to
empirical obéarvationi For this purpose there was formed
in 1882 the Society For Psychlcal Research. Its membership
wag composed of some of the most emminent men of sclence,
literature and ?eliglon;uﬁmongvmany of 1té sutétanding
members were Lord Raleigh, Sir Willlam Crookes, Sir Oliver
Lodge, William James, Bergson, Hyslop, and the French astrono-
mey Gamllla F1ammor1oh. '

' The aim of the Soeiety was to make a-sclentific
study of -tho alleged communications with the dead, with the -
object of explaining such phenomena, and particularly of
~estimating these-communicatione'as evidence for the 1life
after death., Immortality is, and always has been, the sub-
Ject of great dontroversy and speculatlion, and no direct
observation has ever been forthéoming that would prove to
thelempirical mind whether there 18, or 1ls not, a life after
death. Thoere have been countless reports of the dead appear-
ing in peﬁaon and holding conversatlons with living friends.
These'communldations are sald to have been unsolicited and
unexpécted. To record scientificaiiy all such reports, with
aivlew of weighing them critlcally, and 1if Warranted to estab-

1ish evidence for a future life, was the ohief business of

the Soclety.



t!}‘ W™

ﬂfsll“;nix’~fs

‘Therse seems to be some doubt as to the con-
elusione reached by the Society. F. W. H. Meyars, however;"
is led to think that the Soclaty demonetrated three things:

1. “The survlval of the human peraonality after

. death.

2. The exiatenoe of an avenue of communication

- between the apiritual and material world,

3. And evidence that the surviving spirit retalns

_in a certain measure the memorles and loves .
of the earth.’ 1

Among tha membera of the'%oclety,‘however, there
18 general agreemant concerning a world to vhich souls o
paea at death, Acoording to the data, thia world 1s a epétlall
thing, 1t has days, nights, water, sun and other objects
similar to those on the earth. Sir Oliver Lodge has this
to say: "Ooncerning the substance of the communications
received from the other~aide, perhapa the most difficult
pdrtién 18 the account given of the similarity of the con-
ditions as déscribed 'over‘thera‘,to the conditionsnéxisting
on the earth; and it 1s asked, How can that be possible? I
reply, In all probability because of the 1déntity of‘the
observér; Surely the external world,‘aa we peréélve'it, is
largei& dependent on our powers of-ﬁerception and 1n£ev—-
preiaiion;..I édmit it is a difficluﬂ;pfoposition»-—but the .
evidence 1s f51r1y conalstent.,..It looks almost as if that
world were an ethereal counterpart of this: or else as if
we were all really in one world all the time, only they‘eéé

the qthéreal»aspact”and~wg<see'the”materlal."a

l Quoted 1in F C.. Spurr, The Life Herafter, P72
2 Quoted in F, AH. Spencer, The Future Life, p209, from
C, D. Thomas, Life Beyond Death With Evidence, pl26



8ir Arthur Canon Doyle's observatlon of the com-
municationa of the dead reports that tha people 1n the
1ife beyond live on different planes oi=spneres vhich are
spatially one above the cther. They are the earth-<plane,
inhablted by the "Qartnbound who have exchanged their:
nortal for their etheric bodies, out are hold on or near
the surfacefof»this world by the grossness of their,nature
; or by the intenslty of tneir worldly interesta, a punitive
'region below this, 1nhab1ted by the worst of man;ind, a

whole great cloaca of souls, into which the pSJChlc sewage

of the world conetantly pours, grey waltlng- oome~*~hosp1tals

for diseased souls-—-whera the ehastening experience is in-
tended to bring the sufferere back to health'and happinesgs;
and third, "heavenly regioﬂs—-uln particular a plane called
‘Summerland"ffom which the ﬁassages Jﬁst quoted profess to
emanate. "t

| - The ecommunications do not disclose a hell for
those-who»have led wlcked'lifes. There is unanimity in
declaring, however, that ‘the lower ahd astral:: .7 %5 .
planes are only temporary abodes of souls, that penance -
and purgation is undergone there, after which the soule
rise to hlgher spheres, or are reincarnated on the earth.

On the whole the Soclety'has‘beeh reluctant in

drawing any~hypothesis~npon these and other communicationa

1 Quoted in P, A.A. Spencer, The Future Life, p2l10, from

Sir A. C. Doyle, Tne Hiatory of Spirltualiam, Vol. II. plé3



_ tor or againat a 1ife after death. Even such data as the
5001ety 1nvestigated woa not conclusive evidence tc sone -
<_of ‘the members ag warranﬁing ‘seientific considerations.
InAmost cases the room in which the communications were
conducted was dimly 1igﬁted‘ Questionable medlums were -
ﬁsed to obtain the proper results, and the whole atmosphere
wasAclouded in mystery.'The least that can be said for the
'efforta‘of_the Soclety is that it has made some val@able
ccntributiona to the field of abnormal psychology. Ghoste,
.claiﬁvuynne,«telepathy,.ccnversations with apparitions, .
and many other supernormal occurrances do not constltute
scientifle materlal in the sense that a general hypathesls
can be formulated, At least many of the members of the
3ociety take this position, and thus fail to establish any
emplrical support for a life after death.

There are those wha believe that spiritlem.auch
as the Soclety haé beeh investigating, does not belong to
this day and age. Spiritisnm ﬁas preﬁalent in primitive times
when the epirits of the dead were said to have inhabited
évery 6bject both ndtural and human, .But in this modern
-age, 1t 19 pointed out, spiritlism runs counter to genuine
sclentific observations., What appears to be the working.of
a mind ln‘é dead body may be a faintly surviving personnlity.
To sclence a dead body is devold of all activity. The. fact

-that 2ll communications describe the other world in spatial



- terms seems to indicate the lingeflng of a mental‘activity
such as was evident in this life, C, D, Broadt believes
that "there may be a persistance after death of a 'psychioc
factor' formerly an element An the living personallty of
the deceased. Thig mindkin' may be temporarily united
Wwith the organism of.anlentranced‘medium." Communications
with the dead and their deséription of a place or énviro-
| ment in which they live, doss not prove their being in that
enviroment mentally or physlcally. Thié is the eontentlon
of Haldane, He says, "Even if we accept the view of the
spirituallist, that a medium can gonehow get into communs
lcation with the mind of the’dead man, what would this prove?
If we accept spiritualism we mﬁst cartalnly accept telepathy.
Now, I can see little moré-dlfficulty in two minde com-
mﬁnicaiing agross time than across space. If I can transmit
thoughts to a friend in Australia‘tbday, that does not
prove that my mind is in Anstralia. If I give Ainformation
tova mediumAin the year 1990, ten years after my desath,
that will not prove that my mind will still be in existence
in 1990. To prove the sur#ival of the mind or soul as some-
ﬁblng living and active, we should need evidénce that 1t
is still developlng,.thlnking, and willing; spiritualism
ne

dqeé not give us this evidence,

According to these comments on apirituaiism, it

"seema‘that nothing convinecing can be drawn from them in

1 ”uotad ln C. Lamont, The Illusions of Immortallty, p136,
from Bmad, OD« Ol‘b., p540
2 1bid, ppl37-138, from J.B.S. Haldane, Possiblé | Worlds,pp218-219



support of future life. Perhaps the problem of immortallity
must continue to be based on metaphysical arguments rather
than on evidence such as the Soclety investigated. The truth
18 that few people would desire the kindvdf‘future life
described in the records of the Society. Thus, on the whole,
there is 8till lacking any emplrical support for immortality,
and, perhaps, the truth of a future life must be left to

the digesertatlons of the metaphysiclans., However, there are
others who do not take the evidence as lightly as this, "One
might suppose” says Brownl "that the policy of ridicule or

of sullen silence on the part of the dogmatic materialist
would not avail; and that sooner or later he will be forced
to face the evidence and to offer some coherent, intelligible
and acceptable interpretation of it. It 1s only Just to listen
wiﬁh open minde...; and no one would speak lightly of the
comfort and assurance which many people have undoubtedly

received in this way."

Thus there may come a time when more
advanced psychologlical investigation will steadlly clear up
many of the puzzling phenomena now held by the spiritualists
as proofs of a future 1ife. Until that time comes, "The hope
of a continued existence beybnd the grave must still be a

venture of faith.“a

1l C. R, Brown, Living Again, plb
2 ibid, p22



PART III
PERSONAL REVIEW

It has been rightly gaid that an 1mmbrtality
which does not mean personal survival with self-ldentity
intact is really no immortality at all, Othér types of
immortality are merely substitutes. There are those who
think that an alternative belief for persbnal immortality

is better than a ccmplete rejestion of any belief in ime
ortality. To this, one nods assent; for although aub—
stitute beliefs may be looked upon as the brighter side
of an otherwise dark and depreciative attitude of man, in
the last analyaia they are no answer to one's own personal
survivél after death.

In Christian thought, 88 we.have seen, there
are threé distinct beliefs in immortality. One deals with
the soul of man surviving bodily death and belng embodied
in a spiritual body. In regard to this, there has always
been the difficulty of conceiving things of a spiritual
nature, Wheh one speaks of spliritual bodies,,thé reference
can only be}made in physical terms, and this’immeﬁiately‘
viéléteavthe'definitlon of‘a spiritual thlng. The whole
questioh of spiritual bodies seems to be whether in the

light‘ofﬁbeason one can,lay any claim to spiritual things,

Surely any belief in them must be founded in religious
faith, In regard to the belief that natural bodies surviva,
this, too, must be based on faith, All living things when
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once they become dead are subject to decomposition and
dlsintegration; and nothing khown to man except a supérb
natural power can bring together the dust and ashes of
& once living organism.

The second belief 1n immortality held by some
thinkers, but never accepted by orthodox Chrlistians, deals
with the soul's survival in God or the Absolute, This 1is
the absorption of the personality or soul of man into the
Being of God. This means that the individual personality
'no 1onger?exlsts. ﬁut that it becomes one with the Absgolute,
All the values, then, that have been'worked out in the
lives of indivlduals would seem to dieappear, for values
do not exist apart from individuals, Bell1 drives home the
eriticism when he 8ays, "Individuals, it has been urged,
abe the bearers of values, and.their'passing,were also the
passingvof*allhthat the world has won of JOy and hope, of
achieved character, and of tempered courage. It is selves,
not abstractions, that are valuable to God,"

| The third belief 1n lmmortality has it that souls
exlst as pure souls apart from God and apart from body,
There are moments in one's 1life in which the mind seems com-
rletely absorbed in rapturous reverie or‘deep concentration,
8o that for‘the moment. there 1s no consclous awareness of
body; In such an experlence the soul is sald to exist alone.

Hence 1t 1s conceivably possible for the soul to live alone

T W. C. Bell, If A Man Die, plO5



after death has aeparated it from the body. Eut one or

two queaﬁiona might be asked: Where will the soul exist?

in the»ether somewhere? or will 1t be a\ghost of some sort?
Perhaéé these questiéns are ndt in order, for 1t may be
that the same fallacy of inquiry is évident in this regard.
as it was concefning spirlitual bodies, The truth 1s. that in
this belief, as in the preceding two, the soul is defined
as a'ﬁsubstance“, a term whioh‘has its natﬁralfand original
~ application to material things. Hence it 1s difficult to be
rid of gpatial and_materlgl oanaiderationé'conoerning thingé
‘of.the apirit or soul, »

In paasing to the subgtitute beliefs for oersonal
1mmorta11ty, one final word is nesessary. Certain conceptions
of the self render a;faith in immortality positively ir-
rational. A-naturaliatic_approgch with ita'emphaals upon
bodily activity as thought, does not affcrd}thevself of man
any ochance for 1mmortality. It.1s this approach that leads

alaxanderl

to eay, "Should the extension of mind beyond the
1imits of the bodily life be verified..." his naturalistio
attitude, he claime, would have to be modified or abandoned,
Likewise Seliara ié led tb eay;"Tahme withyﬁy view of the

1dentity of mind and brain, spirits are impogeible;"a Thus
any treatmént whloh regards the'mental and spiritual nature
of man as purely bodily processes, leads inevitably to an

out and out denial of 1mmortality.

175, Aloxander, bpace, Tlme And Deity, Vol, II, ph24
2 Quoted in L, ¥. Lyman, The Meanlng of Selfhood, p7



In spite of this, it is apparent that if the
soul's immortality is to be based on its substantive nature,
one must reinterpret, so to apeak, the verdict-of modern
sclence, Nineteenth century materialism and modern pay-
chology point to the fact that the soul and the body are
intimately bound up together, and that the fate of one is
the fate of the other. From & strictly scientific view
point this verdict aoés n§t.aeem incradible, The mind, it
| is polhted out, is subject to,.and affected by, various
physlcal conditions. Thus a Blow on the head renders un-
consciousness;  the effects of stimulants and narcotlicse pro-
duce corresponding effects on the mind. Such evidence as
this and mény others, show the hecessary dépendence of
mind on body, so that.ltvls'éald they are inseparably inter-
rélated..ﬁpon such conclusiona, then, 1is postulated the
theory that the mind or soul cannot exlist without its counter-
part the body. |

in éontrast to this view is the position that the
mental and spiritual nature of man---his selfhood--~1is more
than physical; it 1é super-physical, Naturalism may poiﬁt
to the evidence of‘bodily conditions afchting-mentallactivity,
but 1t is equally true that mental activity affects bodlly
'functlon. Emphasizing the super-physical quality of man's
selfhood, Lyman‘says, "The self is being inoreasingly cone

ceived as the center of originality, of initlative, of

1Ag; We Lyman, The meaning of 8elfhood, pp9~10 .



ereativity...The conception of the self as being simply

a doﬁpound of heredity and enviroment is not a very sate
isfactary‘éxpl&n&tioﬂ of the physicist when he achleves
televieion,.:This self does not always echo and copy; on
occasion 1t creates:" It 18 upon a basis of such consideration
that the super-physiaal nature of man is not subject to the
verdict of sclence,-

It has been seen that & belief in personal ime-
mortality must be founded on religious fatth, Knﬁwlédge
based on faith, however, is something most critical people
are not willing to concede, Thus all notions of psrsonal.
immortality are promptly dismissed, Nevertheless, eternity
has been set in thelr hearts, as iHathews says, and attémpts
are being made to interpret immortallity without personal
survival. | | ’

This brings on the discussion of ldeal Immortality,
one of the substitutes for immortality of personal survival,
Ideal Immortality, as was seen, interprets the Christian
“eternal 1ife" as the "abiding now," or a state of being to
be enjoyed here on earth, Itsmains emphasis is §n the timeless
values of life, Human experience, 1t is point out, 1s at
times absorbed in works of art, love, music, and truth as
- well as God. These are above and beyond time; devotion to
them means the complete loss of the sense of duration. This

sort of immortallity comes to every indlvidual who seeks the



eternal th%ggs-of 1life, or as.Spinoza~put-1t;l"The.inbelleoﬁn
ual love of God." Thus immortality is transformed from some-
thing temporal into something timeless and'intrinsic--af
quality of xife.

‘This idea of immortality, as is true or all sub-.
atitutea, does not need to deal with what 1s beyond death,
Usually the argumeqt goes that if there is comething beyond
ihe grave, a 1life of quallty will be sure to paftake of it.
This is stated somewhat doubifully by thoge who include in
Ideal Immnrtal%ty the hqpe of & personal survival. But both
these poaitiona are tainteq #ithdoubt, for if immortallty
should mean anything, it certalnly ought t¢ mean a positive
belief. A 1ife of quality is truly a 1ife worth while, but
there 15 the feeling that such values as create a sense of
‘the eternal, ought~to be carried over into another life in
which the mense of the eternal 1is permanent. Immortality
liﬁited to this life seems to deprive the soul of a more ,
lasting intimacy w;th eternal vglues. vhy, might it be asked,
should tlmelees values be limited to this 1ife only? Vhy
could there not be the prospects of a Larger Life of une
llmited absorutlon in timeless and eternal values?

It 1s difficult to judge whether.immortalists who
combine Idea} Immortality and personal survival truly believa‘
in the lLarger Life following earthly‘lifé; Leﬁemé?refer?again
to the words of Lyman Abbott, wirosays, "If we 1live here and



now the 1mm9?tal life, then, if we are mistaken, and there
1s'ﬁo 11fe after the grave, st111~wé shall have been~1ﬁ~
mortal", there seems to be some degree of doubtas to whether
or not therq;ie«a 1ife beyond death, The truth 1s that people
who find it difficult to belleve in a future life, feel that
at least there 1s some valuable moral truth expressed in -
immortality lideas, and so are reluctant to give up the use
cfythe térm’immortality.»

This same thought may express the criticism against -
Race Iamortality, also ﬁhat lmmortality vhich is interpreted
to mean the "rebirth" of the individual, Referring to the
"rebirth" idea, the Christian would agree that‘evéry.lifé
,éught»to haﬁe,a reb;rth; ﬁut be wouzd also go on to say that
rebirth guaiifies the individual for the future life. In
”régard t5 Race Immortality, it may be said that the term im-
mortality in thias connection is an unncessary tera., To say
that déad nations have awakened is to beg the question of
immortality. Certainly all dead natlons have not awakened,
and immortality ought not include some to the exclusion of
others; immortality takes in all, |

In rezard to Soclal Immortallity, the cr;ticrsm of
Dr, Montague was noted. If we are to assume that the end of
the world ls to come at some time, then 511 the works and
deeds of mankind will perish. Agaid it may be emphasized
that this 18 not immortality, for there 1s, strictly speaking,

no time iimit to immortality. If on the other hand a less



diseouraging view of the earth's futurs is taken, what
guarantee 1s tﬁere that map'S‘posthumous works will be im-
mortal? Indeed the memory of mankind 1s short and crowded,
As in the case of Race Immortallty‘uSOcial Inmortality also
limits iteelf to the few who have-eontributed aomething of
creativity to mankind, Not all men, nay, too few can ever
ereate such works as become immortal, Such an lmaortallty
has no meanling to the majority of mankind,

Before considering Nirvana it might be well to
sslect thoge emphases frpm gubstitute bellefs in so-c2lled
" immortality to which the Christian who believes ih,personal
survlival would agree, and which, in fact, make up his own
bellef in immortality. The Christlan would agree to quality
ai lifeo and the absorption of the individual in timeless
va}ues.“ﬁare the Ideal immortalist stops, but the Christian-
goé;‘a step further and inocludes personal survival., In the
combination of Idesl Immortality and pereonal survival the
| Christian again agrees, but unl;ke the imnortalist who holds.
this belief, the Christian states it positively and with
utmogt certainty. In 1ndividuai lamortality the Christian
believes in the death of the old self and the birth of the
new self, but he does not limit.thls.new eclf to the life
here on earth; the new self prepares the individual for the
1ife after death. In Soclal Immortality the Christian sanctions
creative 1life, a life of works and deeds, but as in the case

of all Substitutes, the Christian projects a 11fe of value



bayond the 11mitation9'of'thia earth.:The~main differencs,
then, between the Christian immortalist and those immortalists
who limit immortality to this life 1s, that to the Christlan
the soul is not bound to the fate of its body, whereas to

the others the soul's destiny is the destiny of the body.
Thus, the whole questlon of 1mm0fta11ty-depends wholly on

ﬁhe conception of the soul's nature as to whether the im-
mortalist accepts or rejects the bellef in personal im-
mortality. . .

Regarding Nirvana, it may sald that this bellief
never hag had any pa:ticular appeal t0 western minds, NHirvana,
as wag seen, has two meanings. The first meaning of complete
extinction of the individual persbnality,'ie regarded as
the reward of the saintly life. After having gone through
the round of rebirths by which the individual is said to
have becoﬁe completely emancipated from,earthly desires, the
'goal 1s extinction., Nothing is more repelling to the average
mind than such a conception of life and 1té’ieward of anni-
hilation, Evidently the futility of this idea of HNirvana
has slowly crept into the mindas of the more serious minded,
so that in more recent times Nirvana 1s conceived as a
state of consclous bliss somewhat llike the Christian 1dea
of eternal 1life, This 1s an attempt, at least, to interpret
the idea of immortality as the goal of a future 1life worth

o

striving for, and one that will justify the round of rebirths.



Returning to recent ideas of immortality, it is
impossible to say whether most peogle accept the idea of
personal lmmortality or resort to some;form of substltute.
The'tenaeﬁcy, it seems, 1s to assunme anéégnoatic position
in regard to the soul's eubétantlve nature., The influx of
modern psychology with its emphasis upon the lnseperability
“of soul and body, seems to influence vast numbers of people.
It is a "respectable” attitude for critlcally minded people
to adopt the scientific method, and disregard anythihg
baaed on faith., Thus, men like Moniague attempt to describe
the goul, not as something wholly different from a physical
thing, but as having laws commenserable with the physical
body of which 1t is a counterpart. Such & soul can be con-
celved ag still capable of the . definition of substance, and
thus immortal in the same eense as Decartes' soul., This new
interpretation of the soul is wholly in allgnment with the
selentific method, .and undoubtedly will go a long way in
aiding the belief in personal immortality. Others like
Mathews and Lyman think the soul is potentlially immortal,
and that due to cosmic activities its immotality 1ls emerging.
According to HMathews such pbasibilty can be assumed on the
same basls as when personallity emerged out of physiologlcal
matter. Emergent evolutlion, it might Vbe sald, ias one con-

venient way to account for what has taken place in the in-

dividual, It 1s a more "respectable" explanation; the emerging



conécloueneas and super-physical qué;ities in man are ai
least accounted for by a scientifioc method, and not left to
supernatural powers. But all this only brings out the point
thatvonly augh knowledge 1is écoeptablev}esard;ng the soul's
immortality as 1s sclentifically respectable. Does Montague
by describing the soul as a "field" akin to the magnetioc
tield aubstantlape the soul's immortality, and, if so, does
h§;45 it any better than did Platd or Dedartes? Obviously
no; it ie only a questhn,ofuapﬁroachythat aiffers simply
‘because the demand for knowledge differs in the respective
hper10de..Tha 1onrt of the eamé'queation applies to the theory
of emergence. ' ' |

Some people have been led to the belief in future :
1ife by alleged commuplcatlons‘withithe-dead. Data which has
been assembled by the Soclety for Psychical Research telis
of many of these ¢communications and qﬁoteg descriptions of
the future ;1fe. Egt, as was seen, the Soclety as a whole
could not formulate any hypothesis concerning the life after
death upon such avldeﬁce. Apparéhtly a lingering consclousness
/aqcounted'for the communications of the dead., For a tiﬁevthere
were many who thought that these comﬁunioationa established
once and for all the truth of the soul's indestructibility.
But here again,_lf‘the scientific method is to be used, and
it has been attempted by the Soclety, no definite knowledge
can be established concerning the life of the soul after death.
Thus,‘on‘the whole, an empirical attempt fails to dlsclose |

the truth of the life beyond.



Personal immortality cannot be firmly established
on the verdict of modern psychology; 1t teaches the in-
seperability of soul and body. Likewise metaphysical dis-
sertations cannot convineingly argue for personal -survival,
Personal immortallity can only be made intelligible through
religious falth., Immortality cannot be thought of apart
from God. Th;s world has a moral, aesthetle, rational and
‘religlous significance. Through moral values ﬁan guffers for
the sake of righteousness, refuses no burden or tolil in
sympathetic love for his fellowmen. In 1ifting hils eyes to
the ideals of truth.‘goodness and beauty he has an aesathetlc
significance, and thus 1ifts himself and others from the
;  lower levels of life to tho higher planes. Everywhere can be

| . geen the rationality of the universe~~--in its organization,

1n ité operation, in man hinmgelf, Thfough religion man comes
into communion with God 1in whom are the eternal values., By
entering into a mystic relationship with him, man catches
glimpses of their eternal significance. Through this medium
man becomes a co-worker with God, revealing his purpose in
the world---the attailnment of the highest reaIIZation of the
eternal values,

ian is continually growing in the knowledge of
God, From the flrst beginnings of life, mans achievements of
- values has been & ﬁainful and slow progress, and, as Lyman

put 1t so well, "not to see progress in such a transition



wauld be disloyalty to the ploneers, propheta, poets, and
aainta of the earth and to evezythlng in hietory."l It is

this ever-onward atruggle to manifest the true nature of.

God that has distinguished man as a auperbphygical being,
Surely, the étruggle for ideals has been aécomplished at

the Qqat of the purely physical urges that_continuaily seek

to destroy within man those divine qualitlies he possesses,

Man will not regress from that which 1s most high, but will
conﬁinué in a forward progress uhtil his objectives in God
are reached. ]

| ' - Man can affirm his 1ndiv1dua11ty only in relation

to a community of other individuals llke himself. Hlas best
‘thOughts,and moods are developed and expressed in a larger
body of individuals, so that together mankind seeks God. In
‘the community of the individuals, each individuanl effort is
recognized and inspired, origination and creativity en-
couraged, and each muﬁually condltioning the other. The ad~
vance in the community toward the 1deals of God is dependent
on the part each individual comes to bear, Thus it is that
each,personality is an end in itself, and the soclety a realm
‘cf:thoaa ends. In that soclety, spirit-engendara spirit, faith
aéokéé}faith, love begets love, Religion by bringing man into
communion with God enables him to know the inward experience
of creative love which he seeks to make dominant in the soclety
as & whole. It 1s the law of thls lové that overcomes any

- gelf-defeating element tending to destroy the onward progress'

of man and hia soclety. Hence through God, man and the group

1 E. W. Lyman, The Meaning of Selfhood, p36



Lo which he belongs seek together in harmonious relation -
the goal of the Larger Community in which ultimately ﬁlll
be realized the eternal values of God,

Needless to say, this Community exists only in a’
fragmentary way. The effort to reach that Larger Gommunity
has been difficult and at times brought to a standstill.
Nevertheless the divine urge 1n‘man guarantees the realization
of that goal, for God's divine purpose 1n which individuals
share a definite part, cannot be defeated; the dlvine purpose
is the Largér Community, the kingdom of God,

Man's immortality is assured by every divine effort
‘and contribution made toward the 11fting of mankind on the
higher levels of God-reallizatlon. Having in himself the
divine eternal God through whom God ls able to become man~
ifeat, mahria a ehareholder of the eternal values. Death
- does not dissolve this partnership, but carries it into the
eternal God from whence 1t came, and to which 1t must go.
Thug immortality does not only mean an active part in the
Larger Community,~man1fest1ng the eternal truths of God, but
~a union of that finite divinity‘of man with the infinite God
with which 1t 1is 1den£ified in 21l its stages.
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